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Foreword : A Note from the Publisher
Welcome to the inaugural issue of TRC Journal of Telangana Studies, a bilingual,

peer-reviewed academic journal. With its broad scope, it aims to bridge the gap between
the public, academia, practicing professionals, and research in history, archaeology, arts
and literature of the region and now state of Telangana.

Let me introduce myself to those of you whom I have not had the chance to know. I
received a Bachelor of Technology degree in civil engineering from Mysore University. At
the postgraduate level, I studied urban and regional planning at Jawaharlal Nehru
Architecture and Fine Arts University. I began my career in the Roads and Buildings
Department in the erstwhile Government of Andhra Pradesh, but I have been a heritage
activist for over 2 decades now. I also care deeply about the environment, having started
Forum for a Better Hyderabad and Telangana Resource Centre (TRC) to advance research
and advocacy in these areas.

Over the years, TRC has felt that there was a dearth of quality academic research,
especially in the English language, on Telangana. This opinion was seconded by Professor
Adapa Satyanarayana and other eminent scholars in the state. We jointly decided to start
the TRC Journal of Telangana Studies for the purpose of disseminating information, sharing
rigorous academic research and uncovering the unexplored sections of Telangana’s history,
culture and society. As TRC has always endeavoured to promote original academic research,
we came forward to undertake the publication of the journal.      

In addition to advancing scholarly knowledge on the aforementioned topics, this
journal is designed to shed light on the historical context of the culture of Telangana and
the influence of progressive social movements on the fabric of the state. There are other
journals that cover these issues, but only as a subset of a wider range of topics across a
larger region.  This journal will be unique in that it will make available in one place all
contemporary research on various aspects of life in Telangana.

The inaugural issue includes several academic papers. They determine the narrative
of the journal and set the tone for all subsequent issues, which will include original research
in the form of articles, book reviews, and contextual work. The journal will also include
obituaries of eminent personalities, either recently deceased or as a tribute on an anniversary.

As publisher, I have the deepest gratitude for all the authors for their excellent works
and remarkable contributions. We look forward to receiving more outstanding scholastic
work. I hope this journal finds you at a good time, inspires your interest in the affairs of
Telangana, informs your understanding and encourages necessary discourse. With this, I
wish you a pleasant reading.

-Vedakumar Manikonda
Publisher,

TRC Journal of  Telangana Studies
Hyderabad,
29.03.2019
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EDITORIAL

The TRC Journal of  Telangana Studies will be brought out quarterly. It is
bi-lingual, i.e., English and Telugu. The journal covers subjects relating to history,
culture, explorations, excavations, epigraphs, art, letters and folklore. The Editorial
Board encourages well-researched articles of  new facts, findings, interpretations
and analysis, supported by authentic sources and with scientific and innovative
approach/perspective on subjects including Archaeology, History, Sociology, Arts
and Letters and Folklore. Academicians, research scholars, students and public
intellectuals are requested to contribute for the enrichment of  rich tangible and
intangible heritage of  Telangana. In view of  the objectives of  the journal, articles
with interdisciplinary approach are invited.

In the current issue of  the journal, K. P. Rao has correlated megalithic cup
marks found in Mudumal (South Telangana) with space stars suggesting the
prehistoric knowledge of  the region. A newly explored inscription of  Ashoknagar
(Pakala) of  Kakatiya Ganapatideva’s reign (1231 A.D) is rendered and placed in
the historical context. Salma Ahmed Farooqui’s article highlights the importance
of  composite culture that has manifested in many socio-cultural paradigms,
especially during the times of  the Asaf  Jahis of  Hyderabad. A Telugu article on
Enumula Peddanna by Sanganabatla Narsaiahis related to classical Telugu literature
and to the ministerial history of  post-Kakatiya kingdom of  Orugal. Two articles
- one on Christianity and Dalit Bahujan Empowerment by Adapa Satyanarayana
and another on Dalits’ Struggle for Identity by Sangishetty Srinivas, are
complementary to each other and together they explore new avenues of  research.
There are two short write-ups contextualizing the celebrations of  a Dalit Leader
of  Travancore and a cultural tradition of  Telangana.

This journal is titled ‘TRC Journal of  Telangana Studies’ and it seeks to
include not only the present day geographical boundaries of  the region, but goes
beyond mere dynastic history of  the Satavahanas, Vishnukundis, Chalukyas,
Bahamanis, QutbShahis, AsafJahis, who ruled over considerable territories of
the other adjoining states of  Telangana and Andhra Pradesh for many centuries.
Therefore, the editors encourage multi-disciplinary studies from scholars on the
macro Telangana region from the earliest times to the present.

-Prof. Adapa Satyanarayana
Editor,

TRC Journal of  Telangana Studies
Hyderabad,
29.03.2019
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STARS AND STONES : THE INTERPRETATION
OF MEGALITHIC CUP-MARKS FROM SOUTH INDIA

-K.P. Rao

South India is dotted by numerous megalithic sites. Some of  these
monuments are dated up to 2000 BC though most of  them are dated between
300 – 800 BC. One of  the intriguing aspects relating to the south Indian
megaliths is the association of  cup-marks on some of  the megalithic
monuments.  Usually, these cup-marks are found on the megaliths distributed
in the Deccan part of  south India. These cup-marks, usually very shallow,
measure from 1 to 5 cm. across. These marks are arranged in groups, numbering
from 3 to as many as few hundreds.  Till recently, the purpose of  these cup-
marks was also not known. Investigations by the present author in the recent
past have resulted in identifying depiction of  two star constellations.  The first
constellation is from a place known as Mudumal, where a depiction of  ‘Ursa
Major’ was detected.  Ursa Major is a easily identifiable constellation that is
entwined significantly with the culture and tradition of many ancient
communities.  The constellation is used for identifying the Pole-star.  The
indication is that they used Pole star for determining the north.  Another
important depiction that has come to light recently, depicts several
constellations like Gemini, Orion, Pisces and Pegasus. The study suggests the
advanced knowledge of  the megalithic community in Astronomy.

Interest in megalithic astronomy can be traced back to 1655, when Web
published his interpretation of  Stonehenge monuments1. Interest in these
monuments continued and sometimes led to controversies. These are well
reflected in the writings of  John Aubrey and William Stukeley published about
17402. The interest thus started in linking the megalithic monuments with the
celestial objects, started more than three and half  centuries ago, continued to
fascinate more and more scholars.  The tempo of  such studies picked up since
the beginning of  the twentieth century and resulted in numerous works.  But,
most of  these works relate to the Archaeoastronomy of  the European
monuments.  In India somehow, this trend has not caught up, though, numerous
megalithic sites are found, especially in south India.  Recent research by the
present author suggests that there is vast scope for undertaking such studies,
as the data reveals that the megalithic community had good understanding of
the celestial formations and movements.
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South India is dotted by large number of  megalithic sites.  We see regional
variations in the construction of  the megalithic monuments, while still
conforming to the global megalithic phenomenon.  Some of  these monuments
are dated up to 2505 BC3 though most of  them are dated between 300 – 800
BC. Of  all the types, the alignments, avenues, stone circles and the dolmens
appear to be exhibiting some relation with the celestial objects.  One of  the
intriguing aspects, relating to the south Indian megaliths is the association of
cup-marks on some of  the megalithic monuments.  Cup-marks on the megaliths
is a global feature, as they are noticed from Britain in the west to Japan in the
east.  In the east they are reported from Korea, Japan, Taiwan, Sulawesi, Java,
etc4. In India, these cup-marks are, usually, found on the megaliths distributed
in the Deccan part of  south India, though cup-marks are also reported from
other parts like the Kumao hills, but they are not affiliated to the megaliths.
They are found, usually, on the stones of  the circles or on the capstones of
the megaliths.  Sometimes they are also found on the stones lying in or near
the megalithic burials.  These cup-marks, usually very shallow, measure from 1
to 5 cm. across.  These marks seem to have been executed by rubbing with a
rotating device, resulting in a smooth finish to the surface.  These marks are
arranged in groups, numbering from 3 to as many as few hundreds.  These
cup-marks are reported from various sites like Mahurjhari5. Naikund6,
Pochampad, Akilivalasa, Navuru, Prabhagiripatnam7 (IAR 1965-66, 5),  etc.
In 1879 Rivett-Carnac claims that he was the first to discover these marks at
Junapani8,  though he could not deduce any inference out of  these marks.
But, he felt that these marks could be some form of  a code like the morse-
code.  Such interesting interpretations regarding the cup-marks also come
from other parts of  the world.  For example, the cup-marks found on the
graves in Qatar Island have been interpreted as representing “female sexual
characteristics” by the excavator of  the site9. Thus there is no unanimity in the
opinion regarding the cup-marks, though they are found far and wide. So far,
there is also no detailed study of  these cup-marks by any scholar and the
purpose of  these cup-marks remained a mystery. Investigations by the present
author in the recent past helped in solving some of  the mysteries associated
with the cup-marks, and resulted in identifying depiction star constellations at
three places.

The first constellation is from a place known as Mudumal (16°22.751N
77°24.691E), in Mahbubnagar district of  Andhra Pradesh state,  where a
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depiction of  ‘Ursa Major’ was detected on the slanting face of  a squarish
stone10. The stone was planted amidst stone circles and small menhirs arranged
in several rows or formations.  It is positioned at a commanding place, which
is more elevated than the surrounding region, thus providing a clear view in all
directions from this place, or one can see this stone from any direction from
considerable distance.  Rivett-Carnac while reporting the cup-marks found at
Junapani also feels that the “boulders were specially prepared to receive the
inscriptions or ornamentation for which these marks were designed”11. Ursa
Major is an easily identifiable constellation that is entwined significantly with
the culture and tradition of  many ancient communities. The constellation
consists of  seven prominently visible stars, though; stars of  lower magnitude
are also associated with the constellation.  The constellation is known to various
communities by names like the Great Bear, the Plough, the Big Dipper, etc.
In India, it is known as ‘saptarshi mandal’  since ages.  The constellation is used
for identifying the Pole-star. The constellation consists of  seven stars visible
as  a  rectangular formation joined by a curving tail consisting of  three stars.
The upper two stars of  the rectangular formation are known as  Merak and
Dubhe.  An imaginary line drawn from Merak through Dubhe, points to Pole-
star, which is very close to celestial north.  Many ancient communities, especially
the caravans and mariners used this constellation to identify north, and thus it
acted as a directional compass since ages.

Ursa Major is probably, one of  the most recognized constellation, and is
entwined in the myths and traditions of  various communities.  The Hindus,
during the marriage ceremony show the bride and the groom the Alcor, which
is faintly visible by the side of  Mizar, the middle star in the tail.  The belief  is
that, like the two stars (Mizar and Alcor) the newly wed couple should remain
united for ever.

At Mudumal, the cup-marks, which are depicted in a formation, very
closely resembling the Ursa Major is found among the stone circles and several
hundred menhirs, and thus the association of  this depiction with the megaliths
is undisputable.  It is interesting that not only the constellation, but also the
peripheral stars could be identified in the depiction.  As mentioned earlier,
one of  the characteristic feature of  Ursa Major constellation is  that, two of
its stars, i.e., Merak and Dubhe are always aligned to pole star.  At Mudumal
also the two dots (cup-marks) representing the above stars are aligned to north,
which is very important confirmatory evidence about the validity of  the
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identification.   Investigations by the author indicate that the megalithic people
aligned many of  their monuments to north without much deviation.

For example, at Gachibowli, it has been noticed that the rectangular burial
pit which was cut into the bed rock had the longer axis aligned exactly to the
Pole star12. The indication is that the megalithic community was aware of
using Pole star for determining north.  Though studies also indicated that sun
or the direction of  sun (east and west) was also used as a determinant while
constructing the monuments, still the study suggests that they have depended
on Pole-star for determining the north.  This is probably due to their knowledge
that the direction of  the sun varies as per season in the year, and thus cannot
be used for accurate determination of  directions.  Interestingly, Mudumal also
has alignments (rows of  menhirs), planted in various directions13. Studies have
revealed that different rows of  these menhirs align to the sun on different
days of  the year, especially the days of  solar significance like the days of
northern and southern solstice. Thus it appears that the whole complex acted
like a celestial observatory that can help in determining the directions and in
working out seasonal calendar. These observations probably helped them in
predicting the commencement of  various seasons which would be helpful in
agricultural operations.  Further, the calendrical calculations are required for
fixing fairs and festivals.  The compass readings of  the alignments that coincide
with the sun on different important days like the summer and winter solstice
and the equinox are given below:

As mentioned earlier, the site has both bigger (more than 10 ft. high) and
smaller (about 1 ½ to 3 ft. high) menhirs.  The smaller menhirs are also
distributed in various rows and formations.  One recent study carried out by
Vanlalhruaitluangi14 suggested that some of  these smaller menhirs are arranged
in a formation that coincides with the constellations of  Orion and Auriga.
Thus it appears that the whole megalithic complex at Mudumal was designed
in such a manner that it was a virtual astronomical observatory.

Another important depiction that has come to light recently, showing
several constellations like Gemini, Orion, Pisces and Pegasus.  This depiction
was found at Wargal (17.769735N  78.6192287E) in Medak district of  Andhra
Pradesh. Here, the cup-marks were made using probably some kind of  ‘drilling’
instrument. The ‘holes’ which have a diameter of  about 1cm are drilled to a
depth of  about ½ a centimetre to one centimetre. These cup-marks are noticed
on an outcrop of  bed-rock among a group of  about 50 stone circles scattered
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in the area. A drawing of  these cup-marks was made using triangulation method.
Comparison of  the patterns was carried out using ‘Sky Globe’ software, which
has the capability to show celestial formations of  any region at any particular
minute. Using the software, we can view the sky from 32,000 BC to AD 32,000.
Taking an average chronology of  1000 BC (for megalithic), it has been found
that the above constellations were visible in the night sky during winter months
above Wargal.

The present study suggests that the megalithic cup-marks are related to
the celestial formations in some way. The study basically provides answers to
some of  the questions that have been lingering for a long time regarding the
megalithic cup-marks.  More importantly, evidence that some of  the depictions
and the monuments are related to the celestial formations speaks highly of
the astronomical knowledge of  the megalithic community in India.   The
study also brings forth the possibility of  looking at the Indian megalithic
monuments in astronomical perspective, which has not been done seriously
so far.

      DATE TIME COMPASS BEARING
21st June 2005 Morning 67°

20th December 2005 Evening 242°

21st December 2005 Morning 113°

21st March 2006 Evening 272°

22nd March 2006 Morning 88°
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ASHOKNAGAR INSCRIPTION AND ARCHAEOLOGY –
AN EXPLORATION

- Dyavanapalli Satyanarayana
I visited Ashoknagar on 24th November 2018. It is located in Khanapur

Mandal, Warangal (Rural) District of  Telangana, India in about 45 km from
the District headquarters and 190 km from Hyderabad, the State capital. I
received reception from the Director and Principal of  the Telangana Tribal
Welfare Sainik School (Boys), Ashoknagar. A Teacher and an Office
Subordinate of  the School also accompanied me in surveying around the School
campus in which the following sites are located.

i) Prataparudra Kota (Shikargarh Fort)
ii) Kota Katta (Kakatiya Fort), Temple and Inscription
iii) Stray finds (pottery and Megalithic slabs)
iv) Peddamma (Deity)
v) Dosamudram Tank (Adjacent)
vi) Sculptures in the village (Outside of  the School premises)
This area of  Ashoknagar and Jangalapalli were visited by the well known

Anthropologist Prof. Otto von Furer Haimendorf  during 4-5 April 1946. But
he did not concentrate on this archaeological potential of  the area. Instead, he
focussed on the problems of  tribals of  the area1. Moreover, the village by
name Ashoknagar was not established by that time; it came into being in 1954-
552.
Prataparudra Kota (Shikargarh Fort):

It was said that the fortified walls with cupolas would belong to Kakatiya
times (12 – 13 Centuries A.D.) and more specifically to the king Prataparudra.
And, the Kakatiyas used to stay their cavalry here in the fort. The entrance of
the rectangular fortification looks south-west side and the height of  the walls
is about 10 feet. They look ordinary like any other walls that are to be seen in
any village. However, there is a hollow of  two meters width in between the
joint-walls in the front fortification. Though this feature (hollow) is found in
the Kakatiyan walls this fortification does not belong to Kakatiyan times,
because the bricks picked up from the walls are found to have the regular
measurements of  19th and 20th centuries.

But in any case the fortification can safely be stated to have been built at
least 125 years ago3 and the most ancient date that can be assigned to the
structure is c. 1830 A.D.4 Because, this Pakala territory was administered by a
Zamindar Venkata Laxmi Narsa Jagannatha Dharmaraju as a vassal of  the
Nizam of  Hyderabad State. It was said that the Taluq Headquarters Narsampet
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was constructed by him 160 years ago5. Subsequently, the Pakala Zamindar
(i.e. Deshmukh of  Chennaraopet) opposed the overlordship of  the Nizam of
the erstwhile State of  Hyderabad. Therefore, the latter sent an expedition
under a Commandant Syed Jamalulla who defeated and killed the Zamindar
in the ensuing battle in 1869 A.D.6 A Darga of  Syed Jamalulla Saheb Khadiri
still stands testimony to the battle in Narsampet area. Local sources say that
the Nizam – VI sent an expedition under Atmakur Desai against the Pakala
Zamindar; the Atmakur Desai beheaded the Pakala Zamindar while he was
worshipping the Goddess Mahakali. However, the importance of  the local
memory is that Dharmaraya built forts in the forest region.7   Therefore, the
Ashoknagar fort also might have been erected by him for stationing his cavalry
and granary.

But the local memory has a clear say that Mir Mahaboob Ali Khan (the
Nizam-VI of  erstwhile Asafjahi State of  Hyderabad) made this area as one of
his hunting grounds (Shikargarh) and frequented it for hunting around 1890 -
1910 A.D. Other historical documents also support this8. Further, Smt. Lakka
Narsamma (b. 1940) and Sri Neerudu Uppalayya (b. 1970), residents of  the
village said that earlier there was a high machan locally called Chekka Bangla
inside the early medieval fort called Kota Katta wherefrom  Mahaboob Ali
Khan used to hunt deers, bears, boars, etc. The machan was subsequently
shifted and replanted (in or around 1954) in the present village under a huge
banyan tree.9 The villagers said that the Nizam – VI used to hunt wild animals
from the machan and the village children used to climb it and play till four
decades ago.

Thus, it can be said that the horse pen, Shikargarh, might have been
constructed by Mir Mahaboob Ali Khan for stationing his vehicle-horses, King’s
retinue and royal kitchen to prepare food with the meat of  the hunted game.
Similar structures and documentary evidences are available in respect of  another
Shikargarh of  the Nizam - VI in Nallamala forests at Farahabad10. A huge
tree present inside the fortress appears to have been allowed to grow for the
sake of  shade under which cooking was preferred during summer as it was
done in Farahabad / Mannanur Forest Guest House / camp office also11.

Several big and small stone grinders and hundreds of  pottery pieces of
quite some old are also found stray in the fortification. These things also signify
the presence of  the Asafjahi Royal Kitchen. However, the hypothesis is
expected to stand good till we come across some clinching evidence otherwise.
For now, based upon the style of  architecture of  the fortress, it can be safely
said that it was initially constructed by the Pakala Zamindar Raja Dharmarao
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around 1840 A.D. and it was subsequently used as Shikargarh (from around
1890 A.D.) by the Nizam – VI and his successors. After the Nizam State was
merged with the Union of  India in September 1948, the Government of
India established a Koya tribal rehabilitation here in or around 1950 to arrest
the revolutionary activities12.

The 100 plus acre site of  the School originally belonged to one Sri
Mangayya Dora and it was transferred to the State Government which
established a school for tribal students in 198513. The Tribal Welfare
Department of  the State Government constructed dormitories inside the
fortification. However, the dormitories have been now demolished and the
Department is planning to turn the area inside the fortification into the place
of  sports infrastructure such as swimming pool, squash court, pavilion, etc.
The walls and cupolas of  the fortification have been repaired and painted
with thick yellow and ochre colours to look historical; the wall spaces of  the
fortress are being painted with the figures of  adventurous sports like hunting
and tribal sports like archery. The Tribal Welfare Department is also planning
to construct a site museum to showcase the local archaeological objects and
the local tribal sports equipments14.

Outside the fortification a shrine was constructed by the students and
teachers of  the School in the recent times consecrating an idol inside it. They
are worshipping the idol as Hanuman. Since the idol is draped almost full I
could not see its iconography to determine its idolatry. However, its rubble
texture appears to be of  Pre-Kakatiya times’ Lord Keshava. A small but finely
chiselled paanavattam (base of  Shivalinga with groove) in black granite typically
belonging to the Kakatiya times is placed on a basement adjoining the shrine.
A one foot high idol of  Lord Vinayaka is also found by the side of  the
Shivalinga.
Kota Katta (Kakatiya Fort), Temple & Inscription:

There is a road from the village to the School running between the
Shikargarh Fort and an ancient mud fort locally called Kota Katta. The fort
has a slight diagonal entrance from north and exit oriented towards south /
Warangal. Now they are in ruins. The diagonal of  the oblong fort is around
200 meters. The fort has moat surrounding it from outside and has a couple
of  ponds at its eastern part inside. It appears that the ponds were created at
four cordinal points of  the fort by digging the earth and erecting bastions
with the earth to keep vigil.

Adjoining the ponds there is a temple of  Kakatiya period in dilapidated
conditions. It is facing southward and looking towards Warangal way. Since
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the temple has skillfully carved pillars, beams and jambs, I looked for the
evidence of  a royal intervention. I could locate an inscription on a stray Mantapa
pillar in debris. The inscription is chiseled in 11 lines incised on its two sides,
in Telugu script and language. Since I have not anticipated it I could not get its
estampage, but I could manage reading almost 10 lines whose rendering is as
follows.
1st side
1. svasti shreemanmahaa raajaadhiraajulaina ganapati
2. deva mahaaraajulu prithvi raajyamu se
3. yuchundagaa vikrita samvatsara
4. maagha shuddha chaturdashinaamdu shree so
5. manaatha devara deepaanaku (padiyakada)
6. malisetti koduku (a)chche setti ta
7. nakaayuraarogyaishwaryya(mche) vriddhi
2nd side
8.   gaa rendu maadalichchenaa maadalu
9. naluguru nakharaalu vaddikichchi deva
10. ra deepamuna (dabasunna)mu (vaa
11. jjoka) choosedi mangala mahaa shree ||

The inscription has clearly mentioned the well known reign of  the greatest
Kakatiya ruler Ganapatideva Mahaaraajulu and its date corresponding to the
first week of  February 1231 A.D. One of  the important contributions of  the
inscription to the history of  Telangana, apart from its authentic local historical
value, is that it mentioned Ganapatideva as raajaadhiraajulu (king of  great
kings) and mahaaraajulu (great king). Almost all of  the inscriptions of  the
Kakatiya kings up to Ganapatideva mentioned their post as mahaa
mandaleshwaras (great Governors), because they earlier served as Governors
under the suzerainty of  Western Chalukyas of  Kalyani. Though Rudradeva
declared independence in 1162 A.D. the title (mahaa mandaleshwara) was
continued in their inscriptions. But this Ashoknagar inscription is an exception
in this regard.

The inscription recorded that a donor Achchesetti, son of  Mallisetti as
donating two maadas (gold coins) for his long life, better health and wealth.
The maadas had to be given for interest by four professionals (nakharaalu) for
maintaining perpetual lamp and whitewash of  the temple / God Somanaatha.

The State Department of  Archaeology also recorded an inscription in
Ashoknagar in 1965 which reads...
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thaati vaddanunna vulu...
16 madinnara...
This inscription also revealed that certain piece of  land (16 and half  madis)

was donated near toddy plantation. This old inscription appears to be
complementary to the newly found inscription. The interest amount accrued
on the donated two madas which are gold coins (each coin is equal to 2/3 of
a tola or 7.2 grams15 i.e. today’s Rs 22,000) was to be spent for perpetual lamp
and whitewash of  the temple.

One Malle Boya is mentioned, together with Kache Boya as kaapulu, in
Gundala inscription nearby, for maintaining lamps in Ramanatha devara temple
there whereas, Chinna Kachema Setti is mentioned, in Medapalli inscription
nearby, as constructor of  a tank and belonging to Kubera Vamsa and to Pedda
Manukota (present Mahabubabad). If  both the above contents are related the
donor of the present inscription (Mallisetti) can be placed at Mahabubabad
where from he ruled Ashoknagar area16.

Several inscriptions found in and around Ashoknagar area speak of  the
charities including perpetual lamps made by the heirs of  the famous Kakatiya
vassal Recharla Rudra Chamupati. In fact he protected the Kakatiya kingdom
during the jail period of  Ganapatideva imposed by Yadava kings of  Devagiri
(Daultabad, Maharashtra) during 1198-99 A.D., by keeping heavy vigil at the
frontiers to arrest the potential invasions from the contiguous countries,
especially of  Chakrakotta Raya (Chhattisgarh) and Kataka Vallabha (Odisha).
Since this region was a buffer zone between the Kakatiya and the above
countries Recharla Rudra Chamupati also appears to have constructed this
fort and temple and his heirs might have continued his rule in this area17.

The architectural features of  the temple typically belong to the Kakatiya
period of  800 years before now. The Sanctum sanctorum followed by antaraala,
door jambs, their dwaarapaalas, protruding carved lintel over the jambs, ranga
mandapa and portico (probable), size of  the bricks (12 X 6 X 2 inches) used in
the construction of  the pinnacle over the sanctum, its surrounding jhaaraavali
- chooru protruding outside over sanctum) – all represent the typical style
examples that follow their counterparts of  Ramappa temple of  Kakatiya times
(1213 A.D.) constructed by Recharla Rudra Chamupati.

But it is also certain that this fort area has the history before Ganapatideva
and Recharla Rudra, because a sculpture of  the 23rd Jain Theerthankara
Parshvanatha in padmaasana pose with seven snake hoods over his head
finely carved in black granite stone, was present in this temple upto 1954-55.
It was then lifted from the portico of  the temple and installed in the village by
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late Sri Jinukala Kommayya, said his daughter Smt. Lakka Narsamma18. Sri
Kommayya is said to have transported other Kakatiyan sculptures of  Shivalinga
and Ganapati also from this temple and installed in front of  the Jain idol. It is
not improper to treat that the temple in description was originally a Jain temple,
because the inscription too did not mention its construction or consecration
of  a Hindu idol but its name as Somanaatha temple as its upkeep only.

In support of  the clue of  the person who commissioned the above idols
to be sculpted and consecrated we come across some inscriptions found in
Hanumakonda and Nagunoor (near Kairmnagar). The inscriptions eulogize
that one Gangadhara Mantri, a famous vassal of  Kakatiya Rudradeva had
constructed a number of  temples and consecrated idols at various places in
Telangana including the area under review. His temples and idols belong to
Jain, Shaiva and Vaishnava faiths19. The sculptures belonging to all these faiths
are found in Ashoknagar. In other words, there is a possibility to think of
Gangadhara Mantri of  Kakatiyas as the person who consecrated the idol of
Parshvanaatha and other sculptures of  Ganapati and Shivalingam in
Ashoknagar during the closing decades of  12th century A.D. It is presumed
that the Jain name Parshva-naatha might have been Hinduised as Paarvathi-
naatha equivalent to Soma-natha (Soma = Sa + Uma meaning “with Uma”)
that appeared in the inscription.

Also, we have other inscriptional evidences proving that one Domme
Raju ruled a vast stretch along the banks of  the river Godavari from
Dharmapuri to Bhadrachalam 900 years ago20. This Ashoknagar area falls in
his kingdom. He is related to his overlord Pengonna Meda Raju whose capital
was situated at Polavasa near Jagityal. A village named Medavaram, perhaps
christened after the name of  the king Meda, is also located nearby. His nephew
Pagididda Raju is said to have married to the popular Goddess Sammakka and
ruled a tract from Punugondla, a corrupted word of  Pengonna which is found
a few kilometers away from this place. If  this is admitted it must be argued
that Meda Raju dynasty might have migrated from this forest area towards the
plain areas of  Polavasa by extending their kingdom.

There is a tank called Dosamudram in the northern frontiers of  the School.
Since local people spell it variously as Dusamudram, Dosamudram,
Domsamudram, it can be stated to have been built by Domme Raju in his
own name. The iconographic features of  Ganapati and Katta Maisamma
present on the tank bund also represent his period (first half  of  12th century).

It is also probable that the same king might have built the ancient fort
and the temple too initially. The lalaata over the antaraala lintel of  the temple is
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plain unlike the Kakatiyan feature. So it is more probable to say that the temple
was originally built by the Pengonna kings – Domme or Meda or Pagididda,
husband of  Sammakka. Being vassals to their Jain overlords Rashtrakutas of
Manyakheta for most part they patronized Jainism at their capitals Polavasa,
Nagnoor, etc.21: the Parshvanatha sculpture (locally called Prataparudra)
present in the village reveals that the Pengonna kings patronized Jainism in
this Ashoknagar area also. Since Domme and Meda were defeated by Kakatiya
king Prola-II and his son Rudradeva in 1138 A.D. and 1159 A.D.22 respectively,
the date of  the tank goes back to 900 years from now. Since Domme, Meda
and Pagididda are said to have belonged to Koya tribals who are still the
dominant people of  this area, we can say that this land and heritage were once
in the possession of  the Koyas. And, still they are living in this area and recently
they consecrated their deity Peddamma in the School premises.

Based on the above discussion we can safely say that the ancient fort,
temple, sculptures were originally installed in between 1100 A.D and 1231
A.D. and, the inscription indicates / reveals that the people of  this forest area
rose towards plain areas and the Kakatiyas entered into this area from plain
areas by replacing Jainism with Hinduism (Shaivism) from the second half  of
12th century to first half  of  13th century.
Prehistoric / Puranic Beginnings:

The area adjoining the fortification is full of  pottery pieces and grinders
standing as live testimony to the ancient living. Interestingly, the life can here
be attested from around 3000 years since Megalithic stone slabs, iron slag and
numerous potsherds have been picked up in the vicinity. The State Department
of  Archaeology also collected them and recorded in their report23. In the
puranic period of  thousands of  years the Ashoknagar region was called Mudgal
Kshetra24 since it was resided by a forest dwelling seer Mudgala. The
Mahabharata and Varaha Purana recorded25 that another well known sage
Durvasa stayed as guest to the seer Mudgala and a tribal seer. Though Durvasa
blessed them to heaven the latter (tribal seer) denied and observed penance
and attained heaven with his own endeavors. In a sense, it appears that the
tribal seer also denied Brahmanical / Aryan hegemony in this region and
preferred his own methods to practice.

Thus, keeping in view the presence of  the ancient heritage in this tribal
belt of  the State, the Heritage Telangana Department and the people of  the
State are requested to preserve the inscription, temple and forts of  Ashoknagar
so as to pass on the rich heritage to our posterity.
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HYDERABAD - A BEACON OF COMPOSITE CULTURE
- Salma Ahmed Farooqui

The State of  Hyderabad under the Asaf  Jahis presents a fascinating study
of  cultural change. For centuries, different cultures had intersected with one
another in the Deccan. The movement of  men, material and ideas into the
region and away from the region led to a cultural openness and exchange,
which became an important element of  the Asaf  Jahi State. The syncretism
and synthesis which evolved also had an impact on the State’s relationship
with colonialism. Syncretism, which had its origin in the Deccani sultanates,
became more pronounced in the latter part of  the Asaf  Jahi dynasty. The
union of  different religious and cultural diversities that existed in Hyderabad
reinforced the bedrock of  composite culture which had already been sown by
the Qutb Shahis. The remarkable part is that in Hyderabad, culture was not
being imposed from above, for in such a case, it rarely becomes popular. Rather,
the region was constantly absorbing the influences from the conquerors who
came to dominate it. The process involved the adoption of  the ways, etiquette,
manners, mores and ethos of  the dominant groups, without much formal
effort.

For that matter, composite culture has been the mainstay of  Indian society
for ages. Between the twelfth and sixteenth centuries, there was an
amalgamation of  the Indian, Persian and Arab heritage. This blend was the
result of  several external influences in the form of  trade, commerce, conquests,
religion and culture. The intermingling of  various communities and propagation
of  different religious beliefs and cultural practices gave rise to a bond among
the people.

It was not surprising that the Telangana region stood out as a harbinger
of  composite culture from the sixteenth century. The region’s main city,
Hyderabad, known for its quintessential Nawabi culture, a combination of
tradition and gracious living, made Hyderabadi art of  living, a hallmark of
India. A cultural naturalness permeates the capital city of  Hyderabad even
today. It is manifested in the assimilation of  the multiple cultures that have
evolved over time.1 Hyderabad has been able to preserve its cultural heritage
well and whenever older residents reminiscence about the old world charm,
they talk in terms of  its culture, fine arts, sophistication in manners and more
than anything else, secularism. The feeling of  secularism and composite culture,
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in due course made Hyderabad a haven to live in. This was the reason that the
famous poet Faiz described Hyderabad as the Garden of  Eden.2

With the fast developing changes and administrative reforms undertaken
by the Asaf  Jahi sultans, there was a marked improvement in the socio-
economic condition of  the people of  Hyderabad. The most noticeable feature
of  the late nineteenth century Hyderabad was the development of  a
heterogeneous society, represented by different communities, castes, and classes.
Hyderabad presented a most pleasing spectacle of  unity in its truest sense. Its
political and official life was an amalgamation of  Hindu-Muslim cultures. It
was often difficult to make out whether a person was Hindu or Muslim as
they dressed alike, food habits were similar, marriage and death ceremonies
had similarities, and Urdu was their common language.

Patterns of  composite culture were seen in the social relations and
educational standards of  the time. The seventh Nizam, Mir Osman Ali Khan’s
two sons were married to the Turkish princesses of  the erstwhile Ottoman
Empire. His eldest son, Azam Jah, was married to Princess Durru Shehvar,
daughter of  Abdul Mejid II the last Caliph and Sultan of  the Ottoman Empire.
While his younger son, Moazzam Jah was married to Princess Niloufer. Whether
it is the legendary collection of  precious jewels of  exquisite workmanship
owned by the seventh Nizam, Mir Osman Ali Khan or the traditional
Hyderabadi sweets, badaam ki jali and ashrafi (sweets stamped with the seal of
the Royal State of  the Nizam) or the melodious and evocative voices of  the
quawwals at the urs celebrations in dargahs, all added to the glory of  the era of
the Nizams of  Hyderabad.

The legacy of  composite culture was all pervading. Bansi Raja had the
honour of  becoming the tutor of  the young Nizam, Mir Mahboob Ali Khan,
who in recognition of  his services during his minority appointed him as his
trusted courtier when he took over the reins of  the government in 1884, after
the death of  Salar Jung I. Over the years he gave tangible expression to his
appreciation by bestowing upon Bansi Raja awards and mansabs. Mir Mahboob
Ali Khan also honoured Bansi Raja with naubat, roshan chowki and amari at his
deori. These honours were the crowning symbols of  the degree of  his success.
A mansab of  Rs.1500 was also granted and the title of  Raja and Bahadur was
bestowed upon him. As a special recognition, in 1894, Mir Mahboob Ali Khan
conferred a unique title Mahbub nawazwant upon him and a mansab of  3000
rupees and a sawar of  2000, alam and naqba. This was a rare gesture and symbol
of  honour and pride.3 The Asaf  Jahi rulers did not see any distinction between
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people belonging to different religious communities. There was no
discrimination in the award of  titles, jewels, robes of  honour and other
distinctions. The post of  Prime Minister was occupied by both Hindus and
Muslims. In Mir Mahboob Ali Khan’s reign, besides the hereditary post of
Peshkar and appointment of  Hindus to the post of  Prime Minister, the most
prominent were the Hindu families of  Raja Rai Rayan and Raja Sheoraj
Dharamwant of  Malwalas, who were entrusted with the state records of  Daftar-
i-Diwani and Daftar-i-Mal, which were the very foundation of  the administration
of  the state. Mir Mahboob Ali Khan believed that both the Hindus and Muslims
were equal and damage to one would damage the other. 4 The following
anecdote forms a beautiful example of  the above point.

“Prior to the appointment of  a tutor for Mir Osman Ali Khan who was the heir
apparent, the tutor had to appear before the sixth Nizam Mahboob Ali Khan for final
consent. During the conversation the tutor asked the Nizam how the charge of  the bawarchi
khana of  the Nizam was given to a Hindu. Immediately, the Nizam ordered that this
person should not be hired as the tutor as he had ill feelings towards the Hindus.”

It was natural for Mir Mahboob Ali Khan to entrust the entire
responsibility of  the palace to a trusted individual and this he found in Bansi
Raja. Bansi Raja being the chamberlain looked after the zanana and mardana
affairs of  the palace. He made arrangements for darbars, different festivals,
marriages, religious ceremonies connected with the palace for at least 50 years.
Besides this, the confidential and delicate matters connected with the palace
were also entrusted to him by the Nizam.5

Being a tolerant ruler, Mir Mahboob Ali Khan always respected the advice
of  the Brahmins. Bansi Raja made donations on behalf  of  the Nizam to
temples, Brahmins and religious saints, on different occasions. The grants made
by the Nizam were not restricted within the state, but were also given outside
Hyderabad. During his travels, the Nizam instructed Bansi Raja to perform
puja and donate generously on behalf  of  the government. During his visit to
Calcutta in 1883, Mir Mahboob Ali Khan ordered Bansi Raja to donate 2,500
rupees for the feast of  the Brahmins at Banaras and a brocade canopy for the
Kali temple at Calcutta.6 On certain occasions, costly jewellery was offered by
Bansi Raja to temples on behalf  of  the Nizam.7 On many occasions, Brahmins
were consulted about planetary configurations of  the Nizam and that of  the
members of  the royal family while preparing the horoscope and for celebrations
of  auspicious occasions. Bansi Raja himself  prepared Mir Mahboob Ali Khan’s
horoscope as he was an expert in astrology. In 1893, Bansi Raja noted that the
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Nizam was passing through a bad phase. He requested the Nizam to give
consent for tuladan to ward off  the evil effects.8

Hindus and Muslims in Hyderabad lived side by side and their conduct,
conversation and dress was not dissimilar. The Hindus were appointed to
high positions and enjoyed mansabs and jagirs in the Diwani, Paigah and Sarfikhas
portions of  the Dominions and the Muslims were similarly employed in the
Peshkari states and also by the Hindu nobility.9

Most visitors to the State were struck by the unique feature of  general
communal amity in Hyderabad. Walter Monckton, a British politician, on his
first visit to the city, noticed during a morning ride that “Muslim mosques and
Hindu temples stood side by side and that the devotees of  the two creeds
seemed to exist together in peace.” The situation was similar even under the
Qutb Shahis. It continued and reached its zenith under the sixth and seventh
Nizams, Mir Mahboob Ali Khan and Mir Osman Ali Khan. “It was not difficult
to see how Hindus and Muslims joined so easily in one another’s processions,
entering one another’s homes at a happy moment and attacking one another
with nothing lethal than garlands of  flowers, scent and coloured water.”10

Outside the ruling circles, the life of  the average citizen was equally the
same. Sarojini Naidu described life in Hyderabad in the following words:
“Hyderabad has a way of  setting the seal of  her special traditions on all her
sons and daughters, investing them, irrespective of  their communities and
beliefs with a special kinship.”11 This was a land where graceful and beautiful
women dressed in gorgeous raiment, carrying filigreed paan boxes in henna
tainted hands bristled with sluggishness and serenity away from the storm
centers of  the world.12

Hyderabad under the Asaf  Jahis consisted of  different communities and
classes and never projected itself  as a Hindu or Muslim cultural centre. It was
a synthesis of all religions built upon a feeling of common nationality and
culture for the progress of  the state.

Much credit should be given to Mir Osman Ali Khan for raising the
status of  Hyderabad in many ways. On coming to the throne on August 29th,
1911, Mir Osman Ali Khan initiated financial reforms and raised the status of
Hyderabad to an enviable position. Imparting and propagating religious and
secular knowledge had always been an important exercise under the Nizams.
They believed in the indispensability of  the institutions and not people. Keeping
up the traditions, Mir Osman Ali Khan spent up to 11% of  the budget on
education alone–schools, colleges, universities and even a Department for
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Translation was set-up. Primary education was made compulsory and provided
free to poorer sections of  society. Nearly all the public buildings still existing
such as the Osmania General Hospital, Telangana High Court, Central State
Library, Legislative Assembly, Jubilee Hall and other buildings in the Public
Garden were built during Mir Osman Ali Khan’s reign. Most of  the institutions
are still admirably serving the people.

Under the policy of  providing impressive facilities to promote education
in the State, high calibre educational institutions were set-up such as the Nizam
College, Mahboobia Girls High School and Junior College, Madrassa-e-Aliya,
Jagirdar’s College, Jamia Nizamia, City College, Women’s College, Osmania
University, Dairatul Maarif, Translation Bureau, Nizamia Observatory, State
Central Library and several Training Institutes for civil, electrical and mechanical
engineering, and training was provided in weaving, embroidery, carpentry,
blacksmithy, canning, dyeing, carpet weaving, leather tanning.

Alongside, Christian missions and Hindu philanthrophists started
institutions especially for education of  girls. In 1890 the first government
middle school for girls at Nampally was founded. In 1895 the Stanley girls
school was started which became a high school in 1908. Khatri schools Mufeedul
Anam opened a primary section for girls at the end of  the nineteenth century.
In 1905 another girl’s school was opened at Saroornagar Orphanage for all
castes and communities. Embroidery and domestic skills were also taught there.
The opening of  so many educational institutions for girls speaks about the
activities that were being undertaken by the State for establishing a progressive
environment for women education.13

With the national movement and spread of  education, literacy and
modernity a number of  women from elite, middle class and lower class
backgrounds, and working women came into the open and led a variety of
activities. The leading role of  Sarojini Naidu, Rani of  Wanaparthy, Gadwal
and wives of  senior civilians is seen in participating in women’s functions and
taking up their causes. Princess Durru Shehvar and Princess Niloufer, the
daughters-in-law of  the seventh Nizam deserve credit for giving a lead in this
direction. Along with them, European women like the wives of  Residents,
ministers like Cason Walker, Lady Hydiri, Lady Dr.Mallana were active in their
endeavors. Education and inter-regional social relations made people more
cultured, broad-minded and far-sighted.14

The rule of  the Nizams saw the growth of  the Hyderabad State both
culturally and economically. With progressive policies and good governance,
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Mir Osman Ali Khan converted Hyderabad in the 1930s to be the wealthiest
state in India at that time, having a population of  16.5 million. The Nizam led
a very simple life, and may have had some eccentric ways of  living but he was
never a harsh or tyrannical ruler. Even though he was one of  the richest men
in the world and is famous for using the world famous Jacob diamond as a
paper weight, yet he believed in the rule of  law being mandatory. He was also
a poet who wrote romantic and spiritual poetry. He donated generously to
every cause in India as well as abroad irrespective of  caste and religion.

During Mir Osman Ali Khan’s reign, the State prospered and saw
development on several fronts, whether it was education, agriculture, industry,
infrastructure, banking or healthcare. Whether it was the Muslim theological
school of  Jamia Nizamia or the Darul Uloom Deoband or the Banaras Hindu
University, or Vishwa Bharati at Shanti Niketan, or the Aligarh Muslim
University or funding of  a Vedic dictionary–all received financial help from
the Nizam.15 The Aurobindo Ashram was given a large donation and numerous
grants were made to temples, mosques, churches and the gurdwara at Bidar.
In the list of  persons whom Mir Osman Ali Khan endowed with honours,
titles and monetary grants on the occasion of  his coronation, the names of
Pandit Jagat Pershad, Maruti Rao Pandit and Ramvilas, an astrologer stand
out. A prominent religious leader, Guruswamy Danamamal visited Hyderabad
along with some of  his followers a little after the accession of  seventh Nizam.
Elaborate arrangements were made to receive the swamiji and to felicitate
him.16 The government of  Hyderabad besides releasing the prescribed grant
to Hindu temples was also taking care of  priests by making regular payments
to them. The temples which received monetary grants were Yadgirigutta temple,
Mahetta Balekdas, Sikhar temple, Seetharambagh temple, Jamsingh temple,
Bhadrachallam temple, Sri Balaji Tirupati temple.17 The Nizam also helped to
institute a Gokhale Memorial scholarship which shows his zeal in helping the
cause of  education.18 The Department of  Archaeology was set-up and experts
from Italy were brought to restore and clear the rediscovered Ajanta and Ellora
caves.19

Hyderabad, not only had its own army, but it also had its own railways,
airline and aerodromes, postal service, radio broadcasting network and
Hyderabad State Bank, the Singareni Colleries and a thousand kilowatt thermal
station. Hyderabad even had a Civil Service by the name of  HCS (Hyderabad
Civil Service) which became the envy of  the Indian Civil Service.20 A good
network of  roads was created all over the state. The State also had its own
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currency, the halli sicca with its silver coins minted in Hyderabad. An Executive
Council of  Ministers with a Prime Minister was established in 1919. The Nizam
with the help of  his able prime ministers which included Maharaja Sir Kishen
Prasad and Sir Akbar Hydari ruled over the state with the British Resident
keeping a close watchful eye over everything. The British Army also had a
permanent garrison, just in case the Nizam was found lacking in faith. Huge
reservoirs, like the Nizam Sagar in Nizamabad, Koilsagar in Mahboobnagar,
Wyra and Paler in Khammam, Tungabhadra, Osman Sagar, and Himayat Sagar,
were built, which brought large tracts of  barren land under cultivation. Survey
work on Nagarjuna Sagar had also begun during this time. There was no income
tax, so the life of  the average citizen was by and large financially comfortable.
The period also witnessed the simultaneous development of  many languages—
Persian, Urdu, Telugu and Marathi. The highest official positions were given
to deserving persons irrespective of  their religion. Persian was the official
language up to 1893 and from then onwards Urdu became the official language
up to 1948. All these activities created numerous jobs for the people of  the
State.

Despite the overall peace and prosperity and the unity in diversity, there
were political rumblings that set in motion some disturbances with the growing
cultural and political awareness that was rising gradually in the state.
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CHRISTIANITY AND DALIT BAHUJAN
EMPOWERMENT IN TELANGANA

-  Adapa Satyanarayana
The role of  Christian Missionaries in religious conversion and socio-

cultural change as well as the development of  educational, health and self-
improvement schemes in modern India has been acknowledged by many
historical studies.1 Recent studies on the growth of  Christianity in modern
India focused on the interconnections between conversion movements, social
reform and social change. Christian Missionaries were considered to be the
great institution builders, since they pioneered works relating to social reform,
language/literature/philology, socio-economic development of  weaker
sections. Thus Christianity has been described as the “religion of  the poor”.

In this paper, an attempt is made to highlight the contribution of  the
Wesleyan Methodist Church in spreading Christianity among the dalitbhujan
communities in Telangana. During the second half  of  the nineteenth century
many oppressed caste groups in the Telangana region of  the erstwhile
Hyderabad State were converted to Christianity. From the existing studies on
socio-religious reform movements it is clear that religiously expressed social
protests of  the lower caste communities of  modern India have basically taken
three directions: firstly, construction of  new social and religious identities, like
the Adi-Hindu and Adi-Andhra movements; secondly, formation of  reforming
associations like the Brahma Samaj, Arya Samaj, Theosophical Society,
Ramakrishna Mission etc., and thirdly, adoption of  a new religious tradition
of  non-Indian origin, such as  Christianity and Islam, found suitable under the
concrete conditions.2

The dalitbahujans in the Telangana region accepted the third option and
adopted conversion as a strategy to escape from caste oppression and an agency
of  emancipation. It is also clear from the narrative accounts of  the Protestant
missionaries in the Hyderabad State that mass conversions from the dalit
communities commenced during the last quarter of  the nineteenth century.
The “Man with the Brown Blanket”3 was the target of  the Christian
Missionaries. A Wesleyan Missionary wrote, “The slow, dull life of  the peasant
changes only with the changes of  season, or under stress of  overwhelming
calamity. Its badge is the brown goat–hair blanket he carries.  Inseparable
from him in rain, sunshine, or in cold, the blanket of  the villager is the mark
of  his calling….He is the true villager. There are millions of  him. Toiling,
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resting, sleeping, dying; in patience, in poverty, in ignorance and in hope, he is
the man on whom our eyes are fixed…the man with the brown blanket is
Haidarabad”.4

With the advent of  the Europeans, however, the different forms of
Christianity presented themselves as the major escape route to equality and
equal social treatment.  The profession of  Christianity that God being the
father of  all, meant despite differences are but brothers to each other, had
attracted the attention of  the lower caste masses, often treated as worse than
cattle by the dominant upper castes.  The missionary efforts in spreading literacy
and their assistance in times of  material crises caused mass conversions into
Christianity in Telangana during the nineteenth and twentieth centuries, as
seen below.5

1888 1,656
1898 5,013
1908 12,211
1918 27,775
1928 66,570

The beginnings of  the Wesleyan Methodists Church go back to the last
quarter of  the nineteenth century.6 In December, 1878, the Rev. Henry Little
and William Burgess arrived in Secunderabad. In the Hyderabad State, the
British Resident also helped the missionaries to found the new Church and
the first Wesleyan Methodist Church was established in the Telanagana region
under the leadership and guidance of  Burgess in 1879, with the help of  British
Resident and the high officials of  the Nizam’s government. It was reported
that “The significant baptisms were among caste people and in 1887; several
persons of  the Sudra caste were baptized in Karimnagar”. A number of  caste
Hindus were converted including the Carpenters and Blacksmiths. By 1896,
five circuits have been established at Karimnagar, Siddipet, Medak, Kundi,
Aleru, and a total number of  4000 conversions were made during the first
phase of  the missionary work. The Church in Hyderabad predominantly
consisted of  the converts from Malas and the Sudras. From the available data
it is clear that the total number of  Christians in the Telangana region of  the
erstwhile Nizam State increased from 1,656 in 1879 to 66,570 by the end of
1920’s.7 The Wesleyan Missionaries established many schools, dispensaries and
imparted modern education to the downtrodden communities. For the first
time, these depressed communities which were denied access to modern
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knowledge by the traditional Hindu caste system and Brahmanical ideology
had gained benefits of  literacy under Christianity. Apart from providing
education and employment as Pastors and school teaches the Christian
Missionaries also introduced many economic and agrarian programs for the
empowerment of  the dalitbahujan communities in the Telangana countryside.

The spread of  Christianity in the district towns and villages of  the
Telangana region during the last quarter of  the nineteenth century was
significant. The Missionaries undertook extensive tours outside the twin cities
of  Hyderabad and Secunderabad and founded many Churches in Karimanagar,
Siddepet, Aler, Medak, and Nizamabad.8

 In the initial years, they also encountered opposition from the local people.
The pioneering work done by the founders of  the Church in the Hyderabad
State like Burgess,  Pratt, Wesley etc., yielded  good results.   The Missionaries
adopted the techniques of  visiting the villages and preaching in the Bazars.
In the rural areas the crowds used to gather at the center of  the village and
listen to the speeches of  the Missionaries. In a short span of  time, the
Missionaries achieved noticeable responses from the local people.  They also
found favourable response from the Government officials for acquiring land
to build Churches and Bunglows. The Missionaries took active part during
natural calamities and outbreak of  diseases like the Plague and Cholera.9

The Protestant Missionaries were able to attract the attention of  the
common, lower caste people because firstly, they used Telugu language in
their religious preaching and propaganda and secondly the untouchable castes
like the Malas were quite familiar and accustomed to wandering and traveling
native spiritual preachers (Gurus). “The Missionaries had the added novelty of
being White and were received with great curiosity and respect”.10  Education
and social uplift of  the downtrodden communities have become synonymous
with Christianity. Thus Christians have become an integral part of  the diverse
population of  India. During the late nineteenth century considerable
movements of  mass conversions took place in South India, including the Telugu
country. In the Telangana region, the image of  the Missionaries as persons
committed to justice and equality and prepared to espouse and champion the
cause of  the oppressed as well as to act as advocates of  the underprivileged
had certainly caught the imagination of  the downtrodden masses and facilitated
mass conversions of  lower castes into Christianity. And also the juxtaposition
of  “caste-cantered Hinduism” and “God centered Christianity” as well as the
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exclusivity of  Hinduism and inclusivity of  Christianity by the Missionaries
also appealed to the lower caste communities, who were familiar with the pre-
colonial anti-brahmanical sects like Vaishnavism, which professed social-spiritual
equality and denounced caste discrimination.

The Mala Church:
In Telengana, the mass conversions into Christianity have taken place

mainly among the untouchable Mala communities.11 The Malas have a long
tradition of  anti-Brahmanical ideology and their priests were known as the
Mala Dasaries.   They were the followers of  Vaishnavism and had a long spiritual
heritage. The Christian Missionaries incorporated certain elements of  the
Vaishnava tradition into their spiritual preaching. Thus the role of  indigenous
and native preachers became a significant aspect of  conversions among the
Malas. In particular, the caste head known as Peddamala became an important
instrument of  linkages between the European Missionaries and the local society
and its impact was quite considerable. A Christian Missionary remarked, “The
order of elders thus instituted has the merit of being purely Indian and quite
in hormone with habits of  the people”.12  The Malas of  each village in
Telangana have always had a headman whose office was hereditary. It was
noted that whenever the headman becomes a Christian and his affair are of
suitable character, he has been appointed a Christian elder. Gradually, the order
of  elders has acquired the respect and authority which has always been given
to the caste headman. Naturally, when such men in association with the Pastor
constituted a local Church Court its decisions were binding on the local
community.  Such a body of  men were the back bone of  Christian village
work. The caste elders helped the pastor in his evangelical tours and contributed
donations to the Church. The spread of  Christianity was largely spontaneous
and the place of  the village evangelists was quite significant in causing mass
movements in Telangana.  A missionary wrote “for a while we must rightly
place in the center of  our picture the village evangelist making his own appeal
to village where he lives. And those grouped round it, it is even more important
that some five hundred such men in touch with each other make a collective
impression over a wide area”.13

The man with the Hymn Book:
In the Telangana region, if  the villager was a man with the Brown Blanket,

the Evangelist was a man with the Hymn Book.14 The example of  Yesuratnam
in propagating Christianity among the villagers is a case in point.  It reveals the
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strategy and the tactics adopted by the preachers for converting the village
people.  Through the method of  singing and open dialog in the streets, the
preacher attracted the attention of  the people. During sickness he brought
medicine to the village and when trouble occurred he offered his help.  The
young Evangelists became popular among the common people as they cared
for their sufferings.  There were instances when villagers requested the
Government not to allow any Christian teacher in their midst. But, as the
popularity of  the Missionaries grew the villagers welcomed them and never
allowed them to leave them. There were instances when a village head man
belonging to the upper caste often visited the Missionary for help. The best
example of  a local preacher and his influence on the community was narrated
by a Missionary in Karimnagar. The young Christian preacher who was sharp,
bright and modest, his influence was felt on the local community. His talent
and abilities attracted the attention of  the district officials who took him into
his office and trained him for two years in the administration and he became
a popular  pleader of  the people. Regarding an intelligent preacher it was
remarked that “The young man has been stationed for two years in a big
village, which a few years ago petitioned the Government of  the Nizam not
to allow any Christian Teacher in their midst. Today they would tear him to
pieces if  he talked of  leaving them. A high caste headman of  the village, was
often seen on his veranda. He was one of  those who petitioned to keep him
out of  the village”.15  The native preachers were the men who won the “war
for Christians” and it resulted in converting hundreds of  Telangana villages to
Christianity. The instance of  Yesuratnam in the villages reflects the commitment
of  the native preachers.

Persecution as Tug of  War:
A Missionary wrote, “Persecution is a Tug-of-War between the old and

the new; it tests the strength of  the bond that holds the community together.
Some strands of  the rope snap for good, others are retired, others again are
not broken at all, but during the tussle it seems as if  all must go”.16 The
Missionaries also witnessed violent opposition and physical attacks by the local
people on certain occasions.  In every circuit the accession due to famine
work provoked an outburst of  hatred. In Medak a Mohammadan priest and in
Siddipet “the Devil Priest” were storm raisers.  In Ramayampet and Aler social
customs were made the occasion of  violence, “But the tornedo swept over
without destroying the tree of  the Lord’s planting, their roots held”. An instance
was narrated by a Missionary of  the encounter in a village in Karimnagar
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district. A native preacher Mangaiah, who while touring the villages was
subjected to physical attack during the Dassera festival. “A number of  local
people seized him, and after giving him a severe beating, with the utmost
barbarity they stacked  his hands down to the ground, in such a manner that
he could neither sit nor lie, and was obliged to spend the night on his knees in
great pain. Morning brought relief  and he was set at liberty, but it was many
days latter that he recovered from the effects of  the ill treatment to which he
had been subjected”.17 In another village the same man had a dagger drawn
on him by a Rohilla. The Colporteur had ventured to show this man a
Hindustani Gospel, and was very much terrified when the Rohilla unsheathed
his dagger and threatened to kill the ‘Christian dog’. But some local people
interfered and the Christian preacher made his escape. A Missionary remarked,
“Joseph Mangaiah is dead now, but his children ought to be proud of  their
father’s part in establishing Christ’s kingdom in Karimnagar”. 18 In Telangana,
during the last decade of  the nineteenth century persecution of  a virulent
type was common. Converts were formally excommunicated in full caste
council, fire and water were refused. The daughters forbade mothers in the
house and brothers rose against brothers because they had entered the new
way by converting to Christianity.  The instance of  a son from a village, Patel
was narrated for Siddipet village. The boy was met by the Missionary in a
village rest house.  The boy was bright and earnest and frequently visited the
Missionary and decided to change his religion. This brought down upon him
a storm of  persecution. His enemies were his neighbours and he was beaten,
starved, reviled and eased out by his own family members; still he held to his
determination to seek baptism. His crusade having failed he was subjected to
cruel treatment by the parents and he was sent away from home.  Such instances
of  persecution of  converts were wide spread.

Writing about the obstacles for conversion in the urban areas  a
Missionary wrote that  the city of  Hyderabad “was a terrible place in those
days”.19  It was full of  Rohillas and Sikhs of  the Nizam’s army. Every man
carried arms of  some kind or another. Brawls, assaults, daylight robberies
were daily occurrences; and, even for peaceable Indians like Sadhuvu, life was
never safe within the walls. On one occasion, while going “ to see the tamasha”
– a sight – seeing expedition – he was attacked at the city gate, near Afzul
Ganj. He was searched, robbed, and badly mauled. It might have been much
worse had not the Missionaries Pratt and Campbell heard of  his danger and
rushed to his help.  And yet “these redoubtable men of  God never flinched
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from their task”. One of  their central meeting places for a long time was in
the square near the Residency clock – tower. For some time, the city closed to
evangelistic work.

The missionary education benefited the first generation of  dalit organic
intellectual of  the Telangana region who had played a significant role in the
socio-political movements in the first half  of  the twentieth century. In fact,
the founder of  the dalit movement in the Nizam’s state, Bhagya Redddy Varma
was a product of  missionary encouragement and help. The newly educated
dalitbahujan children found employment in the modern sectors like teaching,
railways, army, police, hospitals and dispensaries and caused some sort of
socio-economic mobility.  Modern education contributed to the growth of
new awakening and self-respect among the dalit Christians, which in turn shaped
them as a distinct entity different from the caste-Hindu other.  The intellectual
makeup of  the first generation of  dalit Christian preachers and scholars had
been immensely influenced by the Christian missionary thought and
endeavours. Due to the religious and educational activities of  the Missionaries
the converts of  Mala untouchable community and other lower castes were
able to acquire new knowledge, consciousness and change their livelihood
conditions. Consequently, the spiritual and material life of  these poor depressed
communities had undergone a noticeable transformation and transformed
them into a distinct community separated from the caste- Hindus in terms of
their religious identity. The distinctness of  dalit Christian community in modern
Telangana was amply manifested in the formation of  native preachers,
catechists, pastors, teachers, Bible women and the Zanana workers; it was
these mediators between the religious order and the local society, i.e. Christian
religion and Hinduism who were instrumental in facilitating the formation of
the distinct community with a common religious belief  and world view. The
Missionaries have cared a lot for training, and education of  the  native assistants.

The women with the medicine bottle:
Between the years 1896 and 1912, thirty-two European women workers

were sent to Hyderabad by the Women’s auxiliary.  Out  of  this, 14 were for
medical work, 11 for schools and six for Zenana.20 The European women
Missionaries toured the villages and distributed medicine to sick people. During
the Cholera epidemic, the women Missionaries had done a great service to the
common people and they contributed to a great change in the villages. In
Yellareddy area of  Karimnagar district, the medical work was quite effective.
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The women Missionaries ventured into the dangerous terrain and worked
among the native people. In those days robbery and murders were quite
common in the country side. For instance, when a woman Missionary wanted
to visit the remote villages the local officials advised her not to visit them.
However, an English official though warned and said that it was unsafe and
risky, yet he provided protection to them. The local people were strangely
hostile and they called her ‘the little white devil’. Whenever she appeared the
children playing in the streets were hurriedly snatched up and dragged indoors.
Arabs armed with guns and knives squatted on the rocks round her house and
scowled every time she came out. Fear and hatred seemed everywhere. But  in
less than a year the medicine bottle had won its way and that ministry of
Mercy and healing had so changed the host of  the enemy and she was called
‘the little white angel’. She became popular among the local people and the
missionaries were respected by the local people. The traveling dispensaries
and the visits of  women medical workers to villages during the market days
became a popular method of  spreading the word of  the God.

In the course of  touring villages and carrying out the work, European
women Missionaries faced many problems and sometimes were molested and
risked their lives. They had also faced many risks in connection with their
work in the villages. It was observed that generally, even a habitual criminal
would not molest a European lady, but no one is safe against the caprice of
men made with drink or drugs. A Missionary reported that “One of  our ladies
with her attendants passed a night in the open in the custody of  a village
policeman who was too stupidly drunk to know the blunder he had made;
another was decoyed into a house to treat a woman and found to her dismay
that the patient was a man shamming illness; yet another was compelled by
the Inspector-General of  Police to have two armed policemen always on guard
at her lonely dwelling, or he would not guarantee her safety; a fourth lives
alone, the only English woman in  a  purely native town.  These things are
never spoken of, but lives lived in such an  atmosphere of  sub-conscious
strain are instinct with a quiet heroism that puts us men to shame and makes
us realize something of  the cost at which women’s work is done”.21  Another
Missionary wrote, “In a land where women of  repute are secluded, the spectacle
of  English ladies passing to and fro through road less jungle, braving the hot
sun and monsoon delouses, causes unceasing wonder to treat the high and the
rich for handsome fees would seem natural, but to Minster to the despised
and out caste for nothing is a new thing under the sun”. 22 The hospital work
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by the women Missionaries became quite popular among the people. The
missionary reports indicated that there were a number of  women teachers
and wives of  Missionaries who had some sort of  first aid and nursing training
became popular among the villagers in the Karimnagar and Medak districts.
The evangelist and the medical worker became “the outstanding agents in a
seamless crusade of  evangelism”. Every Christian was an evangelist, for
whatever the differences between him and his neighbours may be, the fact
that there is any difference at all is a challenge to thought.  He speaks something
new, even if  it was imperfect.

The Lepers of  Dichpalli: As Jesus Christ said, “cleanse the Lepers”,
the Missionaries, in particular, Dr. Kerr started a Lepers Home at Dichpalli, in
Nizamabad District.23   It was the leading Hospital for the Lepers in the Nizam’s
Dominions.  Local rich people like Narsa Goud and the Nizam’s Government
extended financial and material support for building the Hospital. The British
Resident and the Prime Minister, Salar Jung III appreciated the work of  medical
care and public health by the Missionaries. The Prime Minister promised that
in this work, “I must share”. With his financial support, the Salar Jung Hostel
for boys and girls were constructed. The Native press gave advertisement for
the work done by the Missionaries. It was reported that on the occasion of  the
fund raising at Secunderabad for the Dichpalli Leper Home, Rupees 21,895/
- were collected. The Nizam’s Government not only extended financial support
to the Missionaries but also made them as partners in the Government Health
Policy

The experience of  the first twenty years of  the missionary work yielded
reasonable results.  A Missionary remarked “ I have found that our men and
women like to make a sort of  action song the story of  Christ birth, and
constantly you hear them singing it in the fields in whilst they are weeding
rice”.24 The Spread of  Christianity brought about a great change in the in the
villages. These native men and women were also instrumental in the
socialization of  the community as a coherent group and in imparting solidarity
and identity. In the reports of  the Missions one finds the significant role played
by them in not only spreading of  the word of  God but also in the creation of
a Christian community by conversions of  kin groups. Given the close-nit kith
and kin networks, the native spiritual leaders were the key factor in the formation
of  a sense of  belonging and group identity and solidarity.
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Conclusion: The narratives of  the Missionaries provide insights into the
process of  conversion at the local level. In local festivals and ceremonies the
Missionaries participated and countered the superstitions and persuaded the
people to change their ritual practices. They often maintained that the sacrifices
to the local Gods and the demon worship and propitiation of  evil spirits and
sacrifices were irrational. Conversions by the lower castes resulted in the
emergence of  a new social order and a community with distinctive identities.
The most remarkable and significant aspect of  conversion of  the Malas in
Telangana was self-respect, confidence, dignity and justice. The converts
especially the women who were educated found employment as medical
workers, school teachers, bible women etc., and were empowered by the Church.
The dalit Christians in Telangana, in spite of  certain heterogeneity could acquire
the status of  a distinct community. Thus their adversaries, caste-Hindus called
them “Peddintollu”, (beef  eaters) and “Kirastanapollu” (followers of  Jesus Christ)
and their religion as “peddintollamatam” (the religion of  beef  eaters). The Hindu
priestly classes, mainly the Brahmins, usually termed Christianity as “false
religion” and its missionaries as “ambassadors of a false God’. It is in the
dialectic of  resistance and change a distinct dalit Christian community was
formed under the auspicious of  the protestant missionaries.
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‘Ó\+>±D˝À <ä[‘· ndæÔ‘√«<ä´eT+
` dü+–XË{Ïº lìyêdt

Ä~Û|ü‘·́ + e¬s‡dt Ä‘·à>ös¡e b˛sê≥y˚T Ä<ÛäTìø£ #·]Á‘·! á Ä‘·à>ös¡e b˛sê≥y˚T nìï ndæÔ‘·«
ñ<ä́ e÷\≈£î }|æ]. Ä~Û|ü‘·́ +˝À ñqïyê]øÏ, n»e÷sTTw” #·̋ ≤sTT+#˚ yê]øÏ #·]Á‘· n+fÒ Äs√y˚\T.
nqedüs¡ sê<ë∆+‘·+. Hê´j·TyÓTÆq ÁbÕ‹ì<Ûä́ +, düe÷q‘·«+, n+<ä]ø° Vü≤≈£îÿ\T, ùd«#·Ã¤, kÂÁuÛ≤‘·è‘·«+‘√
bÕ≥T nìï+{Ï̋ Àq÷ »HêuÛ≤ ìwüŒ‹Ô y˚Ts¡≈£î yê{≤ ø√s¡T≈£îH˚ ndæÔ‘·«yê<äT\≈£î #·]Á‘· n+fÒ Äj·TT<Ûä+.
b˛s¡T |æ&çøÏ*. #Ó’‘·q´ πø‘·q+. ~Ûø±ÿs¡ dü«s¡+. ‘Ó\+>±D ñ<ä́ eT uÛ≤eC≤˝≤ìï $düèÔ‘·+>± Á|ü#ês¡+
#˚j·T&É+˝À ª#·]Á‘·µ ø°\ø£ uÛÑ÷$Tø£ b˛wæ+∫+~. n+<ä]˙ ø£~*+∫+~. eTT+<äT≈£î q&ç|æ+∫+~. á
dü÷Œ¤]Ô‘√ ‘Ó\+>±D yÓ’‘ê[≈£î\T, ÄDÏeTT‘ê´\T, yÓ\T>∑T\T, \ã›Á|ü‹wüßº\T, $•wüºe´≈£îÔ\T, neTs¡T\T,
‘̊CÀeT÷s¡TÔ\qT m+<äs√ |ü]XÀ<Ûä≈£î\T, W‘ê‡Væ≤≈£î\T, ñ<ä́ eTø±s¡T\T ‘·eT≈£î ‘√∫q $<Ûä+>± |ü]#·j·T+
#˚dæHês¡T. ñ<ä́ eT dü÷Œ¤]Ô‘√ eT¬s+<äs√ yÓ’‘ê[≈£î\qT ∫Á‹ø£ >∑{ÏºHês¡T. Ç˝≤ nH˚ø£eT+~ $düà è‘·T\T
Çyê«fi¯ #·]Á‘·¬øøÏÿHês¡T. $$<Ûä ñ<ä́ e÷\T, <ëì |üs¡́ ekÕHê\ eT÷\+>± #·]Á‘·qT eT\T|ü⁄ ‹|æŒq,
#·]Á‘·¬øøÏÿq ‘ê´>∑<ÛäqT\ |òüTq‘· $$<Ûä e÷<Ûä́ e÷\ <ë«sê Á|ü»\≈£î |ü]#·j·TeTsTT+~. j˚T+&ÉT¢>± ø£|æŒ
ô|{Ïºq #·]Á‘·qT ñ<ä́ eT dü÷Œ¤]Ô‘√ ãT~∆Je⁄\T $|æŒ #Ó|æŒHês¡T. á #·]Á‘·̋ À <ä[‘·, ãVüQ»q #Ó’‘·q´
dü÷Œ¤]Ô Á|ü<ë‘·\≈£î >∑‘·+˝À ø£Hêï m≈£îÿe >ös¡e+, >∑T]Ô+|ü⁄ <äøÏÿ+~. Ç|üŒ{Ïø° nìï $wüj·÷˝À¢ Hê´j·TyÓTÆq,
#·≥ºã<ä∆yÓTÆq, ns¡ΩyÓTÆq yê{≤ <äø£ÿø£ b˛sTTq|üŒ{Ïø° >∑‘·+˝À ø£Hêï |ü]dæú‹ yÓTs¡T>±Z ñqï~. ‘Ó\+>±D
Á|üuÛÑT‘·«+ 2017 &çôd+ãsY̋ À ìs¡«Væ≤+∫q Á|ü|ü+#· ‘Ó\T>∑T eTVü‰düuÛÑ̋ À¢ <äTqï Ç<ë›düT, uÛ≤>∑́ ¬s&ç¶ es¡à,
<Ó’<äẙeTT\|ü*¢ <̊ẙ+<äsY, >∑÷&É n+»j·T´ ̋ ≤+{Ï <ä[‘· kÕVæ≤rẙ‘· Ô\ ù|]≥ kÕ«>∑‘· ‘√s¡D≤\qT @sêŒ≥T
#˚j·T&É+ n+<äT≈£î ì<äs¡Ùq+. Bìï sê»ø°j·T ø√D+˝À >±≈£î+&Ü |üP]Ô>± kÕVæ≤rdü÷Œ¤]Ô‘√ #·÷&Ü*.
n|ü&ÉT e÷Á‘·y˚T $wüj·T+ $es¡+>± $~‘·yÓTÆ‘·T+~. nb˛Vü≤\≈£î ‘êe⁄˝Ò≈£î+&Ü ìC≤*ï ns¡ú+
#˚düTø√e&ÜìøÏ M\e⁄‘·T+~. nsTTq|üŒ{Ïø° ªdüuŸ Øƒø˘µôV’≤, ªn+‘ê düe´+>±H˚ ñ+~µ nì #Ó|üŒ Ò̋eTT.
Bì˝Àq÷ yÓTs¡T¬>’q e÷s¡TŒ\T sêyê*‡dü nedüs¡eTTqï~. @~ m≥T¢qï|üŒ{Ïø° düsê«sTT bÕ|üqï, |ü+&ÉT>∑
kÕj·Tqï, ‘·TÁ¬su≤CŸ U≤Hé, <äTqï Ç<ë›düT, sê+J>√+&ÉT, m+.m˝Ÿ. Ä<äj·T´, e˝≤Ô{Ï X‚wüj·T´, uÛ≤>∑́ ¬s&ç¶
es¡à, _.mdt. yÓ+ø£≥sêe⁄, <=&ç¶ ø=eTTs¡j·T´, ã+<ä^, ã+&ç j·÷<ä–], düT<ë›\ Vü≤qTeT+‘·T,
c˛jÓTãT˝≤¢U≤Hé, {Ï.mHé. dü<ë\øÏåà, C…. áX¯«Øu≤sTT, ∫{≤´\ ◊\eTà, ≈£îe÷]\kÕ«$T, ∫+<äT m\¢eTà,
n*XË{Ïº Á|üuÛ≤ø£sY, Ç{≤¢ ø=ìï e+<ä\ eT+~ ‘Ó\+>±D <ä[‘·, ãVüQ»q $düà è‘·T\T yÓ\T>∑T˝ÀøÏ
e∫ÃHês¡T.

ìC≤ìøÏ {≤+ø˘ã+&é MT<ä eTqyê] $Á>∑Vü‰\T ̋ Òì $wüj·T+ #ÓãT‘·÷ $T*j·THé e÷sYÃ≈£î düã“+&É
esêí\ yê]ì düqï<ä∆+ #̊dæ+B #·]Á‘̊! XÊ‘·yêVü≤qT\T ̀  ø√{ *+>±\ ̀  $wüßí≈£î+&çqT\T` ø±ø£rj·TT\T
` düeTàø£ÿ kÕs¡ø£ÿ` ≈£î‘·TuŸcÕV”≤\T` düsê«sTT bÕ|üqï ̀  ndübòÕ®V”≤\T ̀  sê+J >√+&ÉT ̀  ≈£îÁeT+ ;ÛyéT,
eTVü≤ã÷uŸ n©U≤Hé Ç˝≤ Á|ü‹ ˇø£ÿ] #·]Á‘· ‘Ó\+>±D Á|ü»\+<ä]ø° |ü]#·j·TeTsTT+~. ñ<ä́ eT
Hêj·T≈£î\T, ñ<ä́ eTø±s¡T\T, $$<Ûä dü+düú\ ø±s¡́ ø£s¡Ô\T, kÕVæ≤ry˚‘·Ô\T, W‘ê‡Væ≤≈£î\T, $<ë´y˚‘·Ô\T,
|ü]XÀ<Ûä≈£î\T >∑‘· #·]Á‘·qT ‘·$«rj·T&É+˝À ˇø£ ª$TwüHéµ ˝≤>± |üì#˚dæHês¡T. eTs¡T>∑Tq |ü&É¶ ‘Ó\+>±D
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|òüTq #·]Á‘·qT ∫Á‹ø£ >∑{ÏºHês¡T. ‘Ó\+>±D sêÁwüº kÕ<Ûäq˝À á dü‘ê´\T m+‘·>±H√ ‘√&ÉŒ&Ü¶sTT.
Ç|ü&ÉT ‘Ó#·TÃ≈£îqï ‘Ó\+>±DqT Ç|ü&ÉT |ü⁄q]ï]à+#·T≈£îH˚ ~X¯̋ À ñHêï+. $eø£å‘√ ì+&çq

bÕ‘· #·]Á‘·qT, bÕ‘·T≈£î b˛sTTq ndü‘ê´\qT, ns¡∆dü‘ê´\qT dü¬s’q Ä<Ûësê\‘√ dü]~<ë›*. ‹s¡>∑sêj·÷*.
bÕ‘· |ü⁄Hê<äT\ MT<ä ø=‘·Ô>± #·]Á‘·qT ì]à+∫q≥¢sTT‘˚ n~ ù|ø£y˚T&É˝≤ ≈£î|üŒ ≈£L\T‘·~. n+<äTπø
ª$ìsêàD+µ, ªnHé …̋]ï+>¥µ |ü<ä∆‹˝À ‘Ó\+>±D ø=‘·Ô #·]Á‘·qT sêj·÷*‡ ñqï~. Ä+Á<Ûë~Û|ü‘ê´ìï,
ndü‘ê´\qT, ns¡∆dü‘ê´\qT Á|ü#ês¡+˝À ô|{Ïºq #·]Á‘·qT ùV≤‘·Tã<ä∆‘·‘√, Ä<Ûësê\‘√ $ì]à+#ê*.
uÛ≤eC≤˝≤\≈£î nqT>∑TD+>± eTs¡T>∑Tq |ü&˚dæq, eT{Ïº̋ À ø£ù|Œdæq, ‘=øÏÿ ô|{Ïºq #·]Á‘·≈£î |ü≥º+ ø£{≤º*.
$eøå± |üP]‘· #·]Á‘· kÕúq+˝À ø=‘·Ô kÂ<Ûëìï ì]à+#ê*. Áu≤Vü≤àD°j·T uÛ≤eC≤\+ eT÷\+>±, d”e÷+Á<Ûä
Ä~Û|ü‘·́ + eT÷\+>± düe÷<ÛÓ’q #·]Á‘·qT ∫Á‹ø£>∑{≤º*. <ë+{À¢ düø£\»qT\≈£î, düã“+&É esêí\ yê]øÏ
Hê´j·TyÓTÆq yê{≤ Vü≤≈£îÿ>± <äø±ÿ*. n+<äT˝À uÛ≤>∑y˚T á s¡#·q. Ç+‘· es¡≈£î á Vü≤≈£îÿ qT+∫ uÒ<äK˝Ÿ
#˚j·Tã&É¶ ª<ä[‘·µ #·]Á‘· á yê´dü+˝À ∫Á‹‘·eTsTT+~. Ç<ä+‘ê ndæÔ‘·« ñ<ä́ e÷\ k˛sTT ø±s¡D+>±H˚
kÕ<Ûä´eTsTT+~.

nsTT‘̊ <ä[‘√<ä́ eT+ ‘Ó\T>∑THê≥ $düèÔ‘·+ ø±e&ÜìøÏ, Çã“&ç eTTã“&ç>± kÕVæ≤‘·́ + yÓ\Te&É&ÜìøÏ,
y˚T<Û√ #·s¡Ã\T »s¡>∑&Üìø° 1985˝À »]–q ø±s¡+#˚&ÉT1 dü+|òüT≥q ˇø£ ‘·ø£åD ø±s¡D+. Ä dü+|òüT≥q
‘·sê«‘· <ä[‘·T\T, ẙT<Ûëe⁄\T, Á|üC≤kÕ«$Tø£ yê<äT\T, Vü≤≈£îÿ\ ø±s¡́ ø£s¡Ô\T, ãT~∆Je⁄\T Ç|ü&̊+ #̊j·÷*?
nì Á|ü•ï+#·T≈£îHêïs¡T. á Á|üX¯ï\≈£î »yêãT\T yÓ‘·T≈£îÿH˚ Á|üj·T‘·ï+˝À+∫ <ä[‘·yê<ä+ ‘Ó\T>∑THê≥
s¡÷|ü⁄ <ë*Ã+~. #Ó’‘·q´ yêVæ≤ø£ nsTT+~. ªyÓ*µẙdæq nVü≤+ø±s¡T\qT ì\Bdæ+~. <√wüß\T>± ì\u…{Ïº+~.
n|üŒ{Ï bÕ\ø£ esêZìï, <ëì kÕe÷õø£ esêíìï bÕøÏåø£+>±H˚ nsTTHê Vü≤+‘·≈£î\T>± >∑T]Ô+∫, Á|ü#ês¡+
#˚dæ+~. $$<Ûä esêZ\ b˛sê{≤\ |òü*‘·+>± Á|üuÛÑT‘·«+ md”‡, md”º nÁ{≤dæ{° (ìs√<Ûä) #·{≤ºìï2 1989˝À
rdüT≈£î e∫Ã+~. <ä>∑TZu≤{Ï #Ó+#·TsêeTj·T´3 ˝≤+{Ï ø±s¡+#˚&ÉT ªu≤<ÛäT´\µqT qø£‡ …̋’≥T¢ K‘·+ #˚dæq|üŒ{Ïø°
yê]øÏ <ä[‘·T\ qT+∫ ô|<ä›>± kÕqTuÛÑ÷‹ <äø£ÿ Ò̋<äT. ª<ä[‘· yê<ä+µ ̀  düeTdǘ \≈£î ‘ê]ÿø£yÓTÆq, ùV≤‘·Tã<ä∆yÓTÆq
|ü]cÕÿs¡+ #·÷|æ+#· ˝Òì dæ<ë∆+‘ê\ |ü≥¢, ñ<ä´e÷\ ù|]≥ <ä[‘·T\qT, øÏ+~ ≈£î˝≤\ yê]ì
ªmHéøö+≥sYµ\≈£î >∑T] #˚dæqyê] |ü{≤¢ ndü+‘·è|æÔ e´ø£Ô+ #˚dæ+~. mHéøö+≥s¡¢qT Á|ü•ïdü÷ÔH˚ ªñ<ä́ eT+µ˝À
<ä[‘·, ãVüQ»qT\T ÁbÕD≤\T ø√˝ÀŒe&Üìï ‘·|üã{Ïº+~. Äj·TT<Ûë\T ø±<äT nø£åsê\T ø±yê\ì
ìq~+∫+~. ªmHéøö+≥s¡¢µ≈£î ø±s¡DyÓTÆq Á|üuÛÑT‘ê«\˙ <äTqTe÷&ç+~. Çø£ÿ&=ø£ $wüj·÷ìï >∑eTì+#ê*.

ª<ä[‘√<ä́ eT+µ 1985 qT+∫ ÁbÕs¡+uÛÑyÓTÆq<äì #Ó|æŒq+‘· e÷Á‘êHê n+‘·≈£î eTT+<äT á k˛sTT
Ò̋<äì ø±<äT. ‘Ó\+>±D˝À Ç+ø± #ÓbÕŒ\+fÒ Ä+Á<ÛäÁ|ü<˚XŸ, sêj·T\d”eT˝À¢q÷ <ä[‘· #Ó’‘·q´+ uÛ≤>∑́ ¬s&ç¶

es¡à4 #Ó’‘·q´ ø±s¡́ Áø£e÷\ eT÷\+>± ¬sø£ÿ\T ‘=&ç–+~. nìï s¡ø±\ |ü]$T‘·T\T, Ä+ø£å\T, ìs¡“+<Ûë\qT
m<äTs=ÿ+≥÷ <ä[‘·T\ nuÛÑT´qï‹øÏ Äj·Tq ø£èwæ #˚dæHê&ÉT. áj·TH=ø£ÿ&˚ ø±<äT uÛ≤>∑́ ¬s&ç¶ es¡àø£Hêï
eTT+<äT <äTqï Ç<ë›düT ‘·q ‘·‘ê«Ô\ <ë«sê Á|ü•ï+#˚ ‘·‘êÔ«ìï Á|ü»˝À¢øÏ rdüT¬ø[fl+&ÉT. 20e X¯‘êã›+ ‘=*
<äX¯̋ À n]¬> sêeTkÕ«$T5, ã‘·TÔ\ XÊ´+düT+<äsY, _.mdt.yÓ+ø£≥sêe⁄, mdt.ÄsY.u≤ãj·T´, eTT~>=+&É
\ø£åàj·T´ <ä[‘·T\ #Ó’‘·Hê´ìøÏ ‘·eT J$‘· ø±\+ ø£èwæ #˚dæ+Á&ÉT. n+uÒ<äÿsY dü÷Œ¤]Ô‘√ ôw&É÷´˝Ÿ¶ ø±dtº
ô|ò&ÉπswüHéì @sêŒ≥T #˚dæ ø£eT÷´ìdüTº\T, ø±+Á¬>dt bÕØºì ø±<äì <ä[‘·T\T ôV’≤<äsêu≤<é nôd+;¢øÏ
mìïø£sTT+Á&ÉT. bÕs¡¢yÓT+≥T≈£î ≈£L&Ü yÓ[¢+Á&ÉT. nsTT‘˚ á ø£èwæ, b˛sê{≤\T, ñ<ä́ e÷\T n˙ï ≈£L&Ü
ôV’≤<äsêu≤<é̀ Ä+Á<Ûä sêÁcÕº\T ˇø£ÿf…Æ Ä+Á<ÛäÁ|ü<˚XŸ @s¡Œ&çq (1956) ‘·sê«‘· düÔã∆‘·≈£î >∑Ts¡j·÷´sTT.
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ñìøÏ̋ ÀH̊ ̋ Ò≈£î+&Ü b˛j·÷sTT. BìøÏ Á|ü<Ûëq ø±s¡D+ Ä+Á<Ûë~Û|ü‘·́ +. #=s¡e rdüTø√ Ò̋ì, Ç+ø± #ÓbÕŒ\+fÒ
ªn&çπ>µ eTqdüÔ‘·«+˝Òì ‘Ó\+>±D Hêj·T≈£î\T ≈£L&Ü á düÔã∆‘·≈£î ø±s¡Dy˚T! sêÁwüºe‘·s¡D≤q+‘·s¡+
XÊ´yéTdüT+<äsY ˝≤+{Ï C≤rj·T Hêj·T≈£î&çøÏ ‘Ó\+>±D˝À kÕúq+ Ò̋≈£î+&Ü CÒdæHês¡T. Äj·Tq yÓTÆdü÷s¡T
nôd+;¢øÏ mìïø£sTTHê&ÉT, nø£ÿ&˚ n+uÒ<äÿsY dü÷Œ¤]Ô‘√ ñ<ä´e÷\T q&ç|æHê&ÉT. n]¬> sêeTkÕ«$Tì
nD>∑<=øÏÿHês¡T. dü<ë\øÏåà˝≤+{Ï yê]ì Áb˛‘·‡Væ≤+#·̋ Ò<äT. Ç{≤¢ ˇø£ ‘·sêìøÏ ‘·s¡+ m~– sê≈£î+&Ü
Ä+Á<Ûë~Û|ü‘·́ + |üì#̊dæ+~. Mfīfl+‘ê ôV’≤<äsêu≤<é sê»´+˝À ̌ ø£ yÓ\T>∑T yÓ*–q ‘̊CÀeT÷s¡TÔ\H̊ $wüj·÷ìï
>∑Ts¡TÔ+#·Tø√yê*.

ø±s¡+#˚&ÉT |òüT≥Hêq+‘·s¡+ <ä[‘·T\ ÄÁ>∑Vü≤+ nìyês¡́ +>± Á|üuÛÑT‘ê«~ÛH˚‘·\ô|’ ndü+‘·è|æÔ>±,
ndüeTà‹>± e÷]+~. ÄK]øÏ ªe÷y√sTTdüTºµ\qT ôd’‘·+ dü÷{Ï>± ì\Bdæ+~. á ì\B‘·, ˇø£ <äX¯̋ À
ìs¡düq>± e÷]+~. á ìs¡düq˝À+∫ <ä[‘· ø±sê´#·s¡D s¡÷|ü⁄~<äT›≈£î+~. >=+‘·T $|æŒ+~. Ç+<äT≈£î
n|üŒ{Ï es¡≈£î |”|ü⁄˝Ÿ‡yêsY πø+Á<äø£$T{° ôdÁ¬ø≥Ø, <ä[‘· H˚‘· ¬ø.õ.dü‘·́ eT÷]Ô6 (•ekÕ>∑sY) ≈£î\+`$eø£å
ø±s¡D+>± ãj·T{ÏøÏ sêe&É+. e∫Ãq yÓ+≥H˚ dü+düú\, |üÁ‹ø£\ kÕú|üq, düuÛÑ\T, düe÷y˚XÊ\ ìs¡«Vü≤D,
]|ü_¢ø˘ ãVüQ»q düe÷CŸ bÕØºì @sêŒ≥T #˚j·T&É+, n˙ï ø£\>∑\dæ #·s√Ã|ü#·s¡Ã\≈£î <ë] rdæHêsTT.
BìøÏ ª∫ø£ÿqe⁄‘·Tqï bÕ≥µ7, ªãVüQe#·q+µ8 ˝≤+{Ï dü+ø£\Hê\T kÕVæ≤‘·́  s¡+>∑+˝À ‘ê‹«ø£ |ü⁄Hê~ì
ì]à+#êsTT. yÓqTyÓ+≥H˚ nH˚ø£ eT+~ <ä[‘· ãVüQ»qT\T ø£$‘·«+, ø£<∏ä\T, qe\\T sêdæHês¡T. Çe˙ï
ø=‘·Ô Ä˝À#·Hê |ü+<∏ë≈£î }‘·$T#êÃsTT. ªªyÓTT<ä{Ï qT+N ø£eT÷´ìdüTº bÕØº\T eTq<̊X̄+˝À ì]›wüº yêdüÔ$ø£‘·qT
>∑eTì+∫ dæ<ë∆+‘·+ s¡÷bı+~+#·≈£î+&Ü <=]øÏq dæ<ë∆+‘ê*ï >∑T&ç¶>± neT\T |üs¡#ês¡T. Ä neT\T
|üs¡#·&É+ ≈£L&Ü sê»´+ kÕúsTT˝À Á|üX¯ï©ï, ndüeTà‹ >=+‘·T©ï nD∫y˚dæ eTØ neT\T |üs¡#ês¡T. á
dæ<ë∆+‘ê\ e\¢ ‘·eT düeTdǘ \T |ü]wüÿ]+|üã&Éì s¡ø£s¡ø±\ esêZ\T, Á|üX¯ï\T y˚dæq yêfi¯ófl, ndü+‘·è|æÔøÏ
>∑Ts¡sTTq yêfīófl J$‘êqTuÛÑyê\ qT+&ç >=+‘·T\T $|ü‘·THêïs¡T. n+<äT˝À <ä[‘·T\~ ã\yÓTÆq >=+‘·Tø£µµ9

nì düT+øÏ¬s&ç¶ Hêsêj·TD¬s&ç¶ ìØ“¤‹>± yêdüÔyê\qT sêdæ+&ÉT. ªªì]›wüº+>± <ä[‘·, ãVüQ»qT\ |üøå±q
$ì|æ+∫q >=+‘·Tø£ Ç~. Ç+<äT≈£î ø±s¡+#˚&ÉT rdüTø=∫Ãq k˛sTT ≈£L&Ü ø±s¡Dy˚T! n+‘·≈£îeTT+<äT
ªø£eT÷´ìdüTº ñ<ä́ eT Á|üuÛ≤e+‘√ <ä[‘·T\T ãj·T≥ düe÷»+˝ÀøÏ n&ÉT>∑T ô|{Ïºq e÷≥ ì»y˚T ø±˙
yêfi¯ófl <ä[‘·T\T>± ø±≈£î+&Ü, øÏ+~ ≈£î\düTÔ\T>± ‘·eT Á|ü‘˚́ ø£ düeTdǘ \qT <äèwæº̋ À ñ+#·Tø=ì ø±≈£î+&Ü,
πøe\+ ÁXÊ$T≈£î\T>±, $X̄«e÷qe⁄\T>± ‘·eTqT ‘êeTT }Væ≤+#·Tø=ì ãj·T{ÏøÏ e#êÃs¡T. Ä]úø£, kÕ+|òæTø£
<√|æ&û\≈£î >∑Ts¡e⁄‘·Tqï <ä[‘·T\T ≈£eT÷´ìdüTº\ Á|üuÛ≤e+‘√ πøe\+ Ä]úø£ |”&ç‘·T\T>± e÷Á‘·y˚T ‘·eTqT
‘êeTT ns¡ú+ #˚düTø√e&É+ e\¢ ‘·eT Á|ü‘˚́ ø£ düeTdǘ \ ø√dü+ ì\ã&ç ø£\ã&É{≤ìøÏ ø=+‘· C≤|ǘ +
»]–+~. ‘·eT ne>±Vü≤q ̋ À|ü+ e\¢ ø£eT÷´ìdüTº\÷, Ä ‘·s¡yê‘· $|ü¢eø±s¡T\÷ ~+∫q πøe\ Ä]úø£yê<ä,
πøe\ es¡Zyê<ä ‘Ós¡*ï#˚Ã¤~dü÷Ô <˚X¯$eTTøÏÔ kÕ+|òæTø£, kÕ+düÿ è‹ø£ $eTTøÏÔ‘√ ì$T‘·Ô+ Ò̋≈£î+&Ü »s¡>∑&É+
nkÕ<Ûä́ eT˙, ≈£î\eT‘· $eø£å ˇø√kÕ] Ä]úø£ düeTdǘ \≈£L ø±s¡DeTe⁄‘·T+<ä̇ , ÁX¯eTJe⁄*ï $uÛÑõ+∫
ÁXÊ$Tø£ es¡Z ◊ø£́ ‘·qT <Óã“rdüTÔ+<ä̇ , n+<äTπø ≈£î\eT‘· $eø£åqT ≈£L Ò̋Ã b˛sê{≤\T Á|ü‘̊´ø£+>± »s¡>±\˙,
<˚X¯+˝À n~Ûø£ dü+U≤´≈£î …̋’, n~Ûø£+>± nìï s¡ø±\ <√|æ&û\≈£î >∑Ts¡e⁄‘·Tqï <ä[‘·T\ n_Ûeè~∆, dü+πøåeTy˚T
á <˚X¯ nuÛÑT´qï‹ nH˚ ne>±Vü≤q Ç{°e\ eTT+<äTø=∫Ã+~. nsTT‘˚ Á|üdüTÔ‘· <ä[‘· ñ<ä́ e÷\˝À #ê˝≤
yê{ÏøÏ á ne>±Vü≤q ̋ Ò<äT. Ç+‘· düŒwüºeTsTTq ne>±Vü≤q ̋ Ò≈£îHêï Á|üdüTÔ‘· <ä[‘· ñ<ä́ e÷\ ø±sê´#·s¡D
n+‹eT+>± á <˚X¯ $eTTøÏÔ Áø£e÷ìï eTT+<äT≈£î HÓ&ÉT‘·T+<äì #Ó|üŒe#·TÃµµ10 n+≥÷ ˇø£ ôd’<ë∆+‹ø£
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uÛÑ÷$Tø£qT s¡÷bı+~+∫q yês¡T õ. \ø°åàqs¡düj·T´. á kÕVü≤k˛ù|‘· ‹s¡T>∑Tu≤≥T≈£î |ü⁄Hê~ eTVü‰sêÁwüº̋ Àì
<ä[‘Y bÕ+<∏äsY‡11 ñ<ä́ eT+ <ë«sê |ü&ç+~. nsTT‘˚ 1972˝À n‹yê<ä yêeT|üø£å ôd’<ë∆+‹ø£ uÛÑ÷$Tø£‘√
|ü⁄Hê<äT\T |ü&É¶ ªbÕ+<∏äsY‡µ <ës¡T\T yÓ+≥H̊ bÕj·T\T>± N*b˛j·÷sTT. n+<äT≈£î ‘·sê«‹ ø±\|ü⁄ ªmeT¬s®̇ ‡µ
≈£L&Ü ø=+‘· ø±s¡D+ ø±e#·TÃ.

meT¬s®̇ ‡ ‘·sê«‘· ñyÓ«‘·TÔq m–dæq ª»–‘ê´\ C…’Á‘·j·÷Á‘·µ12 ≈£L&Ü ndü+|üP]Ô>± $T–*+~.
ø±s¡+#̊&ÉT dü+|òüT≥q ‘·sê«‘· á ‘̊&Ü düŒwüº+>± Á|üø£{Ï‘·eTsTT+~. <ä[‘√<ä́ eT+ e÷y√sTTdüTº nqT≈£L\,
<ä[‘· ndæÔ‘·«yê<ä •_sê\T>± $&çb˛sTT+~. n+<äTe\¢H˚ ªø±s¡+#˚&ÉTµ |òüT≥q ‘Ó\T>∑THê≥ ndæÔ‘·«yê<ä+,
<ä[‘√<ä́ eT+ MT<ä >∑D˙j·TyÓTÆq Á|üuÛ≤e+ y˚dæ+~. <ä[‘· #Ó’‘·Hê´ìøÏ ø=‘·Ô<ë]q+~+∫+~. <ä[‘·T\
ø°\ø£ uÛÑ÷$Tø£qT ìπs›•+∫+~. ªø±s¡+#˚&ÉTµ dü+|òüT≥q »]–q ÁbÕ+‘·+˝ÀH˚ me÷àØŒmdt13 kÕú|üq≈£L
<ë] rdæ+~. á ñ<ä́ eT+˝À Á|ü‘·́ ø£å+>± bÕ˝§Zqï u§C≤® ‘ês¡ø£+, ø£‹Ô |ü<ëàsêe⁄ ‘·~‘·s¡T\T ‘·sê«‹
ø±\+˝À <ä[‘√<ä́ e÷ìøÏ u≤≥\T y˚dæHês¡T. ìC≤ìøÏ Á|üø±X¯+ õ˝≤¢ ªø±s¡+#˚&ÉTµ˝À dü+|òüT≥q »]–Hê
<ëì Á|ü‹|òüT{H√<ä́ eT ø±sê´#·s¡D n+‘ê ôV’≤<äsêu≤<é πø+Á<ä+>± kÕ–+~. Ä+Á<Ûä̋ À ø£Hêï ôV’≤<äsêu≤<é̋ ÀH̊
m≈£îÿe>± ªÇ+≥ …̋≈£îÃe˝Ÿµ #·s¡Ã\T »]–HêsTT. ªq\T|ü⁄µ, ªm<äTØ‘·µ, ª@ø£\e´µ, ªeTVü‰uÀ~Ûµ Ç{≤¢ nH˚ø£
|üÁ‹ø£\T yÓ\Te&Ü¶sTT. kÕVæ≤‘·́ +14 yÓ\Te&ç+~.  1984˝À ªz≥T¢ e÷$ d”≥T¢ MTyê?µ n+≥÷ Á|ü•ïdü÷Ô
ø±ì¸sêyéT ªãVüQ»q düe÷CŸ bÕØºµ kÕú|æ+#ê&ÉT. 1985˝À Ç+‘·≈£î eTT+<˚ #Ó|ü≈£îqï≥Tº>± ªø±s¡+#˚&ÉTµ
|òüT≥q »]–+~. Ç~ <ä[‘·T\qT ˇø£ÿ‘ê{Ï ô|’øÏ rdüTø=∫Ã+~. á dü÷Œ¤]Ô‘√ 1986˝À yÓ’C≤>¥̋ À ª<ä[‘·
eTVü‰düuÛÑµ @sêŒ≥sTT+~. 1987˝À nœ\uÛ≤s¡‘· <ä[‘· s¡#·sTT‘·\ eTVü‰düuÛÑ\T ôV’≤<äsêu≤<é̋ Àì m–®_wüHé
Á>ö+&é‡˝À »]>±sTT15. Bì˝À <˚X¯yê´|üÔ+>± <ä[‘√<ä́ eTø±s¡T\T, kÕVæ≤ry˚‘·Ô\T bÕ˝§ZHêïs¡T. ø±s¡+#˚&ÉT
dü+|òüT≥q ‘·sê«‘· #·̋ ≤¢s¡T‘·Tqï ñ<ä́ eT dü÷Œ¤]Ôì ~«>∑TD°ø£è‘·+ #˚j·T&É+˝À á düuÛÑ\T ‘√&ÉŒ&Ü¶sTT.
n+‘˚>±ø£ ôV’≤<äsêu≤<é q&çu§&ÉT¶q á düuÛÑ\T »s¡>∑&É+‘√ <˚X¯+˝Àì q\TeT÷\\ qT+∫ $<ë´e+‘·T\T,
ñ<ä́ eTø±s¡T\T, Vü≤≈£îÿ\ ø±s¡́ ø£s¡Ô\T, ø£e⁄\T, s¡#·sTT‘·\T, ø£fi≤ø±s¡T\T bÕ˝§ZHêïs¡T. Bì ìs¡«Vü≤D˝À
u§C≤® ‘ês¡ø£+16 eTT+<äTes¡Tdü̋ À   ñ+&É>±, >∑‘· ◊<äT <äXÊu≤›\T>± n+uÒ<äÿsY uÛ≤eC≤˝≤ìï Á|ü#ês¡+
#̊düTÔqï <ä[‘√<ä́ eT ø±s¡́ ø£s¡Ô >∑qTeT\ C≤„H̊X̄«sY17 ôd’̋ …+{Ÿ>± |üìCÒdæHê&ÉT. eTVü‰sêÁwüº̋ À ª<ä[‘Y bÕ+<∏äsY‡µ
e´ekÕú|ü≈£î\T, 25  sêÁcÕº\ qT+∫ Á|ü‹ì<ÛäT\T Ç+<äT˝À bÕ˝§ZHêïs¡T. ‘·eT n_ÛÁbÕj·÷\qT |ü+#·T≈£îHêïs¡T.
‘·eT ø£fī\T, ñ|üHê´kÕ\T, s¡#·q\ <ë«sê ñ<ä́ e÷ìøÏ }|æ]q+~+#ês¡T. BìøÏ ø=qkÕ–+|ü⁄>± 1989˝À
ªq\T|ü⁄µ18 |üø£å|üÁ‹ø£ ÁbÕs¡+uÛÑeTsTT+~. u§C≤®‘ês¡ø£+ dü+bÕ<äø£‘·«+˝À yÓ\Te&É¶ á |üÁ‹ø£ dü+bÕ<äø£
eT+&É*˝À |æ.m˝Ÿ.$X‚«X¯«s¡sêe⁄, nœ Ò̋X¯«], &ç.qs¡dæ+Vü‰¬s&ç¶, ø£+#Ó ◊\j·T´ ‘·~‘·s¡T\THêïs¡T. á
<äX̄˝À X̄+ø£s¡Hé, ø±øÏ e÷<Ûäesêe⁄ ̋ ≤+{Ï ô|<ä›\ |üPìø£, Ç+≥ …̋≈£îÃe Ÿ̋ #·s¡Ã\ ø±s¡D+>±H̊ <̊X̄yê´|üÔ+>±
Á|üdüTÔ‘·+ neT\T≈£î H√#·T≈£î+≥Tqï md”‡, md”º nÁ{≤dæ{° (ìs√<Ûä) _\T¢  1989˝À neT˝À¢øÏ e∫Ã+~.
Á|üuÛÑT‘·«+ yÓT&É\T y=+∫q dü+<äs¡“¤$T~. ª<ä[‘·T\Tµ kÕ~Û+∫q $»j·T$T~. CÀ´‹sêe⁄ |üP Ò̋19 X̄‘·es¡›+‹
(1990), u≤u≤ kÕôV≤uŸ n+uÒ<äÿsY20 X̄‘·»j·T+‹ì (1991) |ü⁄s¡düÿ]+#·Tø=ì <ä[‘·, ãVüQ»q uÛ≤eC≤\
yê´|æÔ düuÛÑ\T, düe÷y˚XÊ\T »]>±sTT.

1993˝À ª<ä[‘· ^‘ê\Tµ21 dü+ø£\q+ #ê]Á‘·ø£ uÛÑ÷$Tø£qT @sêŒ≥T #˚dæ+~. ø=‘·Ô>± n+uÒ<äÿsY
s¡#·q\˙ï |ü⁄düÔø±\T>± Á|ü#·T]‘·eTe&É+ Äs¡+uÛÑeTsTT+~. M≥ìï+{Ïì ø±s¡D+>± <ä[‘· ãVüQ»H√<ä́ eT
Ms¡T\T ø=‘·Ô>± eT∞fl #·s¡Ã˝À¢øÏ e#êÃs¡T. yê] ø±+Á{Ïã÷´wüHéô|’ $eTs¡ÙHê‘·àø£+>± #·s¡Ã\T »]>±sTT.
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uÛ≤s¡‘·<˚X¯ ‘=* ñbÕ<Ûë´sTTì kÕ$Á‹u≤sTT |üP …̋22 >∑T]+∫ ‘Ó*j·Te∫Ã+~. á ñ‘·‡yê\ ìs¡«Vü≤D
dü+<äs¡“¤+>± <ä[‘√<ä́ eTø±s¡T\T Á|üuÛÑT‘·«+ MT<ä ̌ ‹Ô&ç rdüTø=∫Ã ªn+uÒ<äÿsY düeTÁ>∑ s¡#·q\Tµ n#·TÃẙj·÷\ì
&çe÷+&é #˚dæHês¡T. Ä ‘·sê«‘· Á|üuÛÑT‘·«+˝Àì d”ìj·TsY <ä[‘· n~Ûø±s¡T\ |üPìø£ y˚Ts¡≈£î ‘Ó\T>∑T
$X¯«$<ë´\j·T+ n+uÒ<äÿsY s¡#·q\ nqTyê<ëìøÏ, eTTÁ<äD≈£î lø±s¡+ #·T{Ïº+~. Ç+<äT˝À uÛ≤>∑+>±
u§C≤® ‘ês¡ø£+, _. $»j·TuÛ≤s¡‹\T 1993˝À ªn+uÒ<äÿsY s¡#·q\T ` yÓTT<ä{Ï uÛ≤>∑+µ yÓ\Te]+#ês¡T.23

Ç|üŒ{ÏøÏ ªn+uÒ<äÿsY s¡#·q\Tµ 17 dü+|ü⁄{≤\T Á|ü#·T]‘·eTj·÷´sTT.
1990˝ÀH̊ ªeT+&É̋ Ÿµ24 ø£MTwüHé neT˝À¢ø=∫Ã+~. $X̄«Hê<∏é Á|ü‘ê|tdæ+>¥25 n~Ûø±s¡+ ø√dü+ nÁs¡T\T

#ê#·≈£î+&Ü, ãVüQ»qT\ n_Ûeè<∆̊ <Û̊´j·T+>± z_dæ ]»πs«wüq¢ ìs¡íj·÷ìï neT\T |ü]#ês¡T. B+‘√
ø=‘·Ô>± πø+Á<ä Á|üuÛÑT‘·« ñ<√´>±˝À¢ z._.dæ.\≈£î ]»πs«wüqT¢ ø£*Œ+#ês¡T. BìøÏ e´‹πsø£+>± Væ≤+<ä÷‘·«
yê<äT\T ô|<ä› m‘·TÔq Á|ü‹|òüT≥q ø±s¡́ Áø£e÷\T #˚|ü{Ïº+Á&ÉT. ãVüQ»qT\qT ã*|üX¯óe⁄\qT CÒdü÷Ô yê]ì
ÁbÕD‘ê´>±ìøÏ |ü⁄]>=*ŒHês¡T. á |òüTs¡̧D yê‘êes¡D+˝À |üP Ò̋, n+uÒ<äÿsY\T ◊ø±Hé\T>± ì\ã&É¶s¡T.
…̋ìHé, e÷sYÿ ‡, e÷y√\ kÕúq+˝À ndæÔ‘·«yê<äT\T Mfi¢̄qT B|ü<Ûës¡T\T>± #·÷&É&É+ ÁbÕs¡+_Û+#ês¡T.

eTs√yÓ’|ü⁄ >±+~Û, |üfÒ̋ Ÿ, kÕes¡ÿsY Ä˝À#·q\≈£î, ø=+‘·y˚Ts¡≈£î HÓÁVüA Ä˝À#·q\≈£L Mfi¯ófl Á|ü‘ê´e÷ïj·T
πø+Á<ä _+<äTe⁄\sTTHês¡T. á ñ<ä́ e÷\≈£î ø=qkÕ–+|ü⁄>± ª<äs¡ø£y˚Tµ26 (<ä[‘· s¡#·sTT‘·\T, ø£fi≤ø±s¡T\T
y˚T<Ûëe⁄\µ) y˚~ø£ @sêŒ≥sTT+~. Bìï kÕú|æ+∫+~ _.mdt.sêeTT\T, ø£+#Ó ◊\j·T´, qqTe÷dü kÕ«$T,
‘·~‘·s¡T\T. Mfi¯ó¢ ‘·sê«‹ ø±\+˝À <ä[‘·T\qT ø£\T|ü⁄≈£î b˛sTTHês¡T. ‘·sê«‹ ø±\+˝À >∑÷&É n+»j·T´,
õ.ÄsY.≈£îπsà, e÷kÕºØ® ‘·~‘·s¡T\T ª<äs¡ø£ẙTµ˝À uÛ≤>∑eTsTT+Á&ÉT. Ç+‘· ø£èwæ »]–Hê Ç+¬ø+‘√ kÕ~Û+#ê*‡
ñ+<äì ì‘·´+ U…’sê¢+õ27 qT+∫ ñHê28 es¡≈£î <˚X¯ yê´|üÔ+>± <ä[‘·T\ô|’ »s¡T>∑T‘·Tqï <ë&ÉT\T
#ÓãT‘·THêïsTT. \øÏåà+ù|≥29 qT+∫ ôV’≤<äsêu≤<é ôd+Á≥˝Ÿ j·T÷ìe]‡{°̋ Àì s√Væ≤‘Y y˚eTT\30 ªVü≤‘·́ µ\T
‘Ó\T>∑T ÁbÕ+‘ê˝À¢ n<̊ $wüj·÷*ï ‘̊*Ã #ÓãT‘·THêïsTT. Ç~ #ê]Á‹ø£ dü+<äs¡“¤+. Ç+‘· es¡≈£î q&ç#=∫Ãq
<ë]ì uÒØE y˚düTø=ì >∑eT´+ yÓ’|ü⁄ y˚>∑+>± kÕ>±*‡ ñqï~. Ç~  eTTfi¯fl<ë]. Ä <ë] s¡Vü≤<ë]
ø±yê\+fÒ n+<äT≈£î #·]Á‘·qT n<Ûä́ j·Tq+ #˚j·÷ …̋. #·]Á‘·qT |ü⁄q]ï]à+#ê …̋. |ü⁄qsê«´U≤´ì+#ê …̋.
|ü⁄q' Á|ü‹wæº+#ê*. n+uÒ<äÿsY #Ó|æŒq≥T¢ #·]Á‘· ‘Ó*dæq yê&˚ #·]Á‘· ì]à+#·>∑\&ÉT. düèwæº+#·>∑\&ÉT.
n+<äTπø eTs¡T>∑Tq |ü&˚dæq, eTq≈£î ‘Ó*j·Tì eTq #·]Á‘·qT ªdüu≤\ºsYïµ <äèø√ÿD+‘√ yÓ\T>∑T˝ÀøÏ ‘Ó#˚Ã
Á|üj·T‘·ï$T~. >∑‘· ø=+‘· ø±˝+>± ‘Ó\+>±D ‘·qqT ‘êqT ‘Ó\TdüT≈£î+≥T+~. ÇHêïfi¯ófl #·]Á‘·¬øø£ÿ≈£î+&Ü
e⁄qï $»j·÷*ï Ç|ü&ÉT ∫Á‹ø£ >∑&ÉT‘·THêï+. düTs¡es¡+ Á|ü‘ê|ü¬s&ç¶ nqï≥Tº ªeTqeT÷ #·]Á‘·¬øø£ÿ<ä>∑Z
yês¡y˚Tµ n+≥÷ ìs¡÷|æ+#·T≈£îHêïeTT. me¬sdüTºì møÏÿq |üPs¡íe÷˝≤e‘Y31 mdt. Äq+<é≈£îe÷sY32 ˝≤+{Ï
yêfi¯ófl Ç+<äT≈£î ì<äs¡ÙHê\T. n≥¢H˚ ø±\+ô|’ #Ó]–b˛ì bÕ<ä eTTÁ<ä\qT ø£+&É¢ø£<äT›≈£î+≥THêï+. ‘·sê«‹
‘·sêìøÏ Ä dü÷Œ¤]Ôì n+~+#ê*.

#·]Á‘·̋ À mìï nes√<Ûë\T, $s√<Ûë\T m<äT¬s’Hê ¬>*∫ ì*∫q kÕVü≤dü+ ‘Ó\+>±D~. kÕVü≤dü+
‘Ó\+>±D≈£î e÷s¡Tù|s¡T. kÕVü≤dü Ms¡T˝À¢ bÕ\≈£î Ò̋>±<äT Á|ü»\T ≈£L&Ü ñHêïs¡T. ìC≤ìøÏ Á|ü» Ò̋ m≈£îÿe>±
ñqïs¡T. nsTT‘˚ bÕ\≈£î\ #·]Á‘· ]ø±s¡¶sTT q+‘·>± Á|ü»\ #·]Á‘· nø£ ås¡ã<ä∆+ ø± Ò̋<äT. b˛sê{≤\T,
‘ê´>±\T, $»j·÷\≈£î Á|ürø£\T>± e÷]q düe÷»+˝Àì n&ÉT>∑T es¡í Á|ü»\T, yê] kÕVü≤dü+ n+‘·>±
nø£åØø£]+|ü ã&É̋ Ò<äT. <ä[‘·, ãVüQ»qT\T bÕ&ÉT≈£îH˚ bÕ≥qT, e÷≥qT nÁ>∑≈£î˝≤\ yê+&ÉT¢ eTTK´+>±
Áu≤Vü≤àD°j·T uÛ≤eC≤\+ ñqïyês¡T nø£åsê\T>± e÷]Ã ‘êeTT e÷Á‘·y˚T #·]Á‘·̋ ÀøÏ mø±ÿs¡T. $T>∑‘ê yê]
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#·]Á‘· mø£ÿ&Ü Ò̋≈£î+&Ü #˚dæHês¡T. Ç+ø± #ÓbÕŒ\+fÒ ‘=øÏÿ ô|{ÏºHês¡T. nsTT‘˚ Á|üdüTÔ‘·+ q&ÉTdüTÔqï~
ªdüu≤\ºsYïµ #·]Á‘·. ìC≤ìøÏ n≥º&ÉT>∑T Á|ü» Ò̋ ndü̋ …’q #·]Á‘· ìsêà‘·\T. Ç+<äT˝À <ä[‘·T\~ eTTK´ bÕÁ‘·.
Çyê«fi¯ <ä[‘·T\T y˚TeT÷ #·]Á‘·¬øø£ÿ<ä>∑Z yêfi¯fly˚T nì ìs¡÷|ædüTÔqïs¡T. 2015˝À dæ$˝Ÿ‡˝À {≤|t sê+ø˘
kÕ~Û+∫q <ä[‘· _&É¶ {ÏHê &É;33 n+<äT≈£î kÕø£ǻ +. Ç+<äT≈£î $<ä́  Á|ü<Ûëq yêVæ≤ø£>± |üì#˚k Ǫ̂+~.
#·<äTe⁄‘√ <ä[‘· düe÷»+ u≤>∑T|ü&ÉT‘·T+~. Ç+<äT≈£î ÄHê{Ï uÛ≤>∑́ ¬s&ç¶ es¡à qT+∫ H˚{Ï ùd«s√dt34

ÄsY.mdt. Á|üMDY≈£îe÷sY35 es¡≈£î e÷s¡Z<äs¡Ù≈£î\T>± ì\TdüTÔHêïs¡T. eTs=ø£s¡T |òüT+{≤ #·Áø£bÕDÏ36. Äj·Tq
#Ó’s¡àHé>± n$˙‹øÏ ‘êe⁄ Ò̋≈£î+&Ü ‘Ó\+>±D |ü_¢ø̆dü]«dt ø£MTwüHéô|’ ìs¡T<√´>∑T\≈£î qeTàø£+ ø£*–+∫Hê&ÉT.
‘·q dü+düÿs¡D\‘√ <˚X¯yê´|üÔ+>± >∑T]Ô+|ü⁄ bı+~Hê&ÉT. n+uÒ<äÿsY ≈£L&Ü nø£ås¡+ eT*∫q e´øÏÔ. Äj·Tq
≈£L&Ü #·<äTe⁄ b˛sê&ÉT nì |æ\T|æ#êÃ&ÉT. ìC≤ìøÏ ôV’≤<äsêu≤<é̋ À <ä[‘√<ä́ e÷ìøÏ Ä\+ãq nø£åsê\
eT÷\+>±H˚ <=]øÏ+~. n˝≤+{Ï #ê]Á‘·ø£ b˛sê{≤\≈£î, #·]Á‘· ìsêà‘·\≈£î, kÕ~Û+∫q $»j·÷\≈£î,
|ü&çb˛sTTq ˝Àj·T\≈£î, $düàs¡D X¯ø£̋ ≤\≈£î, m~]+∫q kÕVü≤kÕìøÏ, ì\Bdæq Á|üX¯ï\≈£î á yê´dü+
nø£ås¡ s¡÷|ü+. ìC≤ìøÏ ‘Ó\+>±D n+fÒH˚ düe÷#ês¡ ùdø£s¡D≤ sêVæ≤‘·́ +. n+<äTu≤≥T˝À Ò̋ì Äø£sê\T.
ˇø£ n\uÛÑ́  ÄXÊ«dü+. e+<ä\ j˚T+&É¢ |òüP´&É̋ Ÿ ìs¡+≈£îX¯‘·«+, <ë<ë|ü⁄ 60 j˚T+&É¢ |üsêsTT bÕ\q, yê]
Ä~Û|ü‘·́  uÛ≤eC≤\+ n+<äT≈£î Á|ü<Ûëq ø±s¡D+. Ç˝≤+{Ï dæú‹˝À ‘Ó\+>±D˝À düyÓTÆø£́  bÕ\q˝À n+<ä]ø£Hêï
m≈£îÿe>± nD∫y˚‘·≈£î, $eø£å≈£î, $düàs¡D≈£î, e+#·q≈£î, ùV≤fi¯q≈£î, <√|æ&ûøÏ, <Ís¡®Hê´ìøÏ, yÓ{Ïº#êøÏ]øÏ
>∑T¬s’q <ä[‘·T\ >∑T]+∫q düe÷#êsêìï Áø√&ûø£]+#·&ÉeT+fÒ <ë<ë|ü⁄ nkÕ<Ûä́ yÓTÆq |üì. nsTT‘˚ @<Ó’Hê
nkÕ<Ûä́ yÓTÆq <ëìï kÕ~Û+#·&É+˝ÀH˚ ‘·è|æÔ e⁄+≥~. Ä ‘·è|æÔ ø√dü+ >∑‘· 25 @+&ÉT¢>± <ä[‘·, ãVüQ»q
k˛sTT‘√ ªÁ|ü‘̊´ø£+>±µ ùdø£]+∫q düe÷#ês¡ uÛ≤+&Ü>±s¡+ qT+∫ á $esê\T MT eTT+<äT≈£î ‘ÓdüTÔHêïqT.

*  *  *
Ç|üŒ{Ï es¡≈£î ‘Ó\+>±D <ä[‘√<ä́ eT+ô|’ kÕú©|ü⁄\ø£+>±H˚ >±˙ ˝À‘·T>± me«s¡÷ |ü]XÀ<Ûäq

#˚j·T Ò̋<äT. Hê~ |ü⁄Hê~ |ü]XÀ<Ûäq ø±ã{Ïº eT÷˝≤˝À¢øÏ yÓ[fl sêdüTÔHêïqT. Ç+‘·es¡≈£î n+‘·sê®rj·T
kÕúsTT˝À ¬s|òü¬sHé‡ ãTø̆‡, |”]j·÷&çø£̋ Ÿ‡, |üÁ‹ø£\T n+<äTu≤≥T˝À e⁄qï Á|üU≤´‘·T …̋’q kÕÿ\sY‡≈£î/|ü+&ç‘·T\≈£î
≈£L&Ü <=s¡ø£ì düe÷#êsêìï Çø£ÿ&É CÀ&ç+#·&ÉyÓTÆ+~. nìï bÕsêÙ«\qT+∫ $wüj·÷\qT $X‚¢wæ+#·&ÉyÓTÆ+~.
‘Ó\+>±D <ä[‘· #Ó’‘·Hê´ìï, #·]Á‘·qT ∫Á‹ø£>∑fÒº Á|üj·T‘·ï$T~. Ç+<äT˝À Ä<ÛäTìø£ #·]Á‘·, <ä[‘√<ä́ e÷\ô|’
<äèwæº πø+ÁBø£]+∫q|üŒ{Ïø° <ä[‘·T\ kÕ+düÿ è‹ø£ yÓ’uÛÑe+, |òüTq‘·, Ád”Ô\ ‘√&ÜŒ≥T, ẙ\ j̊T+&ÉT¢>± <ä[‘·T\T
m~>=∫Ãq rs¡Tìø£ÿ&É $e]+#·&ÉyÓTÆ+~.  n˝≤π> ‘·eT s¡#·q\ <ë«sê dæsêE˝Ÿ Vü≤düHé ‹]àJ, m&ÉZsY
<∏äsYdüºHé, ø£èwüíkÕ«$T eTT~sêCŸ, |æ.ÄsY. yÓ+ø£≥kÕ«$T, ¬ø. dü‘·´Hêsêj·TD ‘·~‘·s¡T\T ø=+‘· düe÷#êsêìï
]ø±s¡T¶ #˚dæHês¡T. n{≤¢π> Ç+&çj·÷˝Àì yÓTT‘·Ô+ <ä[‘√<ä́ eTø±s¡T\‘√ bÕ≥T>± ‘Ó\+>±D, Ä+Á<Ûë  yê]
|ü]#·j·÷\‘√ Ç+ ¢̂wüß˝À ø°ås¡kÕ>∑sY ª<ä[‘Y eT÷yéyÓT+{Ÿ‡ ÇHé Ç+&çj·÷ n+&é Ç{Ÿ‡ ©&ÉsY‡ (1857`1956)µ
ù|]≥ ˇø£ |ü⁄düÔø±ìï 1994˝À n#·TÃy˚dæHê&ÉT. Bì ]yÓ’CŸ¶ m&çwüHé 2017˝À e∫Ã+~. B+‘√
<ä[‘√<ä́ eT+˝À bÕ˝§Zqï nH˚ø£ eT+~ ‘Ó\T>∑T yês¡T Á|ü|ü+#êìøÏ |ü]#·j·TeTj·÷´s¡T. ôV’≤<äsêu≤<é
m …̋’{Ÿ <ä[‘·T\ô|’ nã“kÕsTT\T37 ̌ ø£ |ü⁄düÔø±ìï yÓ\Te]+#ês¡T. Äj·Tq k˛<äs¡T&ÉT yÓ’._.dü‘·́ Hêsêj·TD38

ªyÓTÆ bòÕ<äsY u≤\j·T´µ ù|]≥ ‘·q ‘·+Á&ç J$‘· #·]Á‘·qT, ÄHê{Ï düe÷C≤ìï ]ø±s¡T¶ #˚dæ+&ÉT. m …̋HêsY
J*j·T{Ÿ39, ¬>sTT˝Ÿ Ä+yÓ{Ÿ, ôd’eTHé #êsY‡©, n&ÉbÕ dü‘·́ Hêsêj·TD, ¬ø.dü‘·́ Hêsêj·TD, ø£+#Ó ◊\j·T´,
¬ø.lìyêdüT\T, ÇqTø=+&É ‹s¡TeT*, »+>∑+ ∫qïj·T40, πøX¯e≈£îe÷sY41, uÛÑ+>±´ uÛÑ÷ø±´, dü«s¡÷|ü,
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#·\¢|ü*¢ dü«s¡÷bÕsêDÏ, ‘·TeTà|üP&ç uÛ≤s¡‹ ‘·~‘·s¡T\T ‘Ó\T>∑Tyê] <ä[‘· ñ<ä́ e÷\qT, #·]Á‘·qT, kÕVæ≤‘ê´ìï
Ç+ ¢̂wüß˝À sêdæ Á|ü|ü+#êìøÏ |ü]#·j·T+ #˚XÊs¡T. Ç|üŒ{Ïπø $X¯«$<ë´\j·÷˝À¢ n‹ ‘·≈£îÿe>±H˚ nsTTHê
ø=+‘· |ü]XÀ<Ûäq »]–+~. Hê <√düTÔ ø√≥ $»j·T ‘Ó\+>±D kÕj·TT<Ûä b˛sê≥+˝À bÕ˝§Zqï <ä[‘·
eTVæ≤fi¯\qT Ç+≥s¡÷«´ #˚dæ+~. <ëì Ä<Ûës¡+>± ôV’≤<äsêu≤<é ôd+Á≥˝Ÿ j·T÷ìe]‡{° sê»˙‹ XÊÁdüÔ
$uÛ≤>∑+ qT+∫ m+|òæ˝Ÿ |ü{≤º rdüT≈£î+~. n˝≤π> uÛ≤>∑´¬s&ç¶ es¡àô|’q ˇø£ m+|òæ˝Ÿ nyês¡¶sTT+~.
ôd+Á≥˝Ÿe]‡{°̋ À Ábıô|òdüsY dü«s¡÷|ü ≈£L&Ü uÛ≤>∑́ ¬s&ç¶ es¡àô|’ |ü]XÀ<Ûäq #˚dæHês¡T. n]¬> sêeTkÕ«$T
J$‘·+` ñ<ä́ e÷\ô|’ ñkÕàìj·÷ $X¯«$<ë´\j·T+˝Àì #·]Á‘· $uÛ≤>∑+˝À ̌ ø£ |æôV≤#Y&û nyês¡¶sTT+~.
_.mdt.yÓ+ø£≥sêe⁄ bÕÁ‘·ô|’ ≈£L&Ü |ü]XÀ<Ûäq »]–+~. ñkÕàìj·÷ ‘Ó\T>∑T $uÛ≤>∑+˝À ø£~¬s ø£èwüí
<ä+&√sê kÕVæ≤‘·́ +ô|’ $\TyÓ’q |ü]XÀ<Ûäq #˚dæHê&ÉT. ‘Ó\+>±D≈£î #Ó+~q n&ÉbÕ dü‘·́ Hêsêj·TD42,
ø£+#Ó ◊\j·T´43 ‘·~‘·s¡T\T dü¬s’q ~X¯̋ À ‘Ó\+>±D <ä[‘· #·]Á‘· s¡#·q≈£î <ës¡T\T y˚ùd Á|üj·T‘·ï+
#˚dæHês¡T. nsTT‘˚ n~ düeTÁ>∑+ ø±<äT. yê]ì ‘=* <äX¯̋ À <ës¡T\T y˚ùd+<äT≈£î Á|üj·T‹ï+∫q yê]>±
>ös¡$+#ê*.

>∑‘· 20, 25 j˚T+&É¢ ø±\+˝À <ä[‘· #Ó’‘·q´+ ô|]– eTs¡T>∑Tq |ü&É¶ m+<äs√ ‘ê´>∑eT÷s¡TÔ\
#·]Á‘·qT yÓ\T>∑T˝ÀøÏ rdüT≈£îsêe&ÜìøÏ ø±s¡DeTsTT+~. n+uÒ<äÿsY düeTÁ>∑ s¡#·q*ï ‘Ó\T>∑T $X̄«$<ë´\j·T+
|üPìø£ y˚Ts¡≈£î 1993 qT+∫ ‘Ó\T>∑T˝À yÓ\Te&ÉT‘·THêïsTT. |üP Ò̋ s¡#·q\T ‘Ó\T>∑T˝Àq÷ yÓ\Te&Ü¶sTT.
<ä[‘· #Ó’‘·q´ dü÷Œ¤]Ô‘√H˚  ‘Ó\T>∑T˝À Hêsêj·TD>∑Ts¡T, nj·T´+ø±[, CÀ´‹ sêe⁄ |üP Ò̋, kÕ$Á‹u≤sTT
|òüP …̋, kÕVüQ, s¡a˝≤ÿØ u≤sTT, njÓ÷r<ëdt, ≈£îdüTeT <Ûäs¡àqï44 e÷ ø=B› q\¢ <=s¡‘·q+, Vü≤]»q
X¯‘·ø£+ ‘·~‘·s¡ |ü⁄düÔø±\T sêe&ÜìøÏ |ü⁄Hê<äT\T |ü&Ü¶sTT. m+._. >ö‘·yéT45 sêdæq uÛ≤>∑́ ¬s&ç¶ es¡à
|ü⁄düÔø£+ ‘Ó\T>∑T˝ÀøÏ nqTyê<äeTsTT+~. n˝≤π> ª˙*C…+&Üµ 46 |üÁ‹ø£̋ À ‘Ó\+>±D≈£î dü+ã+~Û+∫q
$wüj·÷\T #ê˝≤ ‘·≈£îÿe>±H˚ nsTTHê ø=ìï #√≥T #˚düT≈£îHêïsTT. n]¬> sêeTkÕ«$T sêdæq ns¡T<Ó’q
X¯‘·ø£ |ü<ë´\T ø=ìï Ç+<äT˝À <=]ø±sTT. ªq\T|ü⁄µ ‘·sê«‘· ªãVüQ»q ¬øs¡{≤\Tµ, ªdüe÷+‘·s¡µ |üÁ‹ø£\
<ë«sê <ä[‘· #Ó’‘·q´+, dü÷Œ¤]Ô m …̋’{Ÿ ôdø£åq¢̋ À $düÔ]+∫+~. ªm<äTØ‘·µ, ª@ø£\e´µ, ªeTVü‰uÀ~Ûµ ‘·~‘·s¡
|üÁ‹ø£\T <ä[‘√<ä́ e÷ìøÏ n+&É>± ì*#êsTT. ‘=* ‘Ó\+>±D <ä[‘· ø£<∏ä≈£î&ç>± uÛ≤>∑́ ¬s&ç¶ es¡à ªyÓ{Ïº
e÷~>∑µ ø£<∏äqT dü+–XË{Ïº lìyêdt (H˚H˚) yÓ\T>∑T˝ÀøÏ ‘Ó#êÃqT. n˝≤π> 1928˝ÀH˚ Áô|ò+∫ j·÷Hê+≈£î
#Ó+~q Ä~e÷+Á<Ûä $<ë´]ú, ø£<∏ä≈£î&ÉT lìyêdüT\Tsêdæq ªHπ̊s&ÉT|ü+&ÉT¢ ø£+≥Tµ47 ø£<∏ä |ü]#·j·TeTsTT+~
≈£L&Ü ‘Ó\+>±D |üÁ‹ø£̋ ÀH˚! á ø£<∏ä >√\ø=+&É |üÁ‹ø£̋ À 1928˝À n#·ÃsTT+~. ‘Ó\T>∑T kÕVæ≤‘·́ +˝À
yÓ\Te&É¶ <ä[‘· ø£<∏ä\qT 1996˝ÀH˚ ÄsY.#·+Á<äX‚Ks¡¬s&ç¶, ¬ø. \øÏåàHêsêj·TD\T dü+ø£\q+ #˚dæHês¡T. Ä
‘·sê«‘· ¬ø. \øÏåàHêsêj·TD48 es¡Tdü>± $$<Ûä n+XÊ\ô|’ <ä[‘· ø£<∏ä\qT, ø£$‘ê«ìï dü+ø£\Hê\T>± yÓ\Te]+∫
‘Ó\T>∑T kÕVæ≤‘ê´ìï düTdü+|üqï #˚dæHê&ÉT. Á|ükÕ<äeT÷]Ô ªˇø£ <äXÊu≤›ìï ≈£î~ù|dæq <ä[‘· ø£$‘·«+µ49

ù|]≥ |ü]XÀ<ÛäHê Á>∑+<∏ëìï yÓ\Te]+#ês¡T. á ~X¯̋ ÀH˚ ‘Ó\T>∑T˝À ø£<∏ä\T sêdæq ‘=* <ä[‘·Tsê\T
ª‘ê&ç Hê>∑eTà50 ø£<∏ä\µ qT H˚qT |ü⁄düÔø£+>± yÓ\Te]+#êqT. áyÓT 1934`35 Ä ÁbÕ+‘·+˝À nH˚ø£
ø£<∏ä\qT yÓ\Te]+#ês¡T. Ç+<äT˝À ø=ìï 1937 Hê{Ïπø |ü⁄düÔø£+>± yÓ\Te&Ü¶sTT. Ä+Á<Ûë≈£î #Ó+~q ÄyÓT
düeTÁ>∑ ø£<∏ë dü+ø£\Hêìï Hê dü+bÕ<äø£‘·«+˝À yÓ\Te]+#êqT. >=≥TºeTTø£ÿ\ eT+>±j·TeTà ø£<∏ä\T
≈£L&Ü sêyê*‡q nedüs¡eTTqï~. n˝≤π> uÛ≤>∑́ ¬s&ç¶ es¡à düeTÁ>∑ s¡#·q\qT Ä#ês¡́  düT<ÛësêDÏ Á>∑+<∏ädüú+
#˚dæ+Á&ÉT. ‘Ó\+>±D≈£î #Ó+~q n]¬> sêeTkÕ«$T, ej·T´ sêC≤sêyéT, ã+&ç j·÷<ä–], NeT >∑Ts¡Tej·T´,
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<Ó’<äẙeTT\|ü*¢ <̊ẙ+<äsY51 yÓTT<ä̋ …’q ‘=*‘·s¡+ <ä[‘· s¡#·sTT‘·\ kÕVæ≤‘ê´ìï |ü⁄düÔø±\T>± yÓ\Te]+#ê*.
á eT<Ûä́ H˚ <äTqï Ç<ë›düT52 ø°s¡Ôq\ô|’ $\TyÓ’q |ü⁄düÔø£+ Hê>∑sYø£s¡÷ï\T≈£î #Ó+~q eTT#·Ãs¡¢ ~qø£sY.
eq|ü≥¢ düTã“j·T´\ ø£èwæ‘√ yÓ\Te&ç+~. B+‘√ <ä[‘· kÕVæ≤‘·́  #·]Á‘· ˇø£ e+<ä @+&ÉT¢ eTT+<äT≈£î
»]–+~. nsTT‘˚ $T>∑‘êyê] s¡#·q\T |üP]Ô>± \uÛÑ́ + ø±e&É+ Ò̋<äT. @~ @yÓTÆHê \uÛÑ́  kÕVæ≤‘ê´qï+‘·
ˇø£ÿ <ä>∑Z]øÏ rdüTø=#˚Ã Á|üj·T‘·ï+ »s¡>± …̋.

‘Ó\+>±D ñ<ä́ eT+ }|ü+<äT≈£îqï ‘·sê«‘· á ÁbÕ+‘· <ä[‘·, ãVüQ»q dü÷Œ¤]Ô Á|ü<ë‘·\ yÓ‘·T≈£î˝≤≥
rÁeeTsTT+~. düeTàø£ÿ, kÕs¡ø£ÿ, düsê«sTT bÕ|üqï, düT<ë›\ Vü≤qTeT+‘·T, áX̄«Øu≤sTT, dü<ë\øÏåà, ø=+&Ü
\ø£åàDY u≤|üPJ, ø=‘·Ô|ü*¢ »j·TX¯+ø£sY\ J$‘· #·]Á‘·\ >∑T]+∫ eT]+‘· düe÷#ês¡+ s√E, s√Eø°
n+<äTu≤≥T˝ÀøÏ sêe&É+ Äs¡+uÛÑeTsTT+~. Ms¡+<ä] J$‘· #·]Á‘·\T n#·Ãj·÷´sTT. j·TTe kÕÿ\sY,
HêsYÔ ádtº̋ Àì ôd+Á≥˝Ÿ j·T÷ìe]‡{° n<Ûë´|ü≈£î&ÉT ñ*¢ <ÛäHésêCŸ kÕj·TT<Ûä b˛sê≥ ø±\+˝À nH˚ø£
bÕ≥\T sêdæ ñ<ä́ e÷ìøÏ ‘·q >∑fi≤ìï ≈£L&Ü Ç∫Ãq ej·T´ sêC≤sêyéT53 >∑T]+∫ #·]Á‘·̋ À ]ø±s¡T¶
#˚dæ+&ÉT. áj·Tq >∑T]+∫ »j·TBÛsY ‹s¡TeT\sêe⁄ n+‘·≈£î eTT+<äT ø=+‘· sêdæHê&ÉT. eTs√ sê»˙‹
XÊÁdüÔ n<Ûë´|ü≈£î\T &Üø£ºsY #·+Á<äj·T´ e÷~>∑ ñ|ü≈£î˝≤\ô|’ >∑D˙j·TyÓTÆq |ü]XÀ<Ûäq #̊dæHê&ÉT. nsTTq|üŒ{Ïø°
NeT >∑Ts¡Tej·T´54 ˝≤+{Ï <ä[‘· >±j·T≈£î\T Ç+ø± yÓ\T>∑T˝ÀøÏ sêyê Ò̋‡    ñ+~. 1940e <äX¯ø£+˝ÀH˚
u…+>±˝Ÿ˝À q+<ä̋ ≤˝Ÿ uÀdt <ä>∑Zs¡ ∫Á‘·ø£fi≤ •ø£åD bı+~q ø£Ø+q>∑sY õ˝≤¢≈£î #Ó+~q <ä[‘· ô|sTT+≥sY
Çs¡T≈£î\ ≈£îe÷]\ kÕ«$T55 J$‘·+ >∑T]+∫ ≈£L&Ü #ê˝≤ ‘·≈£îÿe eT+~øÏ ‘Ó\TdüT. Äj·Tq J$‘·
#·]Á‘·qT H˚qT Ç{°e\ |ü⁄düÔø£+>± yÓ\Te]+#êqT. ñ<ä́ eT jÓ÷<ÛäT&ÉT, <ä[‘·T&ÉT ø£&Ü] õ+ø£&ÉT, e÷~>∑
Ms¡T&ÉT »+ãqï >∑T]+∫ ‘Ó\TdüTø√yê*‡ ñqï~. Ç{≤¢ #ê˝≤ eT+~ $düàs¡D≈£î >∑T¬s’q jÓ÷<ÛäT\T,
ñ<ä́ e÷\ >∑T]+∫ düà]+#·Tø√yê*‡ ñqï~.

*  *  *
uÛ≤s¡‘·<˚X¯+˝À <ä[‘√<ä́ e÷\T, <ä[‘·T\ #·]Á‘· >∑T]+∫ m+.mdt.m.sêe⁄, >√bÕ˝Ÿ >∑Ts¡T, |òüTT¬s´,

m*HêsY J*j·T{Ÿ, yÓTÆ¬ø˝Ÿ e÷ùd‡, ôV≤sê˝Ÿ¶ ˝≤dæø˘, u≤s¡“sê CÀwæ, zyÓHé *+#Y, CÒyéT‡ dæ\«sY u…sYZ,
dü∫Ã<ëq+<é, nì˝ŸuÛÑ{Ÿ, ø√ôV≤Hé, q+<äTsêyéT, |ü≥«s¡∆Hé, ãÁ~ Hêsêj·TD, |òüTHéXÊ´yéT cÕ ‘·~‘·s¡T\T
$es¡+>± #·]Ã+∫Hês¡T. Ä+Á<ÛäÁbÕ+‘·+˝Àì <ä[‘·T\ >∑T]+∫ ø=+&Ü j̊TdüTs¡‘·ï+, yÓ’. ∫qïj·T, ∫qïj·T,
s¡$≈£îe÷sY, ø£‹Ô|ü<ëàsêe⁄, q]ôd{Ïº Çqïj·T´, u§C≤® ‘ês¡ø£+ ‘·~‘·s¡T\T ø=+‘· Á|üj·T‘·ï+ #̊dæ sêdæHês¡T.
‘Ó\+>±D <ä[‘· ñ<ä́ e÷\T, #·]Á‘· >∑T]+∫ ¬>sTT˝Ÿ Ä+yÓ{Ÿ, ôd’eTHé #êsY‡©, n&ÉbÕ dü‘·́ Hêsêj·TD\T
ø=+‘· yê´U≤´ì+#ês¡T. nsTT‘˚ Ç|üŒ{Ï es¡≈£î ‘Ó\+>±D≈£î dü+ã+~Û+∫ düeTÁ>∑yÓTÆq #·]Á‘· @B sê Ò̋<äT.
1953 ≈£î eTT+<äT ˇø£ j·÷uÛ…’ j˚T+&É¢̋ À ôV’≤<äs¡u≤<é q>∑s¡ πø+Á<ä+>± ì]à‘·eTsTTq <ä[‘√<ä́ e÷\qT,
#·]Á‘·qT |æ.ÄsY.yÓ+ø£≥kÕ«$T ¬s+&ÉT dü+|ü⁄{≤\T>± yÓ\Te&É¶ ‘·q |ü⁄düÔø£+ ªnesY Ádüº>∑T˝Ÿ |òüsY
me÷ì‡ù|wüHéµ˝À ø=+‘· sêj·T&É+ »]–+~. á |ü⁄düÔø±ìï dü+øÏå|”Ôø£]+∫ ‘Ó\T>∑T˝ÀøÏ ∫qïj·T
nqTe~+#ês¡T. nsTT‘˚ Ç+<äT˝À |ü~ õ˝≤¢\ ‘Ó\+>±D˝À @$T »]–+~ nH˚ $wüj·T+ ˝À‘·T˝À¢øÏ
s¡#·sTT‘· yÓfi¢̄̋ Ò<äT. #·]Ã+#·̋ Ò<äT. ôV’≤<äsêu≤<é πø+Á<ä+>± »]–q n+XÊ\ì, <äø£ÿHé Áø±ìø£̋ Ÿ |üÁ‹ø£\
øÏ¢|æŒ+>¥‡ Ä<Ûës¡+>± Ç+<äT˝À sêdæHê&ÉT. Ä ˝À≥Tì rs¡Ã&ÜìøÏ    H˚qT Hê sêuÀj˚T |ü⁄düÔø£+˝À ø=+‘·
Á|üj·T‘·ï+ #˚XÊqT. >∑‘· 25 j˚T+&ÉT¢>± ‘Ó\+>±D πø+Á<ä+>± <ä[‘·, ãVüQ»q <äèø√ÿD+˝À #˚düTÔqï
|ü]XÀ<Ûäq\ |òü*‘·y˚T á Á>∑+<∏ä+.
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‘Ó\+>±D≤˝À $TwüqØ\T #̊dæq ùde >∑T]+∫ ≈£L&Ü ø=+‘· ]ø±s¡¶sTT+~. ‘Ó\T>∑T˝À ªÄ+Á<Ûä|üÁ‹ø£µ,
ªuÛ≤s¡‹µ, ª>∑èVü≤\øÏåàµ, ª>√\ø=+&É |üÁ‹ø£, ªdüTC≤‘·µ |üÁ‹ø£\T ‘Ó\+>±D ñ<ä́ e÷\≈£î eTTK´+>± kÕVæ≤‘ê´ìøÏ
Ä~ qT+∫ n+&É>± ì*#êsTT. á $wüj·÷*ï ‘·eT bÕ‘· |üÁ‹ø£̋ À¢ ìøÏå|üÔ+ #˚XÊsTT. n˝≤π> bÕ\Tÿ]øÏ
k˛eTHê<∏äT&ç s¡#·q\T, uÛ≤>∑́ ¬s&ç¶ es¡à dü+bÕ<äø£‘·«+ eVæ≤+∫q ªÄ~Væ≤+<ä÷µ |üÁ‹ø£\T,  Äj·Tq s¡#·q\T,
ñ|üHê´kÕ\T, n]¬> sêeTkÕ«$T Ä<Ûë´‹àø£ s¡#·q\T ø=+‘· ÁbÕ<∏ä$Tø£yÓTÆq düe÷#êsêìï#êÃsTT.

‘Ó\+>±D˝À <ä[‘·T\~ Á|ü‘̊´ø£ kÕúq+. dæ+–˝Ÿ ̋ ≤¬s®dtº ø£eT÷´ì{°. ø±dtº. ‘Ó\+>±D˝À Á|ü<ÛëqyÓTÆq
<ä[‘· düe÷»+ >∑T]+∫ düeTÁ>∑yÓTÆq düe÷#ês¡ẙT~ Ç|üŒ{Ï es¡≈£î ]ø±s¡T¶ ø± Ò̋<äT. ns¡ø=s¡>± \uÛÑ́ eTe⁄‘·Tqï
düe÷#ês¡y˚T ÁbÕe÷DÏø£eTsTT+~. Ä+Á<ÛäÁ|ü<˚XŸ ù|]≥ sêj·Tã&É¶ |ü⁄düÔø±˝À¢ j·T<∏ë$~Û>± ‘Ó\+>±D
n+XÊ\qT #ê˝≤ kÕs¡T¢ |òü⁄{ŸH√≥T‡≈£î |ü]$T‘·+ #˚dæHês¡T. eT]ø=ìï kÕs¡T¢ ns¡ø=s¡ düe÷#ês¡+‘√
ì+|æHês¡T. ìC≤ìøÏ Ä+Á<ÛäÁbÕ+‘·+˝Àì <ä[‘√<ä́ e÷\≈£î dü÷Œ¤]ì∫Ã+~, q&ç|æ+∫+~ ‘Ó\+>±D. uÛ≤>∑́ ¬s&ç¶
es¡à ˝≤+{Ï <ës¡Ùì≈£î\T. ñqïe \øÏåàHêsêj·TD sêdæq e÷\|ü*¢ s¡#·q≈£î dü÷Œ¤]Ô uÛ≤>∑́ ¬s&ç¶ es¡à.
Ä+Á<ÛëÁbÕ+‘· ñ<ä́ eT >=+‘·Tø£ ª≈£îdüTeT <Ûäs¡àqïµ≈£î ñ<ä́ eT bÕsƒê\T H̊]Œ+B, ‘·ØŒ¤<äT ì∫Ã+~ ôV’≤<äsêu≤<é.
á $wüj·÷ìï H˚qT #Ó|üŒ&É+ ø±<äT. ≈£îdüTeT <Ûäs¡àqï ‘·q s¡#·q ªe÷ ø=B› q\¢<=s¡‘·q+µ˝À #Ó|æŒHê&ÉT.
ªÄ~Væ≤+<äTµ dü÷Œ¤]Ô‘√ ª»j·TuÛÒ]µ |üÁ‹ø£qT ìs¡«Væ≤+∫Hê&ÉT. _.mdt.yÓ+ø£≥sêe⁄ <ä>∑Zs¡ |æ.ÄsY.y√>±
|üì#̊dæHê&ÉT. yÓ+ø£≥sêe⁄ uÛ≤eC≤˝≤ìï, n+uÒ<äÿ]C≤ìï Ä+Á<Ûë˝À Ä#·s¡D˝À ô|fÒº+<äT≈£î Á|üj·T‹ï+∫Hê&ÉT.
Ä+Á<Ûë˝À »]–q Ä~Væ≤+<ä÷ düuÛÑ\≈£î n<Ûä́ ≈£åî\T>±, eTTK´ n‹<∏äT\T>± ‘Ó\+>±D qT+∫ uÛ≤>∑́ ¬s&ç¶
es¡à, n]¬> sêeTkÕ«$T\T Vü‰»s¡sTTHês¡T. n+uÒ<äÿsY ø£Hêï eTT+<äT <ä[‘·T\ C≤rj·T Hêj·T≈£î&ÉT
uÛ≤>∑´¬s&ç¶ es¡à. sö+&éfÒãT˝Ÿ ø±qŒ¤¬sqT‡≈£î eTT+<äT \ø√ï düuÛÑ˝À bÕ˝§Zì ‘·q Á|üdü+>±\ <ë«sê
<ä[‘√<ä́ e÷ìøÏ }‘·$T#êÃs¡T.

‘Ó\+>±D sêÁwüº <ä[‘√<ä́ e÷ìï á |ü⁄düÔø£+˝À ]ø±s¡T¶ #˚j·T&ÉeTsTT+~. dü+|üPs¡í+>±, düeTÁ>∑+>±
<ä[‘√<ä´e÷ìï, ñ<ä´eT Hêj·T≈£î\qT, dü+düú\qT yês¡T/n$ kÕ~Û+∫q $»j·÷\qT Ç+<äT˝À
#˚s¡Ã&ÉeTsTT+~. <ä[‘· Hêj·T≈£î\ uÛ≤eC≤\+, ñ<ä́ eT+ô|’ $_Ûqï esêZ\ Á|üuÛ≤e+, n˝≤π> ñ<ä́ eT+
_Ûqï ø±˝≤˝À¢ _Ûqï kÕe÷õø£ esêZ\ô|’ #·÷|æq Á|üuÛ≤yêìï ≈£L&Ü Ç+<äT˝À #·]Ã+#·&ÉeTsTT+~. #·]Á‘·|üPs¡«
j·TT>∑+ qT+∫ ø±\ Áø£eT+˝À $wüj·÷\qT |üPdü>∑T#˚Ã Á|üj·T‘·ï$T~. nsTT‘˚ Ä<ÛäTìø£ ø±\+˝À
<ä[‘√<ä́ eT+, <ëì ìsêà‘·\ô|’ <äèwæº πø+ÁBø£]+∫ yê] >∑T]+∫ $es¡+>± #·]Ã+#·&ÉeTsTT+~. ÄHê{Ï
»HêuÛ≤ ̋ …ø£ÿ˝À¢ <ä[‘·T\ dæú‹>∑‘·T\T, $ø±k˛<ä́ e÷\≈£î <ä[‘·T\ #˚j·T÷‘· ‘·~‘·s¡ n+XÊ\q÷ Ç+<äT˝À
#·]Ã+#·&ÉyÓTÆ+~. Ç~ ˇø£ÿ y˚T<Û√ ÁX¯eT e÷Á‘·y˚T ø±<äT. $wüj·T ùdø£s¡D≈£î |ü&çq uÛÖ‹ø£ ÁX¯eT ≈£L&Ü
Ç+<äT˝À uÛ≤>∑y˚T! @+&É¢ ‘·s¡ã&ç ùdø£]+∫q s¡+>∑T s¡+>∑T\ |üPdü\qT |ü<ä∆‹ Á|üø±s¡+ <ä+&É>± e÷]Ã
‘Ó\+>±D ‘·*¢øÏ <ä[‘·T\ |üøå±q düeT]ŒdüTÔqï ø±qTø£.

‘Ó\+>±D <ä[‘√<ä́ eT+, <ä[‘· ñ<ä́ eTø±s¡T\T, dü+düú\T ‘·eT C≤‹ nuÛÑT´qï‹øÏ #̊dæq b˛sê{≤\T,
Á|üj·T‘êï\T, kÕ~Û+∫q |òü*‘ê\T, m<äTs=ÿqï nes√<Ûë\T, n~Û>∑$T+∫q Çã“+<äT\T, n+~+∫q #Ó’‘·q´
dü÷Œ¤]Ô, n+<äT≈£î kÕVæ≤‘·́ +, ø£fi¯\ ‘√&ÜŒ≥T Ç+<äT˝À #Ó|üŒ&ÉeTsTT+~. ‘Ó\+>±D <ä[‘· düe÷»+ $<ä́
ø√dü+, Ä‘·à>ös¡e+ ø√dü+, sê»ø°j·÷˝À¢ Hê´j·TyÓTÆq yê{≤ ø√dü+, eTVæ≤fi¯\ kÕ~Ûø±s¡‘· ø√dü+ #˚dæq
ø£èwæ B+{À¢ ]ø±s¡¶sTT+~. <äTsê#êsê\T, eT÷&ÛÉqeTàø±\T, $eø£å‘·\qT n~Û>∑ $T+#̊+<äT≈£î ‘·s¡ ‘·sê\T>±
<ä[‘· C≤‹ #˚dæq b˛sê≥+, Ä ñ<ä́ e÷\T düe÷»+ô|’ m˝≤+{Ï Á|üuÛ≤e+ #·÷bÕsTT, ìC≤ìøÏ <ä[‘·
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ñ<ä́ eTø±s¡T\ô|’ me] Á|üuÛ≤e+, m˝≤+{Ï Á|üuÛ≤e+, m+‘·>± ñqï~ nH˚ n+XÊ\T ≈£L&Ü Ç+<äT˝À
#·]Ã+#·&ÉyÓTÆ+~. Äs¡́ düe÷CŸ, ÁãVü≤àdüe÷CŸ, ~e´C≤„q düe÷»+ Çø£ÿ&ç Á|ü»\ nuÛÑT´qï‹øÏ #˚dæq ø£èwæì
#Ó|üŒ&ÉeTsTT+~. y˚<ä, y˚<ë+>±\ qT+∫ Ä+Á<ÛäÁ|ü<˚XŸ ne‘·s¡D≈£î eTT+<äT Hê{Ï es¡≈£î ‘Ó\+>±D
<ä[‘· düe÷»+ m~>=∫Ãq #·]Á‘·qT, ndüe÷q‘·\qT m~]+∫q kÕVü≤kÕìøÏ nø£ås¡ s¡÷|ü$T~.

ôV’≤<äsêu≤<é sê»´ <ä[‘· düe÷»+ô|’ n+uÒ<äÿsY Á|üuÛ≤e+, sê»ø°j·T+>±, kÕe÷õø£+>±, Ä]úø£+>±
<ä[‘·T\T m~>=∫Ãq rs¡T á |ü⁄düÔø£+ <ë«sê ‘Ó\TdüTø√e#·TÃ. >±+BÛ, sƒ¡ø£ÿsY u≤bÕ Vü≤]»q ùdeø˘ dü+|òtT
ø±s¡́ ø£̋ ≤bÕ\T, ø±+Á¬>düT, ø£eT÷´ìdüTº, k˛wü*düTº bÕØº̋ À¢ <ä[‘·T\ ÁbÕ‹ì<Ûë´ìï Ç+<äT˝À #·]Ã+#·&ÉyÓTÆ+~.
Á¬ø’düÔe eT‘· Á|ü#ês¡+,  $TwüqØ\T kÕú|æ+∫q $<ë´\j·÷\T, yÓ’<ë´\j·÷\T düe÷»+˝À rdüTø=∫Ãq
e÷s¡TŒ #Ó|üŒ&ÉyÓTÆ+~. eTTdæ¢+ düe÷»+ <ä[‘·T\ ø√dü+ Á|ü‘˚́ ø£+>± ÁbÕs¡+_Û+∫q bÕsƒ¡XÊ\\ >∑T]+N
#·]Ã+#êqT. uÛÑ»q eT+&Éfi¯ó¢ yÓTT<ä\T, ø£\T¢ ≈£î+&É\‘√ kÕπ> ≈£î\ |ü+#êsTTr\T, eT<ä́ bÕq ìs√<Ûäø£
ø£$T{°\T, |üÁ‹ø£\T, Á>∑+<∏äe÷\\T, |ü⁄düÔø±\T, ø£s¡|üÁ‘ê\T, bÕsƒ¡XÊ\\T, Ç+ ¢̂wüß yê] dü+|üs¡ÿ+, düVü≤yêdü+,
uÀ<Ûäq\T, düèõ+∫q kÕVæ≤‘·́ + n˙ï ø£\>∑*|æ <ä[‘· düe÷C≤ìï yÓ*–+∫q, m~–+∫q rs¡T Ç+<äT˝À
#·]Ã+#·&ÉyÓTÆ+~. ôw&É÷´˝Ÿ¶ ø±dtº ô|ò&ÉπswüHé yÓTT<ä\T ôV’≤<äsêu≤<é̋ À, õ˝≤¢̋ À¢ @sêŒf…Æq  $$<Ûä ñ<ä́ eT
dü+düú\T <ä[‘√<ä́ eT uÛ≤eC≤\ yê´|æÔøÏ #˚dæq ø£èwæì ∫Á‹ø£ ø£≥º&ÉeTsTT+~. ìC≤+ Á|üuÛÑT‘·«+ô|’ e‹Ô&ç
rdüT≈£îe∫Ã me]ø° Ò̋ì $<Ûä+>± sê»ø°j·T Vü≤≈£îÿ*ï kÕ~Û+#·T≈£îqï $wüj·÷*ï, _.mdt. yÓ+ø£≥sêe⁄
ø√{Ï s¡÷bÕj·T\ $<ë´ |òü+&é <ë«sê $<ë´_Ûeè~∆øÏ #˚dæq ø£èwæ, n+uÒ<äÿsY≈£î n+~+∫q #˚j·T÷‘·,
Ç+&çj·÷˝ÀH˚ n+uÒ<äÿsY≈£î ‘=* &Üø£º πs{Ÿì Á|üø£{Ï+∫q ñkÕàìj·÷ $X¯«$<ë´\j·T+ >∑T]+N
#Ó|üŒ&ÉeTsTT+~. ôV’≤<äsêu≤<é <ä[‘√<ä́ eT+ô|’ n+uÒ<äÿsY Á|üuÛ≤yêìï Á|ü‘˚́ ø£+>± |ü]o*+#·&ÉyÓTÆ+~.

á |ü⁄düÔø£+˝À (sêuÀj˚T) Á|ü<Ûëq+>± ‘Ó\+>±D düe÷»+˝À Ä<ÛäTìø£‘· Äs¡+uÛÑyÓTÆq ø±\+ qT+∫
<ä[‘· düe÷»+ m~>=∫Ãq rs¡T #Ó|üŒ&ÉyÓTÆ+~. <ä[‘·T\T` Áø°&É\T, »s¡ï*»+, $<ë´, yê´bÕs¡ s¡+>±˝À¢
m~>=∫Ãq rs¡T, n+<äT≈£î yê¬s<äTs=ÿqï nes√<Ûë\T, yê{Ïì n~Û>∑$T+#·&É+˝À #·÷|æq H˚s¡TŒ, zs¡TŒ
≈£L&Ü Ç+<äT˝À #·]Ã+#·&ÉyÓTÆ+~. ôV’≤<äsêu≤<é qT+∫ e\düuÀsTT $U≤´‘·T\T>± $$<Ûä s¡+>±˝À¢ ‘Ó\+>±D
πø‘·Hêìï <̊X̄, $<̊XÊ˝À¢ m>∑πsdæq Hê´j·TeT÷]Ô, bÕs¡¢yÓT+fÒ]j·THé sêC≤sê+ uÛÀ˝≤ >∑T]+N, ôV≤#Y.¬ø.Äsê,
≈£îe÷]\ kÕ«$T ̋ ≤+{Ï ô|sTT+≥s¡¢ >∑T]+N, u§+u≤sTT ∫Á‘·d”eT˝À dü+^‘·+˝À ‘·q<ä+≥÷ eTTÁ<äẙdæq
X¯+ø£sYJ >∑T]+N Ç+<äT˝À sêj·T&ÉeTsTT+~. ∫+<äT j·Tø£å>±Hêìï ∫s¡düàs¡D°j·T+ #˚dæq ∫+<äT\
m\¢eTà >∑T]+N #Ó|æŒHêqT. á |ü⁄düÔø£ s¡#·q≈£î dü+Á|ü<ëj·Tã<ä∆yÓT Æq |ü<ä∆‹ ø±≈£î+&Ü ø=‘·Ô |ü<ä∆‹ì
m+#·Tø√e&É+ »]–+~. ñ<ä́ e÷ìï, e´≈£îÔ\ J$‘ê\qT ¬s+&É÷ düeTq«j·T+ #˚dü÷Ô sêj·T&ÉyÓTÆ+~.
ñ<ä́ eT #·]Á‘·≈£î ‘·–q+‘· ÁbÕ<Ûëq´‘· ìdü÷ÔH˚ Ä düeTj·T+˝À <ä[‘· dü÷Œ¤]Ô Á|ü<ë‘·\T m˝≤+{Ï bÕÁ‘·
b˛wæ+#ês¡H˚ n+XÊìï $X‚¢wæ+#·&ÉyÓTÆ+~. ˇø£ yÓ’|ü⁄ $wüj·T+ eTs√ yÓ’|ü⁄ e´≈£îÔ\ |ü]#·j·T+ |üP\˝À
<ës¡+ ̋ ≤>± ø£*dæ ñ+&˚≥Tº>± #·s¡́ \T rdüTø√e&ÉyÓTÆ+~. Ç<ä+‘ê ø±˝ Áø£e÷qT>∑‘·+>± ]ø±s¡T¶ #˚j·T&É+
»]–+~. $$<Ûä ñ<ä́ e÷\‘√ ô|qy˚düT≈£îqï yÓ’‘ê[≈£î\qT, dü÷Œ¤]Ô Á|ü<ë‘·\qT, kÕe÷õø£ $ø±kÕìøÏ
<√Vü≤<ä|ü&É¶ #Ó’‘·q´ B|ü⁄Ô\qT ñ<ä́ eT+‘√ düeTq«j·T+ #˚dü÷Ô yê] J$‘· ∫Á‘·D #˚j·T&ÉeTsTT+~.
>∑‘·+˝À BìøÏ <ä>∑Z] s¡÷|ü+˝À ø°ås¡kÕ>∑sY ª<ä[‘Y eT÷yéyÓT+{Ÿ n+&é Ç{Ÿ‡ ©&ÉsY‡µ  |ü⁄düÔø±ìï sêdæHê&ÉT.
bÕsƒ¡≈£î\≈£î Çã“+~ ø£\>∑≈£î+&Ü #ê|üºsY ∫es√¢ H√≥T‡ Çe«≈£î+&Ü @ ù|JøÏ Ä ù|J ˝ÀH˚ bÕ<ä
dü÷∫ø£*e«&ÉeTsTT+~. Bì e\¢ bÕsƒ¡≈£î&ç @ø±Á>∑‘·≈£î uÛÑ+>∑+ ø£\T>∑<äT. |ü⁄düÔø£+ yÓTT‘·Ô+ kÕ|ò”>± #·<äe&ÜìøÏ
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Ç~ <√Vü≤<ä|ü&É‘·~.
‘Ó\+>±D <ä[‘· #·]Á‘·, ñ<ä́ e÷\ >∑T]+∫ Ç~ ‘=*|ü⁄düÔø£y˚T$T ø±<äT. nsTT‘˚ Ç+‘·≈£îeTT+<˚

#Ó|æŒq≥Tº Ç~ ‘=* düeTÁ>∑ Á>∑+<∏ä+. ôV’≤<äsêu≤<é <ä[‘· düe÷»+, uÛ≤>∑́ ¬s&ç¶ es¡à >∑T]+∫ yÓTT≥ºyÓTT<ä{ÏkÕ]>±
Á|ü|ü+#êìøÏ >∑s¡«+>± ‘Ó*j·TCÒdæ+~ ø£èwüíkÕ«$T eTT~sêCŸ. áj·Tq 1922˝À sêdæq ª|æø√º]j·T˝Ÿ
ôV’≤<äsêu≤<éµ˝À uÛ≤>∑́ ¬s&ç¶ es¡àqT ndübòÕ®V”≤ bÕ\≈£î&ÉT MTsY ñkÕàHé n©U≤Hé düs¡düq #˚]ÃHê&ÉT. n|üŒ{Ï
es¡≈£î @ ‘Ó\+>±D <ä[‘√<ä́ eTø±s¡Tì >∑T]+∫ Á|ü|ü+#êìøÏ ‘Ó*j·T<äT. Á|ü|ü+#êìøÏ ‘Ó*j·T<äT n+fÒ
Çø£ÿ&É Hê Á|ü<ÛëH√<›̊X¯́ + ¬s+&ÉT dü+|ü⁄{≤\T>± yÓ\Te&É¶ á |æø√º]j·T˝Ÿ ôV’≤<äsêu≤<é Ç+&çj·÷˝À ø£Hêï
\+&ÉHé̋ ÀH˚ m≈£îÿe>± ÁbÕ#·Ts¡́ + bı+~+~ nì #Ó|üŒ&É+. ø£èwüíkÕ«$T eTT~sêCŸ sêdæq ‘·sê«‘· uÛ≤>∑́ ¬s&ç¶
es¡à >∑T]+∫ sêdæ+~ e&É¢ø=+&É qs¡dæ+Vü‰sêe⁄.

e&É¢ø=+&É qs¡dæ+Vü‰sêe⁄ uÛ≤>∑́ ¬s&ç¶ es¡à‘√ ø£*dæ ôV’≤<äsêu≤<é πø+Á<ä+>± nH˚ø£ bÕsƒ¡XÊ\\qT
kÕú|æ+∫Hês¡T. á ñ<ä́ eT+˝À M]øÏ e÷&ÉbÕ{Ï Vü≤qTeT+‘·sêe⁄ n+&É>± ì\ã&çHês¡T. á bÕsƒ¡XÊ\˝À¢
‘Ó\T>∑T MT&çj·T+˝À uÀ<Ûäq #˚ùd+<äT≈£î 1926`27 ÁbÕ+‘ê˝À¢H˚ #·s¡́ \T rdüT≈£îHêïs¡T. e&É¢ø=+&É
qs¡dæ+Vü‰sêe⁄ 1927˝À ‘=*kÕ]>± ‘Ó\T>∑T˝À ˇø£ <ä[‘·T&ç J$‘· #·]Á‘·qT uÛ≤>∑́ ¬s&ç¶ es¡à s¡÷|ü+˝À
πsU≤e÷Á‘·+>±H˚ nsTTq Ç+ ¢̂wüß˝À |ü⁄düÔø£+>± yÓ\Te]+#ê&ÉT. á |ü⁄düÔø±H˚ï ‘·sê«‹ ø±\+˝À uÛ≤>∑́ ¬s&ç¶
es¡à ≈£îe÷s¡T&ÉT m+._. >ö‘·yéT ø=+‘· n<äq|ü⁄ düe÷#êsêìï #̊]Ã ªuÛ≤>√´<äj·T+µ ù|]≥ yÓ\Te]+#ê&ÉT.
á ªuÛ≤>√´<äj·T+µ ‘·sê«‹ ø±\+˝À ‘Ó\T>∑T˝ÀøÏ ≈£L&Ü ‘·s¡T®e÷ nsTT+~.

M{Ï‘√ u≤≥T>± ôV’≤<äsêu≤<é n+uÒ<äÿsY>± ù|s¡T>±+∫q _.mdt. yÓ+ø£≥sêe⁄ <√düTÔ, Væ≤‘·e]
|æ.ÄsY. yÓ+ø£≥kÕ«$T ªªnesY Ádüº>∑T˝Ÿ |òüsY me÷ì‡ù|wüHéµ ù|]≥ <ä[‘√<ä́ e÷ìï eTTK´+>± e÷\\T
ôV’≤<äsêu≤<é πø+Á<ä+>± ìs¡«Væ≤+∫q ø±s¡́ Áø£e÷\qT Áô|dt øÏ¢|æŒ+>¥‡ Ä<Ûës¡+>± ]ø±s¡T¶ #˚dæHê&ÉT. Ç~
Ä+Á<ÛäÁ|ü<˚XŸ ne‘·s¡D düeTj·T+˝À yÓ\Te&ç+~. B+{À¢ ‘Ó\+>±D <ä[‘· düe÷»+ m~– e∫Ãq
rs¡T‘ÓqTï\qT ]ø±s¡T¶ #̊dæHê&ÉT. á |ü⁄düÔø±ìï dü+øÏå|üÔ+ #̊dü÷Ô ªªe÷ Ä‘·à>ös¡e b˛sê≥+µ ù|]≥ jÓT+&É÷¢]
∫qïj·T556 ‘Ó\T>∑T˝À yÓ\Te]+#ês¡T. n˝≤π> bÕ‘· ôV’≤<äsêu≤<é sê»´+˝À <ä[‘√<ä́ e÷ìøÏ ã\yÓTÆq
|ü⁄Hê<äT\T ẙdæq $<ë´ẙ‘·Ô, ñ<ä́ eTø±s¡T&ÉT ã‘·TÔ\ XÊ´yéTdüT+<äsY sêdæq |ü⁄düÔø±\T, yÓ\Te]+∫q |üÁ‹ø£\T
≈£L&Ü ‘Ó\+>±D˝À <ä[‘√<ä́ e÷ìï ø=+‘·ẙTs¡≈£î ]ø±s¡T¶ #̊XÊsTT. XÊ´yéTdüT+<äsY Ç+&çj·THé j·T÷ìj·THé̋ À
ôV’≤<äsêu≤<éì ã\e+‘·+>±, ˇ|üŒ+<ë\qT ñ\¢+|òæTdü÷Ô #˚s¡Ã&Üìï e´‹πsøÏ+∫+&ÉT. n˝≤π> 1969˝À
Á|ü‘˚́ ø£ ‘Ó\+>±D ñ<ä́ e÷ìøÏ n+&É>± ì*∫+&ÉT. Ç+~sê>±+BÛì düyê\T CÒdæHê&ÉT. ª<˚ ãsYïµ ù|]≥
Ä‘·àø£<∏ë‘·àø£ s¡#·qqT Ç+ ¢̂wüß˝À yÓ\Te]+#ê&ÉT. Ç+ø± nH̊ø£ |ü⁄düÔø±\T áj·Tq ø£\+ qT+∫ yÓ\Te&Ü¶sTT.
¬ø.ÄsY. Ms¡kÕ«$T ôV’≤<äsêu≤<é qT+∫ ‘=* <ä[‘· b˛düTºÁ>±&ÉT´j̊T{Ÿ. áj·Tq ªôV’≤<äsêu≤<é ÇHé ]Á{≤ôdŒø̆ºµ,
ª–¢+ô|‡dt Ç+≥÷ nesY ÁbÕã¢yéT‡µ ù|]≥ |ü⁄düÔø±\TyÓ\Te]+#ê&ÉT. M]‘√ u≤≥T>± e´≈£îÔ\T>± _s¡T<äTsêE
sêeTsêE, ø£|æ\yêsTT *+>∑eT÷]Ô, ¬ø.¬ø. s¡+>∑Hê<∏ë#ês¡T´\T, yÓ\T›]Ô e÷DÏø£́ sêe⁄, »j·TBÛsY ‹s¡TeT\sêe⁄,
¬ø.lìyêdt, düT+øÏ¬s&ç¶ Hêsêj·TD¬s&ç¶, ¬ø.|æ.nXÀø̆≈£îe÷sY, >∑&É¶+ yÓ+ø£qï, >√>∑T XÊ´eT\, >∑TÁs¡+ lìyêdt,
{Ï.$.Hêsêj·TD, es¡TDY ≈£îe÷sY, ¬ø.õ‘˚+Á<äu≤ãT, mdt. »>∑Hé¬s&ç¶, uÛ≤düÿs¡jÓ÷–, eT Ò̋¢|ü*¢ X‚Ks¡¬s&ç¶,
>∑&É¶+ yÓ÷Vü≤Hé, |üdüTq÷] s¡M+<äsY, õ\Tø£s¡ lìyêdt, ø£~¬s ø£èwü í, >√>∑T XÊ´eT\, pbÕø£ düTuÛÑÁ<ä
‘·~‘·s¡T\T ø=+‘· <ä[‘· #·]Á‘·qT, nqTuÛÑyê\qT, |ü]XÀ<ÛäqqT, kÕVæ≤‘ê´ìï ]ø±s¡T¶ #̊dæHês¡T. Äs¡́ düe÷CŸ,
Ä¬sôd‡dt yêfi¯ófl ≈£L&Ü <ä[‘·T\ eTqïq\qT bı+<˚+<äT≈£î düeTdüs¡dü‘ê B|ü⁄Ô\T, yêπ>Zj·T ø±s¡T\T ù|]≥
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ø=+‘· düe÷#êsêìï b π̨>dæHês¡T. düTs¡es¡+ Á|ü‘ê|ü¬s&ç¶ >√\ø=+&É ø£e⁄\ dü+∫ø£̋ À <ä[‘·T\≈£î kÕúq+
ø£*Œ+#ê&ÉT. &É»qT≈£î ô|’>± <ä[‘·T\qT 1934 ø£Hêï eTT+<̊ ø£$‘ê+<ä\yÓTøÏÿ+#ê&ÉT. >√\ø=+&É |üÁ‹ø£̋ À
$]$>± yê´kÕ\T yÓ\Te]+∫Hê&ÉT. <ä[‘√<ä́ e÷\qT Áb˛‘ê‡Væ≤+∫Hê&ÉT. nHø̊£ yê´kÕ\T, dü+bÕ<äø°j·÷\
<ë«sê ‘êqT |”&ç‘·T\ |üøå±q ì\ã&Ü¶&ÉT. Ç{°e* ø±\+˝À ª˙*C…+&Üµ, ªdüe÷+‘·s¡µ |üÁ‹ø£\T |ü]$T‘·+>±H̊
nsTTHê ø=+‘· #·]Á‘·qT ]ø±s¡T¶ #̊dæHês¡T. n+‘·≈£îeTT+<äT ªq\T|ü⁄µ |üÁ‹ø£̋ À <ä[‘· ñ<ä́ e÷\ô|’ s¡#·q\qT
yÓ\Te&Ü¶sTT. <ä[‘· <äèø√ÿD+‘√ á |üÁ‹ø£\T q&ç#êsTT.

á yê´dü s¡#·q≈£î Á|ü<Ûëq+>± ÁbÕ<∏ä$Tø£ eqs¡T\ô|’ Ä<Ûës¡|ü&Ü¶qT. nfÒ¢ m+._. >ö‘·yéT,
{Ï.$.Hêsêj·TD, q+<ä–] Ç+~sê<˚$, {Ï.mHé.dü<ë\øÏåà, mdt.mHé.¬s&ç¶, sê+uÛÑ≥¢ ø£èwüíeT÷]Ô, ì&É<äyÓ*¢
s¡+>±sêe⁄, ø£|æ\yêsTT *+>∑eT÷]Ô ‘·~‘·s¡T\qT Ç+≥s¡÷«´\T #˚j·T&É+ »]–+~. n+‘˚>±≈£î+&Ü
uÛ≤>∑́ ¬s&ç¶ es¡à, XÊ´yéTdüT+<äsY, |æ.ÄsY. yÓ+ø£≥kÕ«$T, >√yê&É ìØø£åDsêe⁄, ≈£îdüTeT <Ûäs¡àqï, ∫\ø£eT]Ô,
ø±oHê<∏äTì Hêπ>X¯«s¡sêe⁄, •Ø|æ Ä+»H˚j·TT\T, >∑yê« neTè‘·¬s&ç¶, ø=+&É|ü*¢ X‚wü–]sêe⁄ ‘·~‘·s¡T\
s¡#·q\T, Ä+Á<Ûä|üÁ‹ø£, >√\ø=+&É |üÁ‹ø£, Ä+Á<äÁ|üuÛÑ, MTC≤Hé, >∑èVü≤\øÏåà Û, uÛ≤s¡‹, Ä~Væ≤+<ä÷, uÛ≤>∑́ q>∑sY,
ø£ècÕí|üÁ‹ø£\T Ç‘√~Ûø£+>± ‘√&ÉŒ&Ü¶sTT. <ä[‘√<ä́ eT+ô|’ ne>±Vü≤q ø√dü+ ø=ìï e+<ä\ Ä+>∑¢ |ü⁄düÔø±\qT
dü+Á|ü~+#·&É+ »]–+~. yê≥ìï+{Ïì á |ü⁄düÔø£+ ∫es√¢ ù|s=ÿq&ÉyÓTÆ+~. <ä[‘Y bÕ+<∏äsY‡ ñ<ä́ eT+,
düu≤\ºsYï düº&ûdt, m*HêsY J*j·T{Ÿ <ä[‘· uÛÑøÏÔ ñ<ä´e÷\T, ø°ås¡kÕ>∑sY <ä[‘· yÓ\T>∑T\T, $$<Ûä
$X¯«$<ë´\j·÷˝À¢ <ä[‘·T\T, <ä[‘√<ä́ e÷\ô|’ »]–q |ü]XÀ<Ûäq\T Ç+<äTø√dü+ |ü]o*+#·&ÉyÓTÆ+~.
n˝≤π> ñ‘·Ôs¡Á|ü<˚XŸ πø+Á<ä+>± »]–q Á|üjÓ÷>±\T, nø£ÿ&ç |ü]o\q\T, ÁbÕe÷DÏø£yÓTÆq s¡#·q\T ≈£L&Ü
á |ü⁄düÔø£ s¡#·q≈£î dü÷ú\yÓTÆq ne>±Vü≤qqT ô|+#êsTT. eTTK´+>± ãÁ~ Hêsêj·TD s¡#·q\T, düu≤\ºsYï
dü+|ü⁄{≤\T ñ|üjÓ÷>∑|ü&Ü¶sTT. Ä+Á<ÛäÁ|ü<˚XŸ, ‘Ó\+>±D ÁbÕ+‘ê\ qT+∫ yÓ\Te&É¶ <ä[‘· qe\\T,
sê#·bÕ …̋+ #·+Á<äX‚Ks¡¬s&ç¶, ¬ø. \øÏåàHêsêj·TD\T dü+bÕ<äø£‘·«+ eVæ≤+∫q <ä[‘· ø£<∏ä, md”« dü‘·́ Hêsêj·TD
dü+bÕ<äø£‘·«+˝À <ä[‘· yê<ä $yê<ë\T57, ¬ø. \ø°åàqs¡düj·T´ dü+bÕ<äø£‘·«+ eVæ≤+∫q <ä[‘· ø£$‘ê
dü+|ü⁄{≤\T, >√>∑T XÊ´eT\ q\¢bı<äT›58, ‘ê&ç Hê>∑eTà ø£<∏ë dü+ø£\q+, düT+øÏ¬s&ç¶ Hêsêj·TD¬s&ç¶
ªãVüQe#·q+µ, >∑T+&Ó &É|ü ø£qø£j·T´, pbÕø£ düTuÛÑÁ<ä ‘·~‘·s¡T\T yÓ\Te]+∫q ø£$‘ê dü+|ü⁄{≤\T
ø=‘·Ô #·÷|ü⁄ì#êÃsTT. C≤E\ >ö] qe\\T, ø£<∏ä\T |ü]o*+#·&É+ »]–+~. n˝≤π> NeT >∑Ts¡Tej·T´
>∑T]+∫ yê] ã+<ÛäTe⁄ mdt.s¡ẙTXŸ (ndæôdº+{Ÿ Ábıô|òdüsY) düe÷#ês¡+ n~+∫Hê&ÉT. nø£ÿ&Éø£ÿ&Ü X̄ø£̋ ≤\T>±,
|üP»≈£î H√#·Tø√≈£î+&Ü ñqï ªMs¡>∑\T¢µ\qT |üP~+∫ á |ü⁄düÔø£+ <ë«sê >∑<Ó› MT<ä ≈£Ls¡TÃ+&É u…{Ïº
|üPdü>∑T∫Ãq düe÷#êsêìï e÷\>± Çø£ÿ&É düeT]Œ+#·&ÉyÓTÆ+~.

*  *  *
Ç|üŒ{Ïø° Ç+&çj·÷˝À ≈£î˝≤ìï ªeTqT düàè‘·T\Tµ, eT‘êìï ªVæ≤+<ä÷‘·«µ yê<äT\T XÊdædüTÔHêïs¡T.

øÏ+~ ≈£î˝≤\ yê]ì ø£̇ dü+ eTqTwüß\T>± >∑T]Ô+#·&É+ Ò̋<äT. Áu≤Vü≤àD°j·T, Væ≤+<ä÷‘·« uÛ≤eC≤\+ eTq
yÓT<äfi¯¢qT ìj·T+Á‹düTÔqï+<äT e\¢H˚ á <äTdæú‹ e∫Ã+~. ªªdü+Á|ü<ëj·T+>± ÁuÛÑwü º ≈£î˝≤\T>±
|ü]>∑DÏ+#·ã&ÉT‘·Tqï yês¡+‘ê ≈£L&Ü >∑TÁsê\qT ô|+#·≥+, s¡<∏ë\qT ̋ ≤>∑≥+, yÓ’<ä́ +, eÁ&É+>∑+, #̊|ü\qT
|ü≥Tºø√e≥+, »+‘·Te⁄\qT e~Û+#·≥+, ‘√fi¢̄|üì, &É|ü\T yêsTT+#·≥+ yÓTT<ä̋ …’q |üqT\T #˚düT≈£î+≥÷
Jeq+ kÕ–+#ê*. á ≈£î˝≤\ yês¡+‘ê ~ã“\ <ä>∑Zs¡, #Ó≥¢ øÏ+<ä, düàXÊHê\ <ä>∑Zs¡, ø=+&É\ MT<ä,
n&Ée⁄˝À¢ ñ+≥÷, Ç‘·s¡T\T ‘·́ õ+∫q bÕÁ‘·\˝À, ∫|üŒ˝À¢ ÄVü‰s¡+ rdüTø√yê*. ≈£îø£ÿ\÷, >±&ç<ä\T
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e÷Á‘·y˚T yê] ÄdæÔbÕdüTÔ\T>± ñ+&Ü*µµ (eTqTdüàè‹, 10e n<Ûë´j·T+, XÀ¢ø±\T 46`50, á dü+düÿè‘·
eTqT<Ûäs¡à dü÷Á‘· s¡#·Hê ø±\+ Áø°.X¯.1e X¯‘êã›+) ø£+#Ó ◊\j·T´, 2007) Hê\T>∑Ty˚\ dü+e‘·‡sê\
qT+∫ ªHê\T>∑T |ü&É>∑\ ôV’≤+<äe Hê>∑sêEµ\ $wü|ü⁄ø±≥T≈£î á <˚X¯ eT÷\yêdüT\T ã\sTT‘·THêïs¡T.
Çø£ÿ&É |ü⁄{Ïº Çø£ÿ&É ô|]–q yêfi¯ófl e\kı∫Ãq Äs¡T´\ dü+‘·‹ #˚‘· Ç|üŒ{Ïø° ª|ü+#·eTT\Tµ n+≥÷
ùV≤fīq≈£î >∑Ts¡e⁄‘·T+Á&ÉT. á nD∫ẙ‘·, Ä~Û|ü‘·́ +, nÁ>∑≈£î˝≤Vü≤+ø±s¡+, Væ≤+dü,  ̋ …’+–ø£ <√|æ&û (CÀ–ì,
<˚e<ëd”, ãdü$, eTTØ¢, @s¡TŒ\T) nìï+{Ï̇  n~Û>∑$Tdü÷Ô eT÷\yêdüT\T q÷‘·q #·]Á‘· düèwæºdüTÔHêïs¡T.
b˛sê≥ |ü{ÏeT‘√ <√|æ&û, <Ís¡®Hê´\ô|’ ~Ûø±ÿs¡+‘√ ¬>\T|ü⁄ u≤e⁄{≤ m>∑πsdüTÔHêïs¡T. q&ÉTdüTÔqï #·]Á‘·̋ À
Ç~ z düTesêí<ë´j·T+. ẙTeTT á <̊X̄ eT÷\yêdüT\+. Ä~ C≤+ãe⁄\+ nì ms¡Tø£‘√ #Ó|æŒq #Ó’‘·q´$T~.
ndü\T uÛ≤s¡‘·<˚X¯y˚T e÷ ª»+ã÷B«|ü+µ nì ìsê∆]düTÔqïs¡T. n+uÒ<äÿsY yês¡düT\eT+≥÷ >∑s¡«+>±
#Ó|ü≈£î+≥Tqï ‘·s¡TD$T~. $<ë´, ñ<√´>±\T, sê»ø°j·÷\‘√ bÕ≥T nìï s¡+>±\T, n˝≤π> <˚X¯
dü+|ü<ä̋ Àq÷ y˚TyÓT+‘√ e÷ø£+‘· yê{≤ <äø±ÿ\ì &É|üø={Ïº #ê{Ï+ù|düTÔqïs¡T. ‘√fi¯ó¢, ‘=+&É+, #Ó|ü\T,
&É|ü\T, »$T&çø£, ∫+<äTqè‘·́ +, j·Tø£å>±q+, »ø£eTTø£ dü+∫, i+ô|, ¬ø’‘·Tqÿ\‘√ kÕe÷õø£, kÕ+düÿè‹ø£
#·]Á‘·qT ‹s¡>∑sêdüTÔHêïs¡T. eTs¡T>∑Tq |ü&˚dæq |òüTqyÓTÆq #·]Á‘·qT, #·]Á‘·¬øø£ÿì #·]‘ês¡Tú\qT
∫Á‹ø£>∑&ÉT‘·THêïs¡T. <ä[‘· kÕVæ≤‘ê´ìï yêdæ̋ Àq÷, sê•˝Àq÷ |òüTq+>± düèwæºdüTÔHêïs¡T. ùd«#·Ã¤, düe÷q‘·«+,
kÂÁuÛ≤‘·è‘·«+ dü÷Œ¤]Ô‘√ n+uÒ<äÿsY Á|ü‹bÕ~+∫q Á|ü‹ eTìwæø° z≥T e÷~]>±H˚ Á|ü‹ eTìwæøÏ π̌ø
$\Te⁄+&Ü\ì ìq~düTÔHêïs¡T. sêÁwüº+, <˚X¯+ <ë{Ï $<˚XÊ˝À¢ (<äs¡“Hé) ôd’‘·+ ‘·eT yêDÏì $ì|ædüTÔHêïs¡T.
<äs¡TẙdüTÔHêïs¡T. <äTsêàsêZìï <äTqTe÷&ÉT‘·THêïs¡T. <Ûä÷+<Ûë+ #d̊üTÔHêïs¡T. <̊X̄ sê»ø°j·÷˝À¢ì &=\¢‘·Hêìï,
nÁ>∑≈£î˝≤~Û|ü‘ê´*ï, <√|æ&û, $eø£åqT …̋ø£ÿ>∑&ÉT‘·THêïs¡T. Ç+¬øHêï∞¢ <ä>±, yÓ÷dü+ n+≥÷ Ä~Û|ü‘·T´\ô|’
b˛sê≥+ #˚düTÔHêïs¡T. ªz≥T¢ e÷$ d”≥T¢ MTyê?µ Ç+ø±Hê, Çø£ô|’ #Ó\¢<äT nì XÊdædüTÔHêïs¡T.  n+uÒ<äÿsY
dæ<ë∆+rø£]+∫q uÀ<Ûäq, düMTø£s¡D, b˛sê≥+ |ü⁄Hê<äT\T>± ñ<ä́ e÷\T #˚düTÔHêïs¡T. y˚\ j˚T+&ÉT¢>±
nD#·ã&É¶ C≤‹ H˚&ÉT ‘=*kÕ]>± ‘·eT #·]Á‘·qT ‘êy˚T sêdüT≈£î+≥T+~. Ms√∫‘· b˛sê≥+ #˚dæq
jÓ÷<ÛäT\qT düà]+#·T≈£î+{À+~. H˚{Ï ‘·sêìøÏ dü÷Œ¤]Ôì#˚Ã ‘ê´>±\ #·]Á‘·qT, nD#·ã&É¶ esêZ\ b˛sê≥
|ü{ÏeTqT, n≥º&ÉT>∑T esêZ\ Á|ü»\T H˚&ÉT yÓ\T>∑T˝ÀøÏ ‘ÓdüTÔHêïs¡T. $<˚XÊ\‘√ bÕ≥T Ç+&çj·÷ n+‘·{≤
á |üì »s¡T>∑T‘√+~. Á_{°wt yê]øÏ e´‹πsø£+>± b˛sê≥+ #˚dü÷Ô sê+∫ C…’\T˝À ÁbÕD≤\]Œ+∫q
–]»q jÓ÷<ÛäT&ÉT _sê‡eTT+&Ü (1875`1900) >∑T]+∫ ‘Ó*j·T e∫Ã+~ ¬s+&ÉT <äXÊu≤›\ ÁøÏ‘·y˚T.
n˝≤π> Ä~˝≤u≤<é >√+&ÉT Ms¡T&ÉT ø=eTTs¡+;ÛyéT #·]Á‘·  ≈£L&Ü á ø±\+˝ÀH˚ yÓ\T>∑T˝ÀøÏ e∫Ã+~.
sê+J>√+&é ‘Ó*j·Te∫Ã+&ÉT. <ë<ë|ü⁄ Ç<˚ ø±\+˝À m+._. >ö‘·yéT sêdæq <ä[‘√<ä́ eT dü÷Œ¤]Ô uÛ≤>∑́ ¬s&ç¶
es¡à (1888`1939) J$‘· #·]Á‘· yÓ\Te&ç+~. ≈£îdüTeT <Ûäs¡àqï >∑T]+∫ |ü]XÀ<Ûäq ≈£L&Ü á k˛sTT‘√fÒ
»]–+~. ‘·sê«‹ ø±\+˝À eTs¡T>∑Tq|ü&É¶ <ä[‘·, ãVüQ»q, –]»q #Ó’‘·q´+ |ü⁄düÔø±\T>± yÓ\Te&Ü¶sTT.
C≤wüßyê, ;ÛeTqï\ ‘·sê«‹ ø±\+˝À u§C≤® ‘ês¡ø£+, ø£‹Ô |ü<ëàsêe⁄, _.mdt.sêeTT\T, ∫qïj·T´, >∑÷&É
n+»j·T´, n&ÉbÕ dü‘·́ Hêsêj·TD, ø£+#Ó ◊\j·T´, <ës¡¢ yÓ+ø£fÒX̄«s¡sêe⁄, ø£~¬s ø£èwüí, ø=+|ü̋ …¢ yÓ+ø£{Ÿ>ö&é
‘·~‘·s¡T\ s¡#·q\T á dü÷Œ¤]ÔøÏ ø=qkÕ–+ù|! Ç<ä+‘ê düu≤\ºsYï #·]Á‘·. ìC≤ìøÏ düu≤\ºsYï Á>∑÷|t #·]Á‘·
s¡#·q/Á|ü#·Ts¡D m|ü&Ó’‘˚ Ä–b˛sTT+<√ n|ü&˚ <ä[‘· #·]Á‘· s¡#·q/ Á|ü#·Ts¡D }|ü+<äT≈£î+~. Çyê«fi¯
n+uÒ<äÿsYì nìï yê<ë\ yês¡T n_Ûe÷ìdüTÔHêïs¡T. zHé #˚düT≈£î+≥THêïs¡T. Ç~ eT]+‘· ˝À‘Ó’q
n<Ûä́ j·THê\≈£î Áù|s¡D>± ì*∫+~. á Áù|s¡D ø=‘·Ô>± <ä[‘· #·]Á‘·, $ø±dü+ô|’ n<Ûä́ j·Tq+ #˚j·T&ÜìøÏ
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<√Vü≤<ä|ü&ÉT‘√+~. $X̄«$<ë´\j·÷˝À¢ @<√ ̌ ø£ ù|]≥ ª<ä[‘·µ n<Ûä́ j·Tq πø+Á<ë Ò̋sêŒ≥j·÷´sTT. ̋ Òf…dtº>±
ñkÕàìj·÷ $X¯«$<ë´\j·T+˝À n+uÒ<äÿsY ù|]≥ n<Ûä́ j·Tq πø+Á<ä+ @sêŒ≥sTT+~. B+‘√ |ü]XÀ<Ûäq≈£î
Áb˛‘ê‡Vü≤+ <=]øÏ+~. eTTK´+>± <ä[‘·T\ qT+∫ ø=‘·Ô ‘·s¡+ n<Ûë´|ü≈£î\T j·T÷ìe]‡{°\≈£î sêe&É+,
n˝≤π> $<ë´s¡Tú\T ≈£L&Ü k˛sTT‘√ ‘·eT >∑T]+∫, ‘·eT |üPØ«≈£î\ >∑T]+∫ n<Ûä́ j·Tq+ #˚j·T&É+
ìs¡+‘·s¡ Á|üÁøÏj·T>± e÷]+~. <ä[‘√<ä́ eTø±s¡T\T, yê]øÏ n+&É>± ì*#˚ Á|üC≤kÕ«$Tø£ y˚T<Ûë$ es¡Z+,
kÕÿ\s¡T¢ ø=‘·Ô #·s¡Ã\≈£î ÁbÕD+ b˛XÊs¡T. $$<Ûä $wüj·÷\qT #·s¡Ã≈£î ô|{Ïº n+‘·T ‘̊\TdüTÔHêïs¡T. ø±s¡+#̊&ÉT
|òüT≥q ‘·sê«‘· eTTK´+>± 1990\ qT+∫ n≥T eT+&É̋ Ÿ ]»πs«wüHé ñ<ä́ eT+ sêe&É+, eTs√yÓ’|ü⁄
Á|ü|ü+Nø£s¡D eTT+#·T≈£î sêe&É+ e\¢ n|üŒ{Ïπø m~>=∫Ãq ø=‘·Ô ‘·s¡+ $<ë´s¡Tú\T, kÕÿ\s¡T¢ ñ<ä́ eTø±s¡T\T
$$<Ûä nedüsê\ Ø‘ê´ <ä[‘·T\ô|’ n<Ûä́ j·Tq+ ô|]–+~. BìøÏ j·T÷Jdæ, Ç‘·s¡ Á>±+≥¢qT n+~+#˚
dü+düú\T Ç‘√~Ûø£+>± ‘√&ÉŒ&Ü¶sTT.

á b˛sê{≤\qT, kÕVæ≤‘ê´ìï, dü+düÿ è‹ì, #·]Á‘·qT ìwüŒø£åbÕ‘·+>± n+ãT&é‡eTHé>± MT eTT+<äT
ñ+#·T‘·THêïqT. düVü≤è<äj·T‘·‘√ MT]#̊Ã dü÷#·q\T, dü\Vü‰\T, Á|ü‹bÕ~+#̊ dües¡D\T, <√cÕ\T ø£∫Ã‘·+>±
eT* eTTÁ<äD˝À düe]+#·T≈£î+{≤qT. n+<äT≈£î bÕsƒ¡≈£î\+<äs¡÷ Bìï |ü{Ïº+#·Tø√yê*.

(‘·«s¡̋ À |ü⁄düÔø£ s¡÷|ü+˝À sêqTqï ª‘Ó\+>±D <ä[‘√<ä́ eT #·]Á‘·µ˝Àì ø=ìï uÛ≤>±\T)
H√≥T‡\T ` $es¡D\T :
1. Á|üø±X¯+ õ˝≤¢ ø±s¡+#˚&ÉT Á>±eT+˝À ø£eTà kÕe÷õø£ esêZìøÏ #Ó+~q yêfi¯ófl #Ós¡Te⁄˝À ãs¡¢qT

ø£&ÉT>∑T‘·÷ ñ+fÒ <ä[‘·T\T nuÛÑ́ +‘·s¡+ #Ó|æŒ+Á&ÉT. B+‘√ eTeTà Ò̋ï m~]kÕÔsê nì <ä[‘·T\ô|’
<ë&çøÏ ~– qs¡y˚T<Ûä+ düèwæº+#ês¡T. á dü+|òüT≥q˝À Äs¡T>∑Ts¡T <ä[‘·T\T ÁbÕD≤\T ø√˝ÀŒj·÷s¡T.
$$<Ûä kÕúsTT˝À¢ ø√s¡Tº̋ À¢ πødüT\T q&ç#êsTT. <ä[‘·T\T ô|<ä› m‘·TÔq ñ<ä́ $T+#ês¡T. á dü+|òüT≥q
1985 p …̋’ Hê\T>∑Tq »]–+~.

2. md”‡ md”º\ô|’ <ë&ÉT\T, n‘ê´#êsê\qT ìs√~Û+#̊+<äT≈£î Äø̆º Ä|òt 1989 ù|]≥ πø+Á<ä Á|üuÛÑT‘·«+
#·{≤ºìï rdüTø=∫Ã+~. »eT÷àø±oàsY $TqVü‰ <˚X¯eT+‘·{≤ á #·≥º+ neT˝À¢øÏ e∫Ã+~. Bì
<ë«sê <ä[‘·T\ô|’ <ë&ÉT\T »]–q|ü&ÉT Á|ü‘̊´ø£ ø√s¡Tº\ <ë«sê $#ês¡D »s¡|ü&ÜìøÏ, u≤~Û‘·T\≈£î
‘·ø£åD düVü‰j·T+, |ü⁄qsêyêdü+ ø£*Œ+#˚+<äT≈£î á #·≥º+ <ë«sê M\e⁄‘·T+~. n˝≤π> á #·≥º+
Á|üø±s¡+ ì+~‘·T\qT yÓ+≥H˚ n<äT|ü⁄˝ÀøÏ rdüT≈£îH˚+<äT≈£î yÓdüT\Tu≤≥T ø£*Œ+#ês¡T.

3. <ä>∑TZu≤{Ï #Ó+#·TsêeTj·T´. ø±s¡+#˚&ÉT |òüT≥q≈£î Á|ü<Ûëq u≤<ÛäT´&ÉT. n|üŒ{Ï eTTK´eT+Á‹
m º̇sêe÷sêe⁄ $j·T´+≈£î&ÉT. eTTK´eT+Á‹ ‘·eTyê&˚ nqï BÛe÷‘√ <ë&ÉT\≈£î ‘Ó>∑ã&É¶ yê]øÏ
n+&É>± ì*∫+&ÉT.

4. uÛ≤>∑́ ¬s&ç¶ es¡à (188`1939) ôV’≤<äsêu≤<é πø+Á<ä+>± <ä[‘· #Ó’‘·q´ ñ<ä́ e÷\≈£î lø±s¡+ #·T{Ïº+&ÉT.
1906˝ÀH˚ ôV’≤<äsêu≤<é̋ À ª»>∑ìàÁ‘· eT+&É*µ kÕú|æ+∫ <ä[‘·T˝À¢ #Ó’‘·q´+ rdüT≈£îsêe&ÜìøÏ
ø£èwæ #˚dæ+&ÉT. uÛ≤>∑́ q>∑sY nH˚ |üÁ‹ø£qT q&ç|æ+&ÉT.

5. n]¬> sêeTkÕ«$T (1895`1975) ôV’≤<äsêu≤<é <ä[‘√<ä́ eT Hêj·T≈£î&ÉT. ø±+Á¬>dt bÕØº ‘·s¡|ü⁄q
XÊdüqdüuÛÑT´&ç>± mìï¬ø’ ôV’≤<äsêu≤<é, Ä+Á<ÛäÁ|ü<˚XŸ sêÁcÕº̋ À¢ eT+Á‹>± |üì#˚XÊs¡T. n#·\uÀ<ÛäqT
Á|ü#ês¡+ #˚dæ+&ÉT.
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6. 1968 qT+∫ <ë<ë|ü⁄ eT÷&ÉT <äXÊu≤›\ bÕ≥T qø£‡ …̋’{Ÿ ñ<ä́ eT+˝À |üì#˚XÊ&ÉT. nø£ÿ&É ≈£L&Ü
<ä[‘·T\|ü≥¢ $eø£å ø=qkÕ>∑T‘·T+<äì #ÓãT‘·÷ 25 @+&É¢ ‘·s¡Tyê‘· ãj·T{ÏøÏ e∫Ã+&ÉT. $$<Ûä
<ä[‘· ãVüQ»H√<ä́ e÷\‘√ eTy˚Tø£eTsTT+&ÉT. <ä[‘·̀ ãVüQ»q #Ó’‘·q´+ ø√dü+ ª@ø£\e´µ nH˚
|üÁ‹ø£qT q&ç|æ+#ê&ÉT. •ekÕ>∑sY (1931`2102) ù|]≥ ø£$‘·+« sêdæ+&ÉT.

7. ª∫ø£ÿqe⁄‘·Tqï bÕ≥µ. á ø£$‘ê dü+ø£\Hêìï 1994˝À >∑T+≥÷s¡T \ø°åàqs¡düj·T´, Á‹|ü⁄s¡H˚ì
lìyêdt\T ‘·eT dü+bÕ<äø£‘·«+˝À rdüTø=∫Ã+Á&ÉT.

8. ªãVüQe#·q+µ düT+øÏ¬s&ç¶ Hêsêj·TD¬s&ç¶ dü+bÕ<äø£‘·«+˝À 1995˝À á ø£$‘ê dü+ø£\q+
yÓ\Te&ç+~. 2017˝À Bìï ª‘Ó\+>±D Á|ü#·Ts¡D\Tµ dü+düú |ü⁄qs¡TàÁ~+∫+~.

9. ªãVüQe#·q+µ ø£$‘ê dü+ø£\HêìøÏ düT+øÏ¬s&ç¶ Hêsêj·TD¬s&ç¶ sêdæq eTT+<äTe÷≥.
10. õ.\ø°åàqs¡düj·T´, ∫ø£ÿqe⁄‘·Tqï bÕ≥, 1995—
11. <ä[‘Y bÕ+<∏äsY‡. 1973˝À eTVü‰sêÁwüº+˝À <ä[‘· s¡#·sTT‘·\T @sêŒ≥T #˚düT≈£îqï dü+düú.
12. ª»–‘ê´\ C…’Á‘·j·÷Á‘·µ. 1978˝À »–‘ê´\˝À ¬s’‘·T\T uÛÑ÷$Tø√dü+, uÛÑTøÏÔ ø√dü+, $eTTøÏÔ ø√dü+

rdæq sê´©.
13. me÷àØŒmdt. e÷~>∑\≈£î CHêuÛ≤ ìwüŒ‹ÔẙTs¡≈£î $<ë´, ñ<√´>±˝À¢ neø±XÊ\T <äø±ÿ\ì 1994˝À

@sêŒ≥T#˚dæq dü+düú.
14. ∫ø£ÿqe⁄‘·Tqï bÕ≥, |ü<äTHÓøÏÿq bÕ≥‘√ bÕ≥T e+<ä\ dü+K´˝À ø£$‘ê dü+ø£\Hê\T, ø£<∏ë

dü+ø£\Hê\T, qe\\T yÓ\Te&Ü¶sTT.
15. m–®_wüHé Á>ö+&é‡˝À <ä[‘· s¡#·sTT‘·\ düuÛÑ\T 1987 ̋ À »]>±sTT. _.ÄsY.n+uÒ<äÿsY yÓTyÓ÷]j·T Ÿ̋

Á≥düTº Ä<Ûä«s¡́ +˝À nø√ºãsY 8,9,10 ‘˚B˝À¢ ªnœ\ uÛ≤s¡‘· <ä[‘· s¡#·sTT‘·\µ eTVü‰düuÛÑ »]–+~.
M{Ïì ìs¡«Væ≤+∫+~ u§C≤® ‘ês¡ø£+. <ë<ë|ü⁄ 25 sêÁcÕº\ qT+∫ Á|ü‹ì<ÛäT\T Vü‰»s¡sTT+Á&ÉT.

16. u§C≤® ‘ês¡ø£+ (1939`2016) ø£$, s¡#·sTT‘· nsTTq u§C≤® ‘ês¡ø£+ eè‹ÔØ‘ê´ n&É«πø≥T.
Vü≤≈£îÿ\ ñ<ä́ eTø±s¡T&ç>±, |”&ç‘· Á|ü»\ n&É«πø{Ÿ>± ù|s¡T bı+~+&ÉT. ø±s¡+#˚&ÉT |òüT≥q ‘·sê«‘·
sêÁwüºeT+‘·{≤ ‹]– <ä[‘· #Ó’‘·q´ düuÛÑ\T, düe÷y˚XÊ\T ìs¡«Væ≤+∫+&ÉT.

17. >∑qTeT\ C≤„H˚X¯«sY n+uÒ<äÿsY uÛ≤eC≤˝≤ìï 1980\ qT+∫ Á|ü#ês¡+ #˚düTÔqï y˚T<Ûë$. n+uÒ<äÿsY
◊&çj·÷\Jì eTT+<äT≈£î rdüT¬øfīfl&É+ ø√dü+ ÁãVü≤à#ê]>± ñ+≥÷ |üP]Ô düeTj·÷ìï ñ<ä́ e÷ìøÏ
πø{≤sTT+∫+&ÉT. ˙*C…+&Ü |üÁ‹ø£ ìs¡«Vü≤D˝À Á|ü<Ûëq bÕÁ‘· b˛wæ+∫+&ÉT.

18. ªq\T|ü⁄µ. Á|ü‘ê´e÷ïj·T uÛ≤eC≤˝≤ìï Á|ü#ês¡+˝À ô|fÒº+<äT≈£î @sêŒf…Æq |üø£å |üÁ‹ø£. á |üÁ‹ø£
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zs¡T>∑\T¢ eT+Á‹ mqTeTT\|ü*¢ ô|<ä›qï
- dü+>∑quÛÑ≥¢ qs¡‡j·T´

eT<Ûä́ j·TT>±\ #·]Á‘·̋ À m+<äs√ #ê]Á‘·ø£ |ü⁄s¡Twüß\T Á|üdæ<äT∆\THêï, sêE\˝À n‹ø=~› eT+~
eT+Á‹, <Ûä+&ÉHê<∏äT\T dü«\Œ+>± #·]Á‘·̋ À $T–*Hês¡T. n˝≤+{Ï yêfi¢̄˝À ‘Ó\+>±D jÓ÷<ÛäT&=ø£&ÉT
#·]Á‘·̋ À nø£ås¡ ã<ä∆+ ◊Hê&ÉT. n‘·ì ù|s¡T mqTeTT\|ü*¢ ô|<ä›q.

ô|<ä›Hêe÷‘·T´&ÉT ‘·qø±Á•‘·T&Ó’q eTVü‰ø£$ #·]>=+&É <Ûäs¡àqï #̊‘· ª∫Á‘·uÛ≤s¡‘·+µ ø£è‹ sêsTT+#·Tø=ì
n+øÏ‘·+ |ü⁄#·TÃø=Hêï&ÉT. á ø±e´ ne‘ê]ø£̋ À Ç‘·ì J$‘·+˝Àì |ü\T ø√D≤\T ãj·T≥ |ü&Ü¶sTT.1

mqTeTT\|ü*¢ ô|<ä›Hêe÷‘·T´&ÉT »–‘ê´\ õ˝≤¢̋ Àì <Ûäs¡à|ü⁄] Á>±eTdüTú&ÉT ◊q Áu≤Vü≤àDT&ÉT. u≤\´+
qT+&˚ ø£‹Ô|ü{Ïº j·TT<ë∆̋ À¢ nH˚ø£ $»j·÷\≈£î ø±s¡D+ ◊q ôd’Hê´~Û|ü‹≈£L&Ü. Ç‘·&ÉT zs¡T>∑\T¢ sêC≤´ìøÏ
Á|ü<ÛëqeT+Á‹>± |üì #˚dæHê&ÉT. e÷<äj·T, ø£ècÕí+ã\T ‘·*¢<ä+Á&ÉT\T, ø±X¯́ |ü >√Ár≈£î&ÉT, kÕúìø£ <Ó’e+
\ø°åà qs¡dæ+VüQì Äsê<ÛäqqT, Äj·Tq ≈£î≥T+ã+, Äj·Tq |üPØ«≈£î\T ˇø£ n\+ø±s¡+>± uÛ≤$+#ês¡T.
≈£î≥T+ã+ (e+X¯eèø£å+)˝À #ê˝≤ eT+~øÏ qs¡dæ+Vü≤Hêe÷ Ò̋ ù|s¡T¢>± ñHêïsTT. qs¡Vü≤], dæ+>∑eT+Á‹,
\ø£ÿkÕì, \ø±ÿsTT Ç˝≤ ñHêïsTT.

Ç‘·&ÉT zs¡T>∑\T¢ H˚*q wæ‘êuŸU≤Hé (∫‘êÔ|tU≤Hé) sêE≈£î eT+Á‹>± |üì #˚dæHê&ÉT. á wæ‘êuŸU≤Hé
XÊdüq+ ̌ ø£{Ï zs¡T>∑\T¢̋ À Áø°.X̄. 1504˝À \_ÛdüTÔqï~.2 ªªXÊø±uÒ› ‘·‘·Ô«<̊e Áeõ $uÛÑT>∑DÏ‘̊ s¡ø£Ôdü+yê$Teπs¸
e÷ù|òT|üπøå dæ‘êUÒ́  X¯óuÛÑ>∑TD düVæ≤‘˚ |ü+#·MT uÛ≤qTyêπs uÛÀπ> ∫‘êÔ|üU≤q øÏå‹|ü‹ ‹\ø√ $Áø£e÷~‘·́
‘·T\´: ÁbÕdüÿ+<ëÁ<ë»<Ûë˙+ j·Teq |ü]Vü≤è‘·+ s¡e÷´y˚Tø√ |ü̋ ≤U≤´+

@ø£Gñ|ü\ R @ø£•˝≤ q>∑s¡+. Bìï j·TeqT\ qT+&ç (‘·Ts¡Twüßÿ\ qT+&ç) |ü]Vü≤è‘·+ #˚dæ
(»sTT+∫) @\T‘·Tqï ∫‘·Ô|üU≤qT&ÉT ˇø£ >=|üŒ Ms¡T&Ó’q sêE.

ªªÄ sêCÒ+Á<ä •U≤e‘·+dü ì» u≤Vü‰j·T‘·Ô $X¯«+uÛÑsê<ÛÍπsj·TT+&ÉT mqTà\|ü*¢ e÷<ä$uÛÑT
ô|<ë›e÷‘·T´&ÉTµµ (|”]ƒø£ ̀  15e |ü.)nì ∫Á‘·uÛ≤s¡‘·eTT ù|s=ÿqï~. ªªì» u≤Vü‰...µ nq&É+˝À ô|<ä›q ø£‹Ô
|ü{Ïºq Ms¡T&Éì ‘Ó\Tk Ǫ̂+~.

ô|<ä›Hêe÷‘·T´&˚ ø±<äT Ç‘·ì e+X¯+˝Àì |üPs¡T«\T ≈£L&Ü jÓ÷<ÛäT Ò̋. á‘·ì ô|‘·Ô+Á&ç ≈£îe÷s¡T&ÉT
qs¡dæ+>∑q ªªdü+>∑s¡ düú\ $<ë]‘· XÊÁ‘·e⁄&ÉTµµ nì ù|s=ÿqã&Ü¶&ÉT. ô|<ä›q dü«+‘· ‘·eTTà&ÉT dæ+>∑ ≈£L&Ü
eT+Á‘̊. ∫‘êÔ|üU≤qT e<̊› |üì #̊kÕ&ÉT. ¬s+&√ ‘·eTTà&ÉT zs¡T>∑\T¢̋ À bÕ+#ê Ò̋X̄«s¡ <̊yê\j·T ÁbÕ+>∑D+˝À
\ø°åà<˚$øÏ eT+~s¡+ ø£{ÏºHê&ÉT. ô|<ä›Hêqï Hês¡j·T ¬s+&√ ≈£îe÷s¡T&ÉT s¡+>∑Hê<∏äT&ÉT ≈£L&Ü ôd’Hê´~Û|ü‘˚.
n‘·&ÉT ªª<ä+&ÉHê<∏ä≈£î\ X‚Ks¡T&ÉT...µµ. Ç‘·&ÉT ø=s¡$ q>∑s¡+˝À qs¡dæ+Vü‰\j·T+ ø£{Ïº+#ê&ÉT.

zs¡T>∑\T¢ ‘·Ts¡TcÕÿ Áø±+‘·+ ◊Hêø£ ‘Ó\+>±D˝À Væ≤+<ä÷ eT‘·düTú\≈£î s¡ø£åD ø£s¡TyÓ’+~. nH˚ø£
<̊yê\j·÷\T bÕ&ÉT #̊kÕs¡T. Væ≤+<ä÷eT‘êìøÏ |ü{Ïºq <äTs¡Z‹ >∑÷]Ã $\‘êÁeT XÊdüq+, eT<ÛäTsê $»j·T+,
nì‘·*¢ ø£\Te#Ó̊s¡T XÊdüq+, y˚<ë+‘· <˚•≈£î\ n;Û‹düÔe+ yÓTTˆˆ Á>∑+<Ûë\T $es¡+>± sêkÕsTT.3

mqTeTT\|ü*¢ ô|<ä›q <Ûäs¡à|ü⁄]˝À ñ+&É>± \ø°åàqs¡dæ+Vü‰\j·T+ <√|æ&ûøÏ >∑T]◊+~. á <̊yê\j·T+
|ü•ÃeT #êfi¯ó≈£î´\T Áø°.X¯. 1018˝À ì]à+#ês¡T. Bìï Áø°.X¯. 1425˝À ãVüQeT˙ düT˝≤ÔHé nVü≤eTà<é cÕ
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ùdHêì nõ+U≤Hé <√#·T≈£îì <˚yê\j·T+˝Àì $Á>∑Vü≤+ |ü>∑T\>={Ïº+∫ q>∑s¡eT+‘ê <Ûä«+dü+ #˚kÕ&ÉT.
n|üŒ{ÏøÏ ô|<ä›q ô|’̋ ≤|üNÃdt ej·TdüT‡. Äj·Tq≈£î ̌ fi¯ófl eT+&ç+~. ø£‹Ô|ü{Ïº qs¡dæ+Vü‰\j·T+ bÕ&ÉT #˚dæq
‘·Ts¡ø£\qT #·+|æ e∫ÃHê&ÉT. Ç~ #·]Á‘·̋ À z n|ü⁄s¡÷|üyÓTÆq $wüj·T+. Bìï ô|<ä›q #˚dæq |òüTqyÓTÆq
|üì>± ø£è‹ø£s¡ÔqT #·]>=+&É <Ûäs¡àqï ‘·q ∫Á‘· uÛ≤s¡‘·+˝À ñ≥º+øÏùdÔ Á|üX¯+dæ+∫Hê&ÉT.

ø£+ˆˆ u≤Vü‰dæ rø£åí<Ûësê
 sêVüQeTTK Á>∑düÔ $eT‘·sê»! ªªeTVü‰\
 ø°åàVü≤] eT+~s¡ kÕ«$Tµµ
 Á<√Vü≤s¡ >∑+&Ü+ø£!µµ <ëqs¡T∫s¡ X¯XÊ+ø±!4

nì eTVü‰\ø°åà Vü≤]eT+~s¡+ ù|s√ÿã&ç+~. n+fÒ ªªl\ø°åàqs¡dæ+Vü‰\j·T+µµ. Ä Ä\j·T kÕ«$TøÏ
Á<√Vü≤+ #˚kÕs¡ì, yê]ì >∑+&ÉGn+ø£ R #·+|æq |òüTq‘· (_s¡T<äT>±) eVæ≤+#ê&Éì ns¡ú+.

‘·Ts¡ø£ ôd’Hê´\T Áø°.X¯.1425˝À <Ûäs¡à|ü⁄]˝Àì \ø°åàq]dü+Vü≤kÕ«$T Ä\j·÷ìï <Ûä«+dü+ #˚dæ kÕ«$T
jÓTTø£ÿ n|ü⁄s¡÷|üyÓTÆq $Á>∑Vü≤+ bÕ&ÉT #˚kÕs¡T. n~ ªªkÕ«$T Á<√Vü≤+µµ>± ù|s√ÿã&ç+~. á $Á>∑Vü≤+
>√<ëe]˝À bÕs¡y˚j·T>±, 2010˝À q~ m+&çb˛sTTq ‘·s¡Tyê‘· <=]øÏ+~. •\Œ+ n<äT“¤‘·+>± ndæ‘·
#·+Á<äø±+‘·•\‘√ #˚dæ ñ+~. wü&ÉT“» Hês¡dæ+VüQ&ÉT, Væ≤s¡D´ø£•e⁄ì bı≥º N*Ãq ù|>∑T\qT ¬s+&ÉT
#˚‘·T\‘√ ô|’¬ø‹Ôq|ü⁄&ÉT n$ Vü‰sê\T>± •*Œ eT*#ê&ÉT. á 1000 dü+ˆˆ Hê{Ï $Á>∑Vü≤+ ‘·s¡Tyê‹
$»j·Tq>∑s¡ sêE\ ø±\|ü⁄ Ä\j·÷˝À¢ n<̊ ªuÛ≤s¡∫Á‘·+µ>± yÓT]dæ+~. Vü≤+|æ $sƒ¡̋ ≤\j·T+˝À, ̌ +{Ï$T≥º
sêe÷\j·T+˝À Bì Á|ü‹ø£è‘·T\THêïsTT. á <Ûäs¡à|ü⁄] \ø°åà qs¡dæ+Vü‰\j·T+ •~∏\+>± e÷]Hêø£ ˇø£
20 dü+ˆˆ |æ<ä|ü Áø°.X¯. 1693˝À s¡TdüTÔ+ ~˝ŸU≤Hé eTd”<äT>± (eT<Ûä́ ø±\+˝À e÷]q<ëìøÏ) ìs¡«Vü≤D
$<ÛëHêìï ìπs›•dü÷Ô ̌ ø£ eTÚ»Hé (eTd”<äT ìsê«Vü≤≈£îDÏí) ìj·T$T+∫ e+<ä ;Û>±\ uÛÑ÷$Tì @sêŒ≥T #˚dæ
<ëq|üÁ‘·+ sêsTT+∫Hê&ÉT.5

ªu≤Vü‰dæ rø£åD <Ûësê sêVüQeTTKÁ>∑düÔ $eT‘·sê»! nì á |ü<ä́ +˝À ‘=* uÛ≤>∑+˝À #̊dæq Á|üX̄+dü̋ À
(#˚‹ø£‹Ô n+#·T |ü<äTqT nH˚ sêVüQe⁄ ø√s¡̋ À¢ ∫øÏÿq X¯Á‘·T sêE\T ø£\yê&Ü!) n‘·ì uÛÑT»ã\+, K&ÉZ
#·\Hê HÓ’|ü⁄D´+ ($eT‘·sêE\T R dü«eT‘·+ø±ì ‘·Ts¡Twüßÿ\T) X¯Á‘·TsêE …̋’q eTTdæ¢+ bÕ\≈£î\T, yê]
$<Ûä«+dü ø±+&É düTŒ¤≥+ ne⁄‘·THêïsTT.

∫Á‘· uÛ≤s¡‘·ø£s¡Ô <Ûäs¡àq ≈£L&Ü <Ûäs¡à|ü⁄] yê&˚. n‘·ì <Ûäs¡à|ü⁄] Á|üX¯+dü ø±e´+ ì+&Ü ø£qã&ÉT‘·T+~.
ô|<ä›qqT ‘=* (ø±e´) |ü<ä́ +˝ÀH˚ <Ûäs¡à|ü⁄] \ø°åà qs¡dæ+VüQ&ÉT ø±bÕ&Ü\ì sêdæHê&ÉT.

XÊ.l\ø°åà ≈£î#· bÕ]C≤‘· ø£*ø±•¢c º̨s¡T e≈£åî+&ÉT <˚
yê∞ eTÚ[eTDÏ Á|üuÛ≤s¡T∫q bÕ<ë+uÛÀE&ÉT<ä́ <ä›j·÷
M\Hé <Ûäs¡à|ü⁄ØX¯«s¡T+&ÉT >∑TDXÊ*Hé e÷<äHê+uÛÀì~Û
ÁbÕ Ò̋j·T <äT´‹ ô|<ä›q Á|üuÛÑT düeTÁ>∑ lj·TTeT+CÒj·TT‘·Hé

á Á>∑+<∏ä+˝Àì Ç‘·s¡ ÄXÊ«kÕ~ |ü<ë´˝À¢ ≈£L&Ü <Ûäs¡à|ü⁄] qs¡dæ+Vü≤kÕ«$T ÄodüT‡\qT ô|<ä›q≈£î
n+~+∫Hê&ÉT.

mqTeTT\|ü*¢ ô|<ä›q |üPØ«≈£î\T ≈£L&Ü kÕúìø£ <Ó’yêìï ø=*∫qyêπs. kÕ«$T nqTÁ>∑Vü≤+‘√
|ü⁄{Ïºqyêπsqì ù|s√ÿã&Ü¶s¡T. ‘ê‘· dæ+>∑q qs¡dæ+VüQì es¡+ #˚‘· |ü⁄{Ïº Hê&É≥. \ø±ÿsTT˝Àì ÄsTT
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nH˚~ neTàX¯ã›+. Ç~ eTsêØƒ |ü<ä+. <Ûäs¡à|ü⁄]˝À Áu≤Vü≤àD Ád”Ô\≈£î ù|s¡T |üø£ÿq ñ+≥T+~. \øÏå+u≤sTT.
s¡Tø±àu≤sTT, sê<Ûëu≤sTT e+{Ï ù|s¡T¢ H˚{Ïø° ñHêïsTT. Ád”Ô\≈£î dæ+>∑eTà, dæ+>∑kÕì e+{Ï ù|s¡T¢HêïsTT.
dü«j·T+>± ô|<ä›q uÛ≤s¡́  ù|s¡T dæ+>∑kÕì.

ô|<ä›q e+X¯+ yês¡T ø£+<ëfi¯ e+o≈£î&Ó’q >∑Ts¡Te⁄qT (ø£+<ëfi¯|üŒqT) Bøå±>∑\s¡Tì>± d”«ø£]+#ês¡T.
ô|<ä›q ô|<ä›Hêqï, ‘·+Á&ç◊q Hês¡j·T, e÷<äj·T\T ø£+<ëfi¯|üŒ •wüß´\ì #·]>=+&É <Ûäs¡àqï ù|s=ÿHêï&ÉT.
á ø£+<ëfi¯ e+o≈£î\T H˚{Ïø° 500 @+&ÉT¢>± \ø°åàqs¡dæ+Vü‰\j·T+˝À ÄkÕúq |ü⁄s√Væ≤‘·T\T>±
ø=qkÕ>∑T‘·THêïs¡T.

‘ê‘· qs¡dæ+>∑qï ø=s¡$˝À qs¡dæ+Vü‰\j·T+ ø£{Ïº+#ê&ÉT. Ç~ Áø°.X¯. 14e X¯. ñ‘·Ôsês¡∆+˝À ∫e]
<äX¯ø£+˝À »]–+~. á‘·ì eTqeT&ÉT>± ô|<ä›qï 1410 ÁbÕ+‘êq |ü⁄{Ïº ñ+{≤&ÉT. <Ûäs¡à|ü⁄] Ä\j·T
<Ûä«+dü+ Hê{ÏøÏ 15  dü+ˆˆ ≈£îÁs¡yê&ÉT.

nH˚ø£ j·TT<ë∆\T #˚dæq á |üsêÁø£eT XÊ*øÏ >∑\ _s¡T<äT\T ∫Á‘· uÛ≤s¡‘·+˝À ù|s√ÿã&Ü¶sTT. 50
dü+ˆˆ ej·TdüT‡˝À ãVüQX¯ wæ‘êuŸU≤Hé eT+Á‹ ◊Hê&ÉT. Áø°.X¯. 1475 ÁbÕ+‘êìøÏ zs¡T>∑+{Ï Á|üuÛÑTe⁄≈£î
eT+Á‹>±, <ä+&ÉHê<ÛäTì>± ñHêï&ÉT. <Ûäs¡àqï ∫Á‘· uÛ≤s¡‘êìï Ç<˚ düeTj·T+˝À sêdæHê&ÉT. wæ‘êuŸU≤Hé
@*q zs¡T>∑\T¢qT n<äT“¤‘· yÓ’uÛÑy√ù|‘· sê»<Ûëì q>∑s¡+>± e]í+∫Hê&ÉT. á ø±e´ø±\+Hê{ÏøÏ ô|<ä›q
eè<äT∆&Ó’Hê&ÉT. Ä $wüj·T+ m˝≤ ‘Ó*‡+<ä+fÒ á ô|<ä›q ‘·‘·÷Œs¡«sêE\ e<ä› |üì #˚dæ Á|üX¯+dü\T
bı+~Hê&É≥. |üPs¡« øå±àHêj·Tø£ Á|üX̄+dæ‘· nì ∫Á‘· uÛ≤s¡‘·+˝À (Iù|-1) ù|s√ÿã&É¶ ô|<ä›q ôd’Hê´~Û|ü‹>±,
X¯Ss¡Tì>± ù|s¡T>±+∫q nqTuÛÑe+‘√ ∫‘êÔ|üU≤Hé e<ä›≈£î #˚]Hê&ÉT.

∫‘êÔ|üU≤qT&ÉT Væ≤+<ä÷sêE, U≤Hé X̄ã›+ ãVüQeT˙\ ôd’q´+˝À Á|ü<ä]Ù+∫q |üsêÁø£e÷ìøÏ \_Û+∫q
_s¡T<äT. n‘·&ÉT zs¡T>∑\T¢̋ À dü«j·T+uÛÑ÷ <˚yê\j·T+, n˝≤π> bÕ+#ê\ sêe÷\j·T+ ª≈£î»q ‘·Ts¡Twüßÿ\Tµ
bÕ&ÉT#˚dæq yê{Ïì |ü⁄qs¡T<ä∆]+∫q≥T¢ es¡+>∑˝Ÿ XÊdüq+˝À ù|s=ÿã&Ü¶&ÉT. ‘·Ts¡ø£\ Ä\j·T, eT‘·
$<Ûä«+kÕ\qT Çwüº|ü&Éì M]<ä›s¡T sêE, ôd’Hê´~Û|ü‘·T\T>± zs¡T>∑+{Ï H˚*, Væ≤+<ä÷<Ûäsêàìï Ä\j·÷\qT
|ü⁄qs¡T<ä∆]+#ês¡T. wæ‘êuŸU≤Hé bÕø±\ #Ós¡Te⁄qT u≤>∑T #˚dæq≥T¢ XÊdüq+˝À ñ+~.

mqTà\|ü*¢ ô|<ä›q, eTVü‰sê» yÓ’uÛÑe+‘√ ñHêï&ÉT. n‘·ì yÓ’uÛÑe+ á ø±e´+˝À e]í+#·ã&ç+~.
á yÓ’uÛÑe+ n+‘ê j·TT<ë∆̋ À¢ $CÒ‘· ø±e&É+ e\¢ e∫Ã+~. Ä $wüj·T+ ªªdü+Á>±yÓ÷bÕ]®‘· uÛÑ÷] uÛÑ÷es¡
düeTÁ>∑ ÁbÕuÛÑyê!µµ nì ∫Á‘· uÛ≤s¡‘·+˝À ø£è‹ ø£s¡Ô #·]>=+&É <Ûäs¡àq mqTeT\ |ü*¢ ô|<ä›Hêe÷‘·T´ì (ø£è‹
uÛÑs¡ÔqT) Á|üX¯+dæ+#·&É+ <Ûäèe|üs¡Tk˛Ô+~. Ä ÁbÕuÛÑe+ n+‘ê dü+Á>±e÷˝À¢ (j·TT<Ûë∆˝À¢) ñbÕ]®‘·+
(dü+bÕ~+∫q~) >± ù|s=ÿq&É+ ã{Ïº ‘Ó\TdüTÔ+~. ô|<ä›Hêe÷‘·T´ì ‘·eTTà&ÉT dæ+>∑q ≈£L&Ü nqï>±s¡T,
‘ê‘·>±]e …̋H̊ jÓ÷<ÛäT&Ó’ wæ‘êuŸU≤Hé≈£î $»j·÷\T #̊≈£L]Ã, #Û·Á‘· #êeTsê+<√[ø±~ dü‘êÿsê\T bı+~Hê&Éì
sêdæ ñ+~.

|ü+|üeTVü‰ø£$øÏ ẙeTT\yê&É H̊*q #êfīóø£́  Á|üuÛÑT‘·« ÇeTà&ç n]πødü] #̊‘· <Ûësê<ä‘·Ô+ ◊q >√<ëe]
rs¡düú <Ûäs¡à|ü⁄]Á>±eT+ H˚{ÏøÏ >=|üŒ #ê]Á‘·ø£ kÕ+düÿè‹ø£ πø+Á<ä+. |æ+>∑[ dü÷s¡q ‘·q ø£fi≤|üPs√í<äj·T+˝À
Hê\T>∑T y˚<ë\T q\T>∑Ts¡T Áu≤Vü≤àD ≈£îe÷s¡T\T>± <Ûäs¡à|ü⁄]˝À |ü⁄{Ïºq≥Tº sêdæHê&ÉT. á }]˝ÀH˚ |ü⁄{Ïºq
#·‘·Tπs«<äT\T qs¡dæ+Vü≤ uÛÑ≥Tº $»j·T q>∑s¡ kÕÁe÷»´+˝À #·Áø£e]Ô dü<ë•esêj·T\#̊, n[j·T sêeTsêj·T\
#˚‘· |ü\¢ø° yÓ÷sTT+#·T≈£îqï y˚<ä düŒsê∆ $CÒ‘·. $<ë´s¡D´ kÕj·TTDT\T <Ûäs¡à|ü⁄]yêπs. Ç˝≤+{Ï b˛‘·T>∑&É¶ô|’
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ô|<ä›q e+X¯eèø£å+
ø£X¯´|ü Á|üC≤|ü‹

mqTeTT\|ü*¢ #Óqï Á|ü<Ûëì
(ø±#·e÷+ã)

Hês¡q (qs¡Vü≤])
uÛ≤s¡́  \ø±ÿsTT

\ø£ÿsêE e\¢uÛÑqï dæ+>∑eT+Á‹

dæ+>∑eT+Á‹
uÛ≤s¡´ dæ+>∑e÷+ã

<Ûäs¡àsêE ‹eTà>∑
uÛ≤s¡́  neTàq

nqïj·T yÓ+>∑fi≤s¡T´&ÉT
Hês¡j·T
(ø£+<ëfi¯|ü⁄ >∑Ts¡Tì •wüß´&ÉT)
le‘·‡>√Á‘· n|üŒ\Hês¡j·T,
dæ+>∑kÕì ≈£L‘·Ts¡T ◊q)
#Óqïe÷+ã uÛ≤s¡´

s¡+>∑Hê<∏äT&ÉT
(<ä+&ÉHê<∏ä≈£î\T ̀  X‚Ks¡T&ÉT)
(ø=s¡$˝À qs¡dæ+Vü‰\j·T
Á|ü‹cÕ˜|ü≈£î&ÉT)

qs¡dæ+>∑&ÉT
(dü+>∑s¡ düú\ $<ë]‘·
XÊÁ‘·Te⁄&ÉT)

e÷<äj·T (e÷<Ûäe)
(>=ã÷“] \ø£ÿj·T, #ÓqïkÕì
≈£L‘·Ts¡T ◊q)
ø£ècÕí+_ø£ uÛ≤s¡´

mqTeTT\ |ü*¢ ô|<ä›q
(ô|~›sêE)
∫Á‘·, uÛ≤s¡‘· ø£è‹ uÛÑs¡Ô
1. dæ+>∑eT 2. \øÏåà uÛ≤s¡´\T

dæ+>∑eT+Á‹
(dü∫e eTTKT´&ÉT)
(wæ‘êuŸU≤Hé#˚
düHêàì‘·T&ÉT)

‹s¡TeT\j·T´
(‹eTàø£ÿ)
(zs¡T>∑\T¢˝À \ø°åà
eT+~s¡ ìsêà‘·)

nqïj·T
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|ü⁄{Ïºq Áu≤Vü≤àDT&ÉT mqTeTT\|ü*¢ ô|<ä›Hêe÷‘·T´&ÉT jÓ÷<ÛäTì>±, K&ÉZMs¡Tì>±, j·TT<ä∆$CÒ‘·>±, eTVü‰eT+Á‹>±
eTH√Vü≤s¡ ø±e´ø£è‹uÛÑs¡Ô>±, |ü~ùV≤qe X¯‘ê_›̋ À yÓT]dæ XÊX¯«‘· j·TX¯: ø±j·TT&Ó’Hê&ÉT.
n<∏ä: dü÷‡∫ø£\T:
1. #·]>=+&É <Ûäs¡àq ∫Á‘· uÛ≤s¡‘·+ ` ‘Ó\T>∑T $X¯«$<ë´\j·T Á|ü#·Ts¡D
2. es¡+>∑̋ Ÿ õ˝≤¢ XÊdüHê\T, @|” Ä]ÿj·÷\J Á|ü#·Ts¡D
3. <Ûäs¡à|ü⁄] πøåÁ‘· #·]Á‘· ` &Ü. dü+>∑quÛÑ≥¢ qs¡düj·T´
4. ∫Á‘· uÛ≤s¡‘· |”]ƒø£ 3Ä. 170 |ü.
5. <Ûäs¡à|ü⁄] #·]Á‘· ô|’ e …̋H˚
6. ∫Á‘· uÛ≤s¡‘·+ 1e ÄXÊ«dü. 15 |ü<ä́ +
7. wæ‘êuŸ U≤Hé XÊdüq+, es¡+>∑̋ Ÿ õ˝≤¢ XÊdüHê\T (ô|’e …̋H˚)

THE ADVENT OF BUDDHISM IN TELANGANA

More than two millennia ago Buddhism entered Telangana during
the lifetime of  Gautama Buddha, a unique feature of  Telangana history.
Badanakurthi, in the erstwhile Adilabad district, was the first center of
Buddhism in Telangana/Asmaka Janapada during the 5th century B.C. Later
it spread to Kotilingala, Dhulikatta, Kondapur, Phanigiri, Gajulabanda,
Nelakondapalli, etc. Thereafter, Buddhism not only spread to other parts
of  the Telugu regions but also to the rest of  Southern India. As soon as
Buddhism set foot in Telangana, it became a part of  the socio-cultural life
of  the region and attained greater importance. Vaisaka Buddha Purnima
or Buddha Jayanti, the festival celebrates the birth of  Siddhartha Gautam,
who later became Gautam Buddha, the founder of  Buddhism. It was popu-
larized by Mahayana Buddism and has been celebrated since ancient times
in Telangana. As the religion of  the poor, the legacy of  Buddhism has
continued, becoming popular among the dalit bahujan communities in the
modern period. Bhagya Reddy Varma, the father of  the Dalit movement
in Telangana followed and propagated the teachings of  Buddha through
the celebration of  the annual Buddha Purnima.



TRC JOURNAL OF TELANGANA STUDIES - INDIA:   April-June 2019

63TRC JOURNAL OF TELANGANA STUDIES - INDIA:   April-June 2019

THE 125TH BULLOCK CART (VILUVANDI)
SOJOURN OF MAHATMA AYYANKALI IN

TRAVENCORE IN 1893
-E. Sudha Rani

The Dalit movement has a distinctive trajectory and it was integral to
the larger question of  Social Transformation. The rise and growth of  Dalit
movement signified the collective self-mobilization of  Dalits for self-respect,
dignity, equality and social justice. This movement also heralded the new found
identity, solidarity, unity and assertion among the among the Dalit communities.
A number of  Dalit intellectuals have played a pioneering role in the rise and
growth of  emancipatory movements and ideology.  During the late 19th century
Aiyyankali of  Travancore (1863-1941) led the struggle of  the Pulayas that
kindled a new awareness of  freedom and self-respect. He was born in 1866 in
a poor Pulaya family at Venganoor near Trivandrum. He determined to
emancipate Pulayas from their social and economic servitude and to become
members of  modern secular society. Ayyankali himself  experienced all 

kinds of  inequalities meted out to the Pulayas. They are engaged in
agriculture as the servants of  the Sudra land owners. Ayyankali could not
tolerate all the inequalities and deprivation imposed upon the Avarnas and he
reacted against this and this earned him the title ‘Urupilla’.

A notable event of  his early social activism was his forceful entry into the
caste Hindu ‘public Sphere’- the historic Viluvandi journey in the year 1893.
The first attempt of  Ayyankali was mobility in public spaces and he was very
well aware about the fact that some sort of  physical force should be applied
for social change. For this purpose, he organized a group of  physically trained
youth called ‘Ayyankali Pada’ with the help of  his followers he walked along
the public roads in his village at Venganoor near Thiruvananthapuram. The
caste Hindus who tried to use physical force against them were ‘met with
physical force. As a result of  defiance and confrontation, the Pulayas under
Ayyankali’s leadership won the right to walk on the public roads in most of
the areas of  Travancore by 1900, though there were many private and special
roads prohibited them for many more years. He travelled in a bullock cart
(villuvandi) from Venganoor to Trivandrum along the public road in l898. It
shook the very foundation of  the upper caste structure. The caste Hindus
threw stones and sticks on him. But he rode the cart as a majestic knight. This
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incident proved him as the undisputed leader of  the Pulayas. Then he and his
band the famous ‘Ayyankali Pada ’ charted out a series of  programmes to
stifle the upper caste predominance and to secure their basic rights.

In 1898 Ayyankali and his followers walked along the public road from
Venganoor to Puthanchanda near Aralumoodu. When they had reached
Balaramapuram they faced stiff  resistance from the caste Hindus. It ended in
a clash between Savarnas and Avamas. This incident was popularly known as
‘the Chalium street upheaval’. The news of  the clash spread like a wildfire.
Clashes also occurred in other places like Kaniyapuram, Manakkad,
Murukkumpuzha, Kazhakkuttam etc. The incident revealed the strength and
magnitude of  pollution and caste disabilities prevalent in the Kerala society.
As a reaction to it a large number of  Avarnas converted into Islam. But the
Avarna march had a profound impact in the society. The Ayyankali-led
movement was a combination of  peaceful and militant methods. The historical
significance of  Viluvandi struggle is invaluable to the lexicon of  the oppressed
castes in Kerala.

ONE STEP FORWARD FOR ENVIRONMENTAL ADVOCACY

Forum for a Better Hyderabad was founded at the turn of  the century by
a group of  environmentally-conscious individuals and NGOs with a mission
to protect Hyderabad and its neighbouring region from environmental
degradation. Since its inception, Forum has been an active participant in the
sustainable development of  Hyderabad, addressing critical issues such as urban
planning and development, preservation of  water bodies, protection of  forests
and open spaces, traffic and transportation management, and maintenance of
soil, water and air quality. Apart from these areas of  concern, Forum takes a
keen interest in the conservation of  heritage structures, which it protects from
threats that arise from rapid urbanization and unplanned growth. Forum will
continue to pursue these issues through advocacy and educational programmes
aimed at promoting community engagement in these sectors.
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GLIMPSES OF MUHARRAM CELEBRATION
-G. Anjaiah

The conquest of  Deccani medieval Hindu kingdoms (Yadava, Hoyesala,
Kakatiya) by Tughlaq forces by the year 1323 CE, gave an opportunity to
Hindu- Muslim sections to come together. Even though political and religious
differences have continued between native subjects and invaders from Delhi,
in course of  time due to changed conditions, these two cultures came together
in certain parts of  Deccan. The foundation of  Bahmani Kingdom in 1347 CE
at Gulburga by Allauddin- Hassangang-Bahmani, the long rule of  his successors
till 1510 CE spread the Islamic culture in Deccan (Karnataka, Maratwada and
some parts of  present Telangana and Andhra Pradesh).

The disintegration of  Bahmani kingdom after Muhammad shah III and
the rise of  five independent Shia kingdoms i.e. Adilshahi (Bijapur), Nizamshahi
(Ahmed Nagar), Qutbshahi (Golconda), Bareed Shahi (Berar) and Imadshahis
(Bidar) proved a turning point in the history of  Medieval Deccan. The Mughal
invasions on Deccani Shia kingdoms between (1606-1687) provided a terrible
jolt to the cultural unity of  this region its people and the rulers.

During the Qutbshahi period a large number of  Muslim and Hindu
festivals were celebrated in Andhradesa by Hindu-Muslims. The liberal religious
policy of  tolerance followed by Qutbshahi Sultans had generated confidence
in the local people. They too openly started, extended their all round support
to Qutbshahis. Poets, Scholars were patronised. Temples were protected,
financed by Qutbshahis. Similarly along with local Hindu festivals (Dassera,
Deepavali, Shivaratri, Sankranthi, Vinayak Chaturthi, Holi) Muslim Festivals
such as Muharram, Milad-ul-Nabi, Idd-Suri, Idd-ul-Fitr, Shabbe-e-Barat, Nou-
roz, Basant etc were celebrated in the spirit of  brotherhood by all the sections
of  the society.

The present article highlights the glimpses of  ‘Muharram’ Celebration
(Peerlapanduga) of  Qutbshahi period. The contemporary literary works such
as Kuliyat-e-Muhammad-Quli-Qutbshah1 Gulzar-e-Asafia of  Ghulam Hussain
Khan, Hadiquat – us- Salatin2 of  Mirza-Nizamuddin- Ahmed (Contemporary
of  Abdullah-Qutbshahi) Tariq-e-Zaffrah of  Girdharilal-Ashqar3 and Folk Songs
in Telugu collected by eminent Telugu Scholars like Biruduraju Rama Raju4,
Thumati Donappa5,  K. Ruknuddin provides a colourful picture of  Muharram
culture. The true spirit of  Muharram, the way in which Hindu-Muslim rural
and urban public participated and celebrated this festival.
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The history of  Muharram festival goes back to the Battle of  ‘Karbala’
(now in Iraq) which was fought in the year 680 CE. In this dreadful battle
Imamam Hussain, grandson of  Prophet Muhammad and his followers were
brutally killed by the army of  Yazid. The Shia Muslims all over the world
celebrate this month as the month of  lamentation, martyrdom or mourning.
So the battle of  Karbala gave birth to Muharram festival. Today this festival,
especially in the Telangana & Andhra states, has become the symbol of  Hindu-
Muslim Unity. The ‘Ashurkhanas’ built by Qutbshahi sultans in different parts
of  Hyderabad city and its surroundings became the centres of  cultural activity.
The important Ashurkhanas of  Qutbshahi period are:

S.No Name of  the Aushurkhana Location/Builder/Year
1 Koe – e – Moula - Ali Yakut – Ibrahim – QuliQutabShah – 1578 CE
2 Ashur – Khana – e  N’al – e- Mubarak Pattargatti (Madina)
3 Baad – Shah – e- Ashurkhana 1595 CE – Pattargatti Muhammad – QutbShah’s Period

(Kudadad Palace)
4 Ashur – Khana – e Hussain – e - Alam 1592 CE – Hussain e – Alam (Charminar West)

5 Panja e –Shah – e - Villayat Hazrat – Ali’s hand over stone Abdullah - QutbShahi

According to eminent historians Haroon-khan Sherwani, there are
different kinds of  Telugu songs, connected with the Muharram festival, such
as (jungnama), (Panchthani pak), and (Marsiyas). These songs are the result of
the mutual understanding between the two sections of  the population, which
reached its apex during the region of  Abdullah Qutbshah and his son – in –
law - and successor, Abdul-Hasan Qutb-shah. According to eminent Telugu
scholar late Thumati Donappa ‘there was hardly any city, district, Taluq or
village where Muharram ceremonies were not performed with devotion and
enthusiasm even today.

According to the above learned scholar the Muharram festival was
celebrated in number of  villages such as solapur (Raidurgtaluq), Surapalli,
Shameerpet (Medak), Hanmakonda, Kazipet, Girmajipet, fort Warangal,
Kaaligundu near Rangasaipeta, Mattewada, RaichurTaluq (Mahboob Nagar
District), Gudipadu village (12k.m east of  Jammikunta Railway station on
Kazipet- Delhi Rail route), Kolagutla, Pattaveedu Villages (Guntur District),
Metlakunta (Medak), Andugula village (Mahaboobnagar), Patancheru,
Shivanagar (Medak), Sullurupeta (Nellore District) etc by Hindus and Muslims
from Qutbshahi days to Present times in a very harmonial manner.

Muharram celebration day is very unique to non-muslims of  Andhradesa.
They cook / prepares variety of  dishes both vegetarian and non-vegetarian.
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‘Malijamuddalu’, Atlu (modern dosa), Pulav, Biryani, Zilebi, Murmuralla laddulu
(made with Murmurallu & Bellam pakam). They offer ‘Dhattis to Peerlu. They
visit AshurkhaKhanas or Peerla Pandirulu offers flowers, Agarbattis, Ood etc.
They also participates in the procession of  Peerlu or Alams. People of  all ages
dances around the ‘Aggigundalu’ (Firepits) specially arranged cries of  ‘Yaa-
Ali’ and ‘Dhula’. In some parts of  Andhradesa and Maratwada people paint
their bodies with different colours in the form of  Tiger (Pulivesalu). Some
people also play ‘Kolatam’ and sing songs like

ªnôdµ  ªe⁄ôdµ <äs¡ZMT<ä n Ò̋qe÷à ∫\ø£\T,
∫\ø£\eTà ∫\ø£\T eTT‘ê´\ >=\TdüT\T

According to T. Donappa the people of  the ‘Solapur village even abstained
from eating meat during the month of  Muharram4. On the fifth night, a
procession of  ‘Alams’ or ‘peerlu’ was taken out. It is known as ‘Panj-e-ka-
pittar’, the total villagers participates in this programme. The babies born during
this period in the village were named as ‘Fair Appa’, Hussain Rao5.

In surapalli village of  Raidurg Taluq also people of  all sections celebrates
Muharram festival in a joyful mood. The famous telugu poet ‘Ramanna’ of
this village wrote number of  poems describing and eulogising Muharram.
The below give poem, the poet writes;

ô|<ä›\ |ü+&ÉT>∑ sêẙ
|”s¡¢ |ü+&ÉT>∑ sêẙ

(Come, the festival of  the Great men)
(Come, the Festival of  ‘Peerlu’)6

The Villagers of  ‘Surapalli’ also celebrated the festival in a true spirit.
Balaiah a poet of  the village wrote poems during these days and recited them
every day to his village men. One of  the poem written by Balaiah of  ‘Surapalli’
starts with these lines

n˝≤¢ HêeTeTT <Ûë´ì+#·sê
<˚e‘·\ BÛeq e#·TÃsê

(Recite the name of  Allah
Gods will bless you)

According to above scholar even the village women sung and wrote songs
/poems to pay their homage to the martyrs of  Karbala. Three women i.e.
Imam Akka, Vanoor Bee, and Gateema are known for their excellent talent of
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Muharram Songs. Vanoor Bee in one of  her poems gave us the reasons for
her devotion. She writes that if  you speak the truth Beebi Fatima will bless
you.8  There are even Telugu folk songs written to pay homage to the Martyrs
of  Karbala.  The English translation of  one of  them sung popularly in the
Rayalaseema districts is quoted by eminent Telugu scholar B. Rama Raju in his
work Muharram Folk Songs in Telugu it runs in the following way:

˙øÏ <ä+&ÉyÓ÷ ˙øÏ <ä+&ÉyÓ÷
˙øÏ <ä+&ÉyÓ÷ ˙øÏ <ä+&ÉyÓ÷

˙øÏ <ä+&ÉyÓ÷ kÕ«$T  ˙øÏ <ä+&ÉyÓ÷
˙øÏ <ä+&ÉyÓ÷ <̊e  ˙øÏ <ä+&ÉyÓ÷

nø±dæ |ü{≤ïq n+<ë\ ø√{≤ - n+<ë\ ø√≥˝À n<ë›\ Vü‰\T
n<ë›\ Vü‰\T˝À >∑<Ó›|”≥˝≤¢ - düTs¡{°\ kı>∑düT\¢ dæ+Vü‰düHê\T
>∑<Ó› |”≥\MT<ä Ç<ä›¬ses¡÷ - nùdì - e⁄ùdì   nqï<äeTTà\T

s¡#·ÃHêsêE\T ‘·>∑T‘·THê <=s¡\T - @&̊&ÉT ~e⁄*ï jÓT\TbÕ#ê\T
|ü#·Ãì |ü#·Ãì |ü+~]˝ÀHê - ≈£î#·TÃ\¢  ‘·\bÕ>∑ |ü#·Ãfī¢ u≤≈£î

eTT‘ê´\ ‘·TsêsTT yÓTT\ø£ MTkÕ\T - |üdüT|ü⁄ ã≥º\ ˙≈£î <ä+&ÉyÓ÷ ‘√qkÕ«$T ø±d”eTT9

The tribes such as ‘Pardies’, ‘gonds’ and lambadas of  Andhradesa also
celebrated muharram festival with great enthusiasm. Eminent scholar Nadeem
in his work Hussain and Tribes’ quoted the two songs of  Gonds and Lambadies.
The English translation runs as follows: Our guest has come brothers, our
guest has come, Cook food and collect fruits from the jungle for him

But he is a nice guest
He does not eat anything

But feeds us back
If he does not come

We shall have no clouds, no rains
Our lands will get dry,
There will be no crop

We will all die
The song of  Lambadies runs in the following way:

These arrows were not shot by brave men,
They were Cowards

The brave son of  the brave father got injured
He was the son of  the bravest man
In whose name we were ‘Kantas’
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It was not this he was not brave
But he had a little son his arms

Who was shot dead, who were shooting their arrows at him.
He had carried his young son’s dead body.

His family was thirsty.
He was surrounded by the wolves.

Thus Muharram became a very popular festival of  the people of
Andhradesa during Qutbshahi age. It is still enjoying the trust and love of  the
people of  the two current Telugu states.
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ôV’≤<äsêu≤<é ô|’ b˛©dt #·s¡́  : |üPsê« |üsê\T
` dü+–XË{Ïº lìyêdt

A KINGDOM LOST :
HYDEERABAD, THE FINAL SHOWDOWN

- Zeenath Khaan

In the next issue ...
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Book Review
DALITS AND THE MAKING OF MODERN INDIA
BY JANGAM CHINNAIAH, OXFORD UNIVERSITY PRESS,

NEW DELHI, 2017.
-Adapa Satyanarayana

This book analyzes dalit perceptions of  nation, its imagination, identity
and socio-political emancipation in modern India. It seeks to interpret the
alternate visions and voices pertaining to freedom, equality and social justice
articulated by the dalit organic intellectuals in their writings and politics. The
concept of  Nation and its constituents as perceived by them was fundamentally
different from the idea of  Nation, its totality and freedom struggle as articulated
by the upper caste elite nationalists. In the existing historical writings the
emergence and articulation of  a distinct dalitbahujan self-perception, sensibility
and ideology did not receive adequate attention. The historical relevance and
significance of  dalit question to the national movement and the relationship
between nationalist and the dalit movements has not been acknowledged and
analyzed by mainstream historians. What the dalit communities, as members
of  civil society, themselves thought about the meaning of  Nation and its essence
in their own terms and how did they related themselves is also not adequately
analyzed by scholars. The dalit critique of  the upper caste representations of
Nation and its ideology (nationalism) needs to be interrogated. The fact that
there emerged in the first half  of  the twentieth century, a well-informed dalit
thinkers and activists provides an ample opportunity to examine the ways in
which they perceived and interpreted certain concepts like Nation, self-rule
and freedom.

In this book, the author Jangam Chinnaiah attempts to invert the
dominant nationalist narrative and highlights the neglected and
unacknowledged contribution of  dalits towards the collective imagination in
India. This work challenges the elitist unitary construction of  the nation and
its imagination and seeks to provide an account of  Dalit nationalism. The first
three chapters of  the book examine the process of  unfolding of  dalit
consciousness under colonialism. The role of  modern education and
Christianity in shaping dalit emancipation is examined in detail. In mapping
dalit consciousness the author analyzed the anti-caste epistemic and the dalit
as historical subject. The author noted that “the pre-modern anti-caste
epistemological legacy combined with Enlightenment ideas, enabled dalits to
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expose the hypocrisy of  Brahmanical Hinduism and make it morally
indefensible”. The way dalits responded to caste Hindus through colonial
modernity to reconstruct their self  and identity in the emerging public sphere
was explored in the fourth chapter. Dalits and the Politics of  Emancipation
and dalit nationalist imagination and egalitarian ethic were discussed in the
fifth and sixth chapters.

Emergence of  dalit politics in Hyderabad State, Bhagya Reddy Varma
and the theAdi-Hindu movement, Bhagya Reddy Varma as a Public Intellectual,
the pioneering role of  Bhagyanagar Patrika, articulation of  Adi-Hindu History
and Identity, dalis and Constitutional Reforms in Hyderabad, Bhagya Reddy
and Telugu Nationalism, Bhagya Reddy Varma’s ideas on Gandhian
Nationalism and Telugu dalit politics in the Madras Presidency and the
Gandhian assimilation of  dalit politics was elaborated in the fifth chapter.
Jangam Chinnaiah’s book contains a refreshingly new approach for
understandings the dynamics of  dalit movement in the two Telugu States of
Andhra Pradesh and Telangana. According to the author, the Adi-Hindu and
the Adi-Andhra movements consciously sought to delegitimize and destabilize
Brahmanical superiority and dominance. Dalit intellectuals like Bhagya Reddy
Varma, Kusuma Dharmanna, Gurram Jashuva and others have articulated
abolition of  caste inequality, untouchability and the accompanying humiliations
as a precondition for independence. Kusuma Dharmanna said, “Samanatvame
Swarajyamu” -Equality is Independence. The Telugu dalit organic intellectuals
imagined a nation on the basis of  the egalitarian principles of  equality, liberty,
justice, and dignity. Signifying the dalit imagination of  an inclusive nation the
author concluded, “The arguments that emerged during the colonial period
resonate even today in contemporary debates as Dalits continue to challenge
their marginalization and mistreatment as violations of the Constitution”.

For the next issue, we invite articles on the following topic:

THE INTEGRATION OF HYDERABAD STATE

plese send your contribution to trcjts@gmail.com
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düàè‹: eT<Ûä´ j·TT>±\ Ä+Á<Ûä<˚X¯ #·]Á‘·
<ës¡Ùì≈£î&ÉT

Ä#ês¡´ sêe⁄\ k˛e÷¬s&ç¶
-n&ÉbÕ dü‘·́ Hêsêj·TD

2018 qe+ãsY 13e ‘êØKTq Ä#ês¡́  sêe⁄\ k˛e÷¬s&ç¶ eTs¡D+‘√ ‘Ó\+>±D ˇø£ Á|üeTTK
#·]Á‘·ø±s¡TDÏí ø√˝ÀŒsTT+~. ñeTà&ç es¡+>∑̋ Ÿ õ˝≤¢̋ Àì ≈£îÁ>±eT+˝À ¬s’‘·T ≈£î≥T+ã+˝À 1943˝À
»ìà+∫q Äj·Tq n+#Ó\+#Ó\T>± m~– ñkÕàìj·÷ j·T÷ìe]‡{Ï qT+&ç j·T+.@., |æ.ôV≤#Y.&ç &çÁ^\qT
bı+~Hê&ÉT. Ä ‘·sê«‘· 1970˝À j·T÷ìe]‡{° …̋ø£Ãs¡sY>± C≤sTTHé nsTT eT÷&ÉT <äXÊu≤›\≈£î ô|’>±
Ø&ÉsY, Ábıô|òdüsY, #·]Á‘· XÊK n~Û|ü‹>± |üì#˚dæ $X‚wü nqTuÛÑyêìï >∑&ç+∫Hê&ÉT. eT<Ûä́  j·TT>±\
Ä+Á<Ûä<˚X¯ kÕe÷õø£, kÕ+düÿè‹ø£ #·]Á‘·̋ À Á|ü‘˚́ ø£ |ü]XÀ<Ûäq\T #˚dæ nH˚ø£ Á>∑+<Ûë*ï s¡∫+∫Hê&ÉT.
Äj·Tq ‘·q dæ<ë∆+‘· yê´dü+ Væ≤+<ä÷, eTTdæ¢+ eT‘· dü+düú\T (Áø°.X.̄ 1300`1600) |ü⁄düÔø±ìï Á|ü#·T]+∫,
$wüj·T ì|ü⁄DT&ÉT>± Á|üdæ~∆ #Ó+~Hê&ÉT. uÛ≤s¡‘·<̊X̄ #·]Á‘·̋ À eT<Û ä́ j·TT>±\ #·]Á‘· ÁbÕ<Ûëq´‘·qT, ãVü≤eTì,
$»j·Tq>∑s¡, ≈£î‘·TuŸcÕVæ≤\ bÕ\Hê ø±˝≤\ Hê{Ï sê»ø°j·T, Ä]úø£, kÕ+|òæTø£, eT‘·, kÕ+düÿè‹ø£, Ä<Ûë´‹àø£
n+XÊ*ï q÷‘·q ø√D+˝À $X‚¢wæ+∫ düè»Hê‘·àø£ ˝ÖøÏø£ yê<ä #·]Á‘·ø±s¡Tì>± ù|s¡Tbı+~Hê&ÉT.
kÕÁe÷»´yê<ä, C≤rj·T, eT‘·‘·‘·« s¡#·Hê <Û√s¡DT*ï $eTs¡ÙHê‘·àø£+>± |ü]o*+∫ $\TyÓ’q |ü]XÀ<ÛäHê
Á>∑+<Ûë*ï s¡∫+∫Hê&ÉT. uÛ≤s¡‘·<̊X̄ eT]j·TT Ä+Á<Ûä<̊X̄ #·]Á‘·qT eT‘· ÁbÕ‹|ü~ø£MT<ä ø±≈£î+&Ü XÊÁd”Ôj·T+>±,
ùV≤‘·Tã<ä∆+>± $X‚¢wæ+∫ eT<Ûä́  j·TT>±\ Hê{Ï Væ≤+<ä÷ ` eTTdæ¢+ eT‘· dü+düú\T, yê{Ï ÁbÕeTTK´‘·*ï
k˛<ëVü≤s¡D+>± $X̄Bø£]+∫ uÛ≤$‘·sê\ #·]Á‘·ø±s¡T*ï Á|üuÛ≤$‘·+ #̊dæq |òüTq‘· k˛e÷¬s&ç¶øÏ <ä≈£îÿ‘·T+~.

eT<Ûä́ j·TT>∑ Ä+Á<Ûä<̊XÊìï bÕ*+∫q ãVü≤eTì, $»j·Tq>∑s¡, ¬s&ç¶, yÓ\eT, ≈£î‘·TuŸcÕVæ≤\ ø±\+Hê{Ï
kÕe÷õø£, kÕ+düÿè‹ø£, eT‘· |ü]dæú‘·T*ï ≈£L\+ø£X¯+>± #·]Ã+∫ nH˚ø£ q÷‘·q n+XÊ*ï ÁbÕe÷DÏø£
Á>∑+<∏ë˝≤<Ûës¡+>± yÓ*øÏ rdæ Væ≤+<ä÷sTT»+, ÇkÕ¢+ eT‘ê\ eT<Ûä́  HÓ\ø=qï düTVü≤è<ë“¤e+, nH√´q´‘·*ï
‘·q |ü]XÀ<ÛäHê Á>∑+<∏ä+˝À $e]+∫Hê&ÉT. <̊yê\j·T+, eTsƒ¡+ Væ≤+<ä÷ eT‘·+˝À Á|üeTTK bÕÁ‘· eVæ≤+∫qfÒ¢,
eTd”<äT, ø±HéU≤, <äsêZ, ÄwüßsYU≤Hê\T ÇkÕ¢+ eT‘·+˝À ø°\ø£ bÕÁ‘· eVæ≤+∫q rs¡T‘ÓqTï*ï, <Ó’q+~q
kÕe÷õø£ s¡+>∑+˝À yê{Ï bÕÁ‘·qT ìwüŒø£åbÕ‘·+>± $e]+∫Hê&ÉT. eT<Ûä́ j·TT>∑ Ä+Á<Ûä<̊X̄+˝À (sêj·T\d”eT,
ø√kÕÔ+Á<Ûä, ‘Ó\+>±D) ÁbÕ+‘ê˝À¢ $TÁX¯eT dü+düÿè‹ $\dæ*¢, |ü]D≤eT+ #Ó+~q $<ÛëHêìï $X‚¢wæ+∫,
˝ÖøÏø£yê<ä ôd’<ë∆+‹ø£, uÛ≤eC≤\ yê´|æÔì >∑T]+∫ $|ü⁄\+>± á Á>∑+<∏ ä+˝À #·]Ã+#·&É+ »]–+~.
ñ<ëVü≤s¡D≈£î, $»j·Tq>∑s¡sêE\T eT‘· |üs¡+>± Væ≤+<äTe⁄ …̋’q|üŒ{ÏøÏ, dü÷|ò” eT‘êìï Ä<ä]+∫ eTTdæ¢+
eT‘· dü+düú\≈£î <ëHê*∫ÃHês¡T. n<̊ $<Ûä+>± ãVüQeTì, ≈£î‘·TuŸcÕVæ≤ sêE\T ÇkÕ¢+qT Ä#·]+∫q|üŒ{ÏøÏ
Væ≤+<äT eT‘·dü+düú\≈£î nÁ>∑Vü‰sê\≈£î <ëHê*Ãq rs¡TqT $e]+∫ sê»ø°j·T, bÂs¡ düe÷C≤˝À¢ eT‘·
kÕeTs¡dǘ + $\dæ*¢q Áø£e÷ìï ùV≤‘·Tã<ä›+>± $e]+#·&É+ »]–+~.

eT<Ûä´j·TT>±˝À¢ Ä+Á<Ûä <˚X¯ düe÷»+˝Àì ¬s+&ÉT Á|ü<Ûëq eT‘ê˝…’q Væ≤+<ä÷sTT»+, ÇkÕ¢+,
dü÷|ò”sTT»+\T, yê] eT‘· dü+düú\ ìsêàD+, düe÷»+˝À yê{Ï bÕÁ‘·, sêC≤<äs¡D, Á|üuÛÑT‘ê«ìøÏ
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eT‘·dü+düú\≈£î eT<Ûä́  HÓ\ø=qï dü+ã+<Ûë\T, @ $<ÛäyÓTÆq e÷s¡TŒ\≈£î >∑T¬s’HêsTT nH˚ n+XÊ*ï uÒØE
y˚dæ ˝ÖøÏø£ #·]Á‘· s¡#·q≈£î Ä#ês¡́  k˛e÷¬s&ç¶ |ü⁄Hê<äT\T y˚dæHê&ÉT. $TÁX¯eT dü+düÿè‹ ø=qkÕ>∑&ÜìøÏ
<√Vü≤<ä|ü&çq eT‘·, <Ûë]àø£, Ä<Ûë´‹àø£ n+XÊ …̋’q ñ‘·‡yê\T, ‹s¡THêfi¯ófl, ñs¡T‡\T, yÓTTVü≤Ás¡+\ bÕÁ‘·qT,
eT‘·kÕeTs¡dǘ + düVü≤Jeq+ ø=qkÕ–q rs¡TqT k˛<ëVü≤s¡D+>± $e]+#·&É+ »]–+~. ‘·q eT÷&ÉT
<äXÊu≤›\ mø£&É$Tø̆ J$‘·+˝À Äj·Tq &É»Hé≈£îô|’>± |ü⁄düÔø±*ï, 50øÏ ô|’>± |ü]XÀ<ÛäHê yê´kÕ*ï s¡∫+∫Hê&ÉT.
yê{Ï̋ À eTTK´+>± eT<Ûä́ j·TT>∑ Ä+Á<Ûä<˚X¯+˝À eT‘· |ü]dæú‘·T\T, dü+düú\T, Hindu - Muslim Reli-
gions Institutions, Agrarian conditions in pre-colomial Andhra Desa, Socio-
Economic Conditions in Medieval Andhra Desa, Industries in Pre-colonial
Andhra Desa ù|s=ÿq<ä–q$.

1970`80 <äX¯ø±˝À¢ C≤rj·T yê<ä <äèø£Œ<∏ä+‘√ #·]Á‘· s¡#·q\T Á|ü<Ûëq+>± sêE\T j·TT<ë∆\T,
sê»ø°j·T bÕ\Hê n+XÊ*ï e÷Á‘·y˚T ù|s=ÿHêïsTT. <ëìøÏ _Ûqï+>± Ä#ês¡´ k˛e÷¬s&ç¶ eT<Ûä́ j·TT>∑
Ä+Á<Ûä<̊X̄+˝Àì kÕe÷õø£ kÕ+düÿè‹ø£, Ä]úø£ #·]Á‘·qT s¡∫+∫Hê&ÉT. Á|ü<Ûëq+>± Ä+Á<Ûä<̊X̄+˝À e´ekÕj·T
dü+ã+<Ûë\T, uÛÑ÷kÕ«eT´ e´edüú, yÓ{Ïº#êøÏ] $<Ûëq+, es¡Ôø£yêDÏC≤´\ yê´|æÔ, #˚‹eè‘·TÔ\T, |ü]ÁX¯eT\
kÕú|üq, Á>±MTD Ä]úø£ e´edüú ≈£î{°s¡ |ü]ÁX¯eT\T, eT<Ûä́  j·TT>±\ Hê{Ï e\dü\T yê{Ï Á|üuÛ≤e+ ñ‘·Œ‹Ô,
≈£î˝≤\T, yê{Ï ÁbÕ<Ûëq´‘·, dü÷|ò”sTT»+, uÛÑøÏÔ ñ<ä́ e÷\ Á|üuÛ≤e+, $TÁX̄eT dü+düÿè‹ Ä$sê“¤e+, |ü]D≤eT+
˝≤+{Ï n+XÊ\ô|’ $X‚wü+>± |ü]XÀ<Ûäq\T »]|æq |òüTq‘· k˛e÷¬s&ç¶øÏ <ä≈£îÿ‘·T+~. ñkÕàìj·÷ #·]Á‘·
XÊK n~Û|ü‹>± j·T÷ìe]‡{Ï Á>±+{Ÿ‡ ø£$TwüHé, q÷´&Ûç©¢ qT+∫ |ü\T |ü]XÀ<ÛäHê ÁbÕC…≈£îº\qT #˚|ü{Ïº
1994`2003 es¡≈£î C≤rj·T n+‘·sê®rj·T dü<ädüT‡\qT ìs¡«Væ≤+∫Hê&ÉT. Äj·Tq Vü≤j·÷+˝À ìs¡«Væ≤+∫q
ôd$THêsY‡ Ábıd”&ç+>¥‡qT Á|ü#·T]+∫ C≤rj·T n+‘·sê®rj·T >∑T]Ô+|ü⁄qT bı+~Hê&ÉT. #·]Á‘·XÊK˝À uÀ<Ûäq‘√
bÕ≥T Äj·Tq |ü]XÀ<ÛäHê ¬>’&é>± e´eVü≤]+∫ nH˚ø£ j·T+.|òæ̋ Ÿ, |æj·T#Y&ç dæ<ë∆+‘· yê´kÕ*ï ‘·j·÷s¡T
#˚sTT+∫Hê&ÉT. Á|üdæ<ä∆ |ü]XÀ<Ûä≈£î&ç>± k˛e÷¬s&ç¶ ÁbÕ+rj·T Hê>∑]ø£‘·, dü+düÿè‹ |ü]D≤eT Áø£e÷ìï
|ü]o*+#·&É+˝À _Ûqï eT‘ê\T, dü+düÿè‘·T\T, kÕe÷õø£ Ä]úø£ e´edüú\T, $_Ûqï C≤‘·T\T, Ä#ês¡
dü+Á|ü<ëj·÷\T @ $<Ûä+>± ‘√&ÉŒ&çHêsTT nH˚ n+XÊ*ï ùV≤‘·Tã<ä∆+>± $e]+∫Hê&ÉT. eT<Ûä́ j·TT>∑
Ä+Á<Ûä<˚X¯+˝À $TÁX¯eT, ˝ÖøÏø£ dü+düÿè‹ $\dæ*¢q ‘·s¡TD+˝À Ä]úø£ dü+ã+<Ûë\ ÁbÕeTTK´‘·, kÕe÷õø£
#·\q+, kÕe÷õø£ e÷s¡TŒ\≈£î <√Vü≤<ä|ü&çq X¯≈£îÔ\T yê{Ï ÁbÕeTTK´‘·qT, Á|üuÛ≤yêìï XÊÁd”Ôj·T+>±,
Ä<Ûës¡düVæ≤‘·+>± $X‚¢wæ+#·&É+ Äj·Tq Á|ü‘̊´ø£‘· nì #Ó|üŒe#·TÃqT. Á|üdüTÔ‘· |ü]dæú‘·T˝À¢ Væ≤+<ä÷‘·«yê<äT\T
uÛ≤s¡‘· <̊X̄ #·]Á‘·, dü+düÿè‘·T*ï Á|ü<Ûëq+>± eT<Ûä́ j·TT>±\≈£î dü+ã+~Û+∫q nH̊ø£ n+XÊ*ï eÁø°ø£]+#·&É+
»s¡T>∑T‘·T+~. á ‘·s¡TD+˝À Ä#ês¡́  k˛e÷¬s&ç¶ s¡#·q\T Ä+Á<Ûä<˚X¯ düe÷»+˝À eT‘·dü+düÿè‹, Ä#ês¡
e´eVü‰sê\ bÕÁ‘·\ô|’ ˝À‘Ó’q |ü]XÀ<Ûäq »]|æ ùV≤‘·Tã<ä∆+>± #·]Á‘· s¡#·q #˚dæ j·TTe #·]Á‘·ø±s¡T\≈£î
Ä<äs¡Ù+>± ì*∫Hêj·Tì #Ó|üŒe#·TÃqT.

Ä#ês¡́  k˛e÷¬s&ç¶ Á|ü‹uÛÑqT >∑T]Ô+∫ uÛ≤s¡‘· Á|üuÛÑT‘·«+ Äj·Tìï Ç+&çj·THé Væ≤kÕº]ø£̋ Ÿ ]ø±s¡T¶‡
ø£$TwüHé dü\Vü‰ dü+|òüT+ düuÛÑT´ì>± ìj·T$T+∫+~. n<˚ $<Ûä+>± ñkÕàìj·÷ j·T÷ìe]‡{°̋ À ÄsYº‡
ø£fi≤XÊ\ Á|æì‡bÕ˝Ÿ, N|òtyê¬s¶Hé ˝≤+{Ï nH˚ø£ ñqï‘· |ü<äe⁄*ï #˚|ü{Ïº |ü\Te⁄] Á|üX¯+X¯*ï bı+~Hê&ÉT.
Ç+&çj·THé Væ≤düºØ, kÂ‘Y Ç+&çj·THé Væ≤düºØ\˝À ÁøÏj·÷o\ø£ bÕÁ‘· ìs¡«Væ≤+∫ |ü\T |ü]XÀ<ÛäHê |üÁ‘ê*ï
düeT]Œ+#ê&ÉT. nø£&É$Tø̆, n&çàìÁùdº{Ïyé s¡+>±˝À¢ ‘·qe+‘·T bÕÁ‘·qT ìs¡«Væ≤+∫ ñkÕàìj·÷ j·T÷ìe]‡{°øÏ
ù|s¡T Á|üU≤´‘·T\T ‘Ó∫ÃHê&ÉT.
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ìs¡+‘·s¡ nø£ås¡ ‘·|üdæ«
ø£|æ\yêsTT *+>∑eT÷]Ô

` dü+>∑quÛÑ≥¢ qs¡düj·T´

‘Ó\+>±D kÕVæ≤r eT÷s¡TÔ̋ À¢ ø£|æ\yêsTT *+>∑eT÷]Ô düs¡«ÁX‚wüß˜\T. $_Ûqï s¡+>±˝À¢ Äj·Tq
XÀ<Ûäq, düè»q kÕVæ≤‘·́ + nqq´+. X¯‘·ø£+, ø±yê´\T, dü+ø°s¡Ôq\T, #·]Á‘·, dü+ø£\Hê\T, yê´U≤´Hê\T,
|ü]wüÿs¡D\T, ø£<∏ä\T, nqTyê<ë\T... Ç˝≤ ˇø£ s¡+>∑+ nì ø±<äT. nìï kÕVæ≤‘·́  XÊK˝À¢ X¯‘ê~Ûø£
s¡#·q\T #̊XÊsêj·Tq. eTVü≤ã÷uŸq>∑sY õ˝≤¢ n#·Ã+ù|≥ ‘ê\÷ø± õq≈£î+≥˝À e÷DÏø£́ eTà. yÓ+ø£{≤#·\+
<ä+|ü‘·T\≈£î e÷]Ã 31, 1928q »ìà+∫q *+>∑eT÷]Ô 90 @fi¢̄ ej·TdüT˝Àq÷ ì‘·́ kÕVæ≤rs¡+>∑
ø£èw”e\Ts¡T>± ñHêïs¡T. u≤\´+ qT+#˚ π>j·÷\T, #·+<√ã<ä›+>± |ü<ë´\T sêùdyês¡T. n<Ûë´|ü≈£î\T>±
C≤rjÓ÷qï‘· bÕsƒ¡XÊ\˝À |üì#˚dü÷Ô $TÁ‘·T\T ∫πøÿ|ü*¢ sê+#·Á<äsêe⁄ Áù|s¡D‘√ eT+&É©Hê<∏ä X¯‘·ø£+
ù|]≥ yÓTT≥ºyÓTT<ä{Ï X¯‘·ø£+ sêXÊs¡T. n<Ûë´|ü≈£î\T>± ñ+≥÷H˚ $<äT´\¢‘· nH˚ |üÁ‹ø£qT Hê>∑sYø£s¡÷ï\T
qT+∫ q&çbÕs¡T. ‘=*Hêfīfl˝À sêdæq X̄‘·ø±\≈£î πøX̄e|ü+‘·T\ qs¡dæ+Vü≤XÊÁdæÔ, yêqe÷eT …̋’ es¡<ë#ês¡T´\
e+{Ï ~>∑ZC≤\ Á|üX¯+dü\T \_Û+#êsTT.

n&ÉT>∑&ÉT>∑THê $\ø£åD‘· :

‘·q s¡#·q\T X¯‘·ø£ ø£$‘·«+‘√ ÁbÕs¡+_Û+#êqì *+>∑eT÷]Ô #Ó|ü⁄Œø=#êÃs¡T. Äj·Tq #˚sTT ‹]–q
|ü<ä́  s¡#·sTT‘·. $\ø£åD‘·«+ Äj·Tq s¡#·q˝À¢ n&ÉT>∑&ÉT>∑THê ø£qã&ÉT‘·T+~. j·T‹X¯‘·ø£+, <äTsêZ, uÛÑs¡Z
X̄‘·ø±\T Ç˝≤+{Ï Á|üjÓ÷>± Ò̋. Äj·Tq z e#·q X̄‘·ø£+ ôd’‘·+ sêXÊs¡T. kÕsTT Á‹X̄‹ π>j·T X̄‘·ø£Á‘·j·T+>±
<ëìì $s¡∫+#ês¡T. C≤rj·÷\T, qT&çø±sê\‘√ sêeTã+≥T X¯‘·ø£+, ìs¡à≈£î≥ düT+<äØ X¯‘·ø£+ e+{Ï
|ü<ä́  X¯‘·ø±\T yÓ\Te]+#ês¡T.

X¯‘·ø£ s¡#·q‘√ bÕ≥T nH˚ø£ |ü<ä́ ø£è‘·T\T *+>∑eT÷]Ô ø£fi¯+ qT+∫ yÓ\Te&Ü¶sTT. Ç+<äT˝À nsTT<äT
ø£è‘·T\T $•wü̃yÓTÆq$. yê{Ï̋ À ∫Á‘·ã+<Ûä ø£$‘·« XË’*ì Á|ü<ä]Ù+∫ düeTø±*≈£î\ Á|üX¯+dü\T bı+<ës¡T.
#·Áø£rs¡ú eTVü‰‘·à´+ leTÁ‘·Œ‘ê|ü–]K+&É+, ø£+ø£D Á>∑Vü≤D+, ≈£î≥T+ã^‘·, Ç+Á<˚X¯«s¡ #·]Á‘·, ã÷∫
e+{Ï ø±yê´\˝Àq÷, ø£<∏ä\˝Àq÷ yÓ’$<Ûä́ + Á|ü<ä]Ù+#ês¡T. n$ |üP]Ô>± <˚oj·T ø£<∏ä̋ Ò. yê´düyÓTÆHê,
ø±e´yÓTÆHê, X¯‘·ø£yÓTÆHê eTπs Á|üÁøÏj·T nsTTHê ‘êqT sêdüTÔqï <ëì˝À ø=‘·Ô<äq+ Á|ü<ä]Ù+#·&Éy˚T ø±ø£
#·]Á‘·q÷ CÀ&ç+#·&É+ *+>∑eT÷]Ô Á|ü‘˚́ ø£‘·. ‘·q s¡#·q˝À¢ #ê˝≤ es¡≈£î kÕúq #·]Á‘·\H˚ Ç‹eè‘êÔ\T>±
d”«ø£]+#ês¡T. πøåÁ‘·eTVü≤‘ê´\‘√ kÕúìø£ <˚yê\j·÷\ #·]Á‘·\≈£L ÁbÕ<Ûëq´+ ø£*Œ+#ês¡T. XÊdüHê\T,
düú\|ü⁄sêD≤\T, C≤q|ü<ä >±<∏ä\T, |üPs¡«ø±e´düú $wüj·÷\T e+{Ï nH˚ø±+XÊ\qT yÓ*øÏ rdæ Á|üdæ~∆̋ ÀøÏ
rdüT≈£îe#êÃs¡T.

|ü]XÀ<Ûäq\T ̌ ø£ m‘·ÔsTT‘̊ düè»q˝À uÛ≤>∑+>± $s¡∫+∫q dü+ø°s¡Ôq\T nH̊ø£+, l\ø°åà|ü⁄s¡ qs¡dæ+Vü≤
uÛÑ»q\T, ñe÷eTùV≤X¯«s¡ ø£<∏ä e+{ÏyÓH√ï sêXÊs¡T. @ s¡#·q #˚dæq Wsê nì|æ+#˚+‘·{Ï ÁbÕe÷DÏø£‘·,
$wüj·T+ |ü≥¢ ̋ À‘Ó’q ne>±Vü≤q ø=‘·Ô<äq+ n&ÉT>∑&ÉT>∑THê ø£ì|ækÕÔsTT. |ü<ä́ yÓTÆHê, π>j·TyÓTÆHê e#·qyÓTÆHê
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Á|üÁøÏj·÷ $wüj·T+>± ñqï‘· Á|üe÷D≤\T bÕ{Ïdü÷ÔH˚ s¡#·q ø=‘·Ô <äq+‘√ #˚kÕÔs¡T. ø£<∏ä, qe\, Hê≥ø£+,
ø£$‘·«+, #·]Á‘·, u≤\ kÕVæ≤‘·́ +, yê´K´, dü+ø£\q+, nqTyê<ä+. ø±e´ |ü]cÕÿs¡+ Ç˝≤ düeTdüÔ kÕVæ≤r
Á|üÁøÏj·T˝À¢ s¡#·q\T #˚XÊs¡T. ˇø√ÿ s¡#·q ÄDÏeTT‘·́ +˝≤ Á|üø±•düT Ô+~.

dü«s¡íX¯ø£̋ ≤\T ù|s¡T‘√ dü«s¡íø±s¡T\ Á|ü‹uÛÑqT ‘Ó*ù| |üPs¡« ø±e´>∑‘· $wüj·÷\T dü+ø£*Œ+#ês¡T.
kÕ\Á>±eT XÊÁdüÔ+ ù|]≥ <ëì |ü⁄≥Tº |üPs√«‘·Ôsê\T $e]+#ês¡T. e÷+>∑\´ XÊÁdüÔ+ ù|]≥ sêdæq
Á>∑+<∏ä+˝À Væ≤+<äTe⁄\ ô|[flfi¯fl˝Àì e÷+>∑\´ $•wüº‘·qT $e]+#ês¡T. mì$T~ X¯‘·ø±\T, ¬s+&ÉT ~«|ü<ä
ø±yê´\T, eT÷&ÉT dü+ø°s¡Ôq ø±yê´\T, 14 #·]Á‘· Á>∑+<∏ë\T s¡∫+#ês¡T. nH̊ø£ dü+∫ø£\≈£î dü+bÕ<äø£‘ê«\T,
eT÷&ÉT Ä<Ûë´‹àø£ s¡#·q\T, eT÷&ÉT ø±e´ yê´U≤´Hê\T, ¬s+&ÉT nqTyê<ä Á>∑+<∏ë\‘√bÕ≥T eT¬sH√ï
s¡#·q\T |ü⁄qs¡TàÁ<äD\≈£î H√#·T≈£îHêïsTT. eTTK´eT+Á‹ #˚‘·T\ MT<äT>± sêÁwüºkÕúsTT nyês¡T¶ bı+<ës¡T.

ø£|æ\yêsTT yê´U≤´q kÕVæ≤‘·́ eT÷ $\TyÓ’q<˚. ^‘ê #·‘·TwüŒ<ä+ (uÛÑ>∑eBZ‘·, ÁuÛÑeTs¡̂ ‘·, ñ<ä“¤e
^‘·, ñ‘·Ôs¡ ̂ ‘·\˝Àì $wüj·÷\≈£î |ü⁄qsê«´U≤´q+). s¡TÁ<ë<ë´j·T+ (qeTø£ #·eTø±\≈£î ẙ<ä $wüj·÷\≈£î
ns¡ú‘ê‘·Œs¡́  düVæ≤‘·+>± s¡TÁ<ädü«s¡÷bÕìï ‘Ó*ù| yê´U≤´q+), Vü≤qTeT#·ÃVü≤düÔ+ (Vü≤qTeT+‘·Tì y˚sTT
Hêe÷\≈£î Vü≤qTeT‘·Ô‘ê«ìï ‘Ó*ù| yê´U≤´q+), ø±e´>∑D|ü‹ (108 ø±yê´\˝Àì >∑D|ü‹düTÔ‘·T\≈£î
>∑D|ü‹ ‘·‘êÔ«ìï ‘Ó*ù| yê´U≤´q+) e+{Ï$ Äj·Tq Á|ü‹uÛÑ≈£î <äs¡ŒD≤\T. düe´kÕ∫ nsTTq ø£|æ\yêsTT
#·÷‘·|ü⁄Ø$˝≤dü j·Tø£å>±q+, leT<ë+Á<Ûä uÛ≤>∑e‘· eTVü‰‘·à´+, kÕ\Á>±eT XÊÁdüÔ+, uÛÑTeq yÓ÷Væ≤ì $˝≤dü+,
XÊs¡<ä sêe÷j·TD+, eTH√ãT~∆]«Vü≤ n#·\‘·‘ê«\T, ãdüe |ü⁄sêD+kÕs¡+, Ä‘Óàø£uÀ<Ûä, neTTÁ~‘· X̄‘·ø±\T
(ÁbÕ#·́ *œ‘· |ü⁄düÔø£ uÛÑ+&Ü>±s¡+ ˝Àì$), eTH√uÀ<Ûä X¯‘·ø£+, Ä#·̋ ≤q+<ä+, leTÁ<ë+ |üPsêí#ês¡́
Á|üuÛ≤e+, dü+øÏå|üÔ Ä_›ø£ $<Ûëq+ e+{Ï Á>∑+<∏ë\HÓH√ï |ü]wüÿ]+#ês¡T.

ÁbÕNq Á|üã+<Ûë\≈£î yê´U≤´q+

jÓ÷>±düø£Ô |ü]Dj·T+, j·Tj·÷‹ #·]Á‘· (‘Ó\T>∑T) ø±e´+, ‘ÓHê* sêeT*+>∑&ç BÛs¡»q eTH√
$sêõ‘·+ e+{Ï ÁbÕNq Á|üã+<Ûë\≈£î yê´K´\T sêXÊs¡T. C≤rj·÷\‘√, qT&çø±sê\‘√ kÕyÓT‘·\‘√
s¡+õ+|üCÒùd˝≤ ø£ãTsê¢&˚ *+>∑eT÷]Ô bÕ\eT÷s¡T eT+&É\ uÛ≤cÕ kÂ+<äsê´ìï Á|üdüTŒ¤{Ï+#˚ ø√X¯kÕúsTT
s¡#·q>± ªªbÕeTs¡ dü+düÿè‘·+µ nH˚ Á>∑+<∏ëìï á eT<Û̊´ bÕ\eT÷s¡T e÷+&É*ø£ |ü<äø√X¯ Á>∑+<∏ä+>± sêdæ
n#·TÃy˚XÊs¡T. ø£|æ\yêsTTô|’ Ç‘·s¡ ø£e⁄\T |ü<ä´ø±yê´\T sêXÊs¡T. Äj·Tq kÕVæ≤‘·´+ô|’ $$<Ûä
$X¯«$<ë´\j·÷˝À¢ |ü]XÀ<Ûäq\T »]>±sTT. Äj·Tqô|’ ì]à+∫q &Ü≈£î´yÓT+≥Ø (Jeq∫Á‘·+) q+~
nyês¡T¶ n+<äTø=+~. ø£$‘ê ø£fi≤ì~Û, |ü]XÀ<Ûäq |ü+#êqq, ø£$πødü], ẙ<ë+‘· $XÊs¡<ä, kÕVæ≤r $sêD÷à]Ô,
kÕVæ≤‘·́  dü«s¡í kÂs¡uÛÑπødü] e+{Ï nH˚ø£ nq«s¡ú _s¡T<äT\T n+<äTø=Hêïs¡T. ‘Ó\T>∑T $X¯«$<ë´\j·T+
Á|ü‹uÛ≤ |ü⁄s¡kÕÿs¡+, ã÷s¡TZ\ sêeTø£ècÕísêe⁄ Á|ü‹uÛ≤ |ü⁄s¡kÕÿs¡+, dæ.|æ. ÁuÖHé kÕVæ≤‘·́ + |ü⁄s¡kÕÿs¡+,
H√] qs¡dæ+Vü≤XÊÁdæÔ |ü⁄s¡kÕÿs¡+, ø£+<äT≈£L] s¡TÁ<äø£$ |”sƒ¡+ |ü⁄s¡kÕÿs¡+ n+<äT≈£îqï Á|ü‹uÛ≤ eT÷]Ô.
$X¯«$<ë´\j·÷\T, nø±&ÉMT\T |üPqTø=ì #˚j·÷*‡q |üìì Ä\y√ø£>± ˇ+{Ï#˚‘√Ô #˚XÊs¡T. ìs¡+‘·s¡
nø£ås¡ ‘·|üdæ« nsTTq ø£|æ\yêsTT ‘Ó\+>±D kÕVæ≤‘·́ eT÷s¡TÔ\˝À z $X«̄s¡÷|ü+! Äj·Tq eTè‹ ‘Ó\+>±D
uÛ≤cÕ dü+düÿèr yês¡düT\≈£î rs¡ì ˝À≥T!
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Prof. Salma Ahmed Farooqui is a Professor at the H. K. Sherwani Centre
for Deccan Studies, Maulana Azad National Urdu University, Hyderabad. Her
inclination for research has led to several publications, which include eight books
and research papers on medieval Indian history and history of  the Deccan. She has
presented papers at national and international conferences, including University of
Cambridge; University of  California, Santa Barbara; New York University’s campus
in Florence; University of  Hawaii; Sarajevo, Istanbul, Berlin and Tbilisi. She is the
recipient of  the Fulbright-Nehru International Education Administrators Seminar
in 2013 and the Study of  the United States Institutes Program in 2010 at the
Department of  Religious Studies, University of  California, Santa Barbara. She is on
the editorial boards of  Journal of  Deccan Studies and TRC Journal of  Telangana
Studies.

Prof. Sangisetti Srinivas is working as an assistant professor in Library
information science at Govt. Degree College, Malkajgiri. He did His Master’s Degree
in Library and Information Science as well as Mass communication and Journalism.
He was instrumental in running Telangana Student Front at Osmania University in
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the early 1990s. He received the prestigious Telangana State Government Literary
Award for his contribution to Telangana literature. He edited more than 30 books,
and wrote a number of  books on Telangana culture, history and culture. He is regular
columnist for Deccan Land and other journals.   

Dr. K.P. Rao is currently serving as a Professor in the Department of  History,
University of  Hyderabad, India. He has  Ph.D. in Archaeology. As a field archaeologist,
he has experience in explorations and excavations. His main areas of  interest are
Megaliths, Archaeoastronomy, Southeast Asian trade and GIS. He has published
one book and more than 35 research articles.  He has more than 25 years of  teaching
experience at various universities.  He also served as Director, Department of
Archaeology and Museums, Govt. of  Andhra Pradesh. 

Dr. Sanganabatla Narsaiah is a translator and scholar in the languages of
Sanksrit, English and Hindi. He is an expert in grammar, Andhra literature and
history. Having worked as principal of  the Government Oriental Degree College in
Dharmapuri, he is currently working as a visiting professor at Potti Sreeramulu Telugu
University.

Dr. G. Anjaiah, obtained his M.A., M. Phil, and Ph.D. degrees in History
from Osmania University. Currently, he is Chairman of  the Board of  Studies in
History, O.U. His area of  specialization is Medieval History. He did his Ph.D. on
‘The Usurpation The phenomenon in Vijayanagara’. He is a life member of  IHC,
SIHC, THC, and APHC. He is the Vice President of  South Indian History Congress.
He attended many National and State level conferences and seminars. To his credit,
he has more than 12 articles published in reputed journals. He is also associated with
the writings of  Telugu Academy textbooks for IPE and BA courses.

FORUM FOR BETTER HYDERABAD - 19TH ANNUAL MEET

In 2019, Forum for a Better Hyderabad (FBH) stepped into another
exciting year of  social and environmental advocacy, activism and service. As
FBH celebrates its 19th Anniversary, unlike previous years, it will not fall on
World Environment Day due to Eid-Ul-Fitr, an important festival for the
people of  Hyderabad. In still keeping with the celebratory mood, however, we
are hosting our annual meet on 4th June 2019 at the Indira Priyadarshini
Auditorium. To mark the occasion, a yearbook will also be released, containing
insights from eminent persons who are experts in their respective fields.
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GUIDELINES FOR CONTRIBUTORS

1. Articles for publication should be neatly typed, double-spaced with wide
margins, on one side of  an A4 side paper. Font: Times New Roman; Size:
12 pt.; Line Spacing: 1.5; Italics are used for emphasis. Sub-headings are
not to be numerated.

2. For referencing, Chicago Manual of  Style is preferred in the following
order:

Authors Name. Year of  Publication. Title of  the book in italics. Place of
Publication: Name of  the Publisher/Press.

Book titles and Journal titles are given in italics; article titles in “quotation
marks”. Foot-notes/End-notes should end with full stops.

3. Long quotations are to be indented and marked by a new paragraph.
Omissions and additions are marked by “square brackets […]”.

4. Please submit a printed copy of  the article and a soft copy by email. A
hard copy is essential.

5. The length of  the article should be preferably between 2500 and 6000
words, without references.

6. Please submit a synopsis of  the article in about 150 words and bio-data of
the contributor (with email address) in not more than 100 words.

7. Contributors are requested to provide both their postal and email addresses
to facilitate communication.

8. Please keep illustrations and photos to a minimum. They should be
reducible to fit in the print area (10 x 18 cm) of  the page, along with the
caption. Please number the illustrations and photos, and correlate them
with the text.

9. All contributions will be peer-reviewed and copy-edited. No significant
changes will be made by the editorial team without referring to the
contributor.

10. Two copies of  the issue in which the article has been published will be
mailed to the contributor.
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